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1 INTRODUCERE

The cult of the dead is one of the oldest forms of religiosity that seeks to
commemorate the dead by honoring them by the living. In this way, the care for those who
have left this earthly life is based on the belief that the sleeping ones have a continuous
existence and, more than that, they can influence, more or less, the lives of the living. Thus
arose the honoring or veneration of ancestors. Basically, in many religious communities a new
vision of death has been created. In this sense, the cult of the dead took on a special
dimension, generating a wave of customs and traditions specific to each people or each
religious group. However, some traditions and customs become common ground in dealing
with the mystery of death. Anchoring at this point was made possible by man's belief in a life
that extends over time and surpasses this biological death. Life after death, as can be seen in
many of the world's religions, represents a new view of life and the very purpose of man

present in the passing world.

The subjectivity of some regarding the less correct interpretation of emphasizing the
practical ritual of body care is distinguished today as a deficient objective within the crises of
the 21st century. Although in past times there has been too much emphasis on the care of the
bodies of the dead, to the detriment of spiritual care, yet today one sees a major lack of
missiological applicability even in this form, especially when the crisis caused by fear or by
the events generated by the wars is present in the current reality, a reality lacking more and
more of the religious character of everyday life. Thus, the vision of death changes radically,
especially in the current general context, thus becoming a simple form of remembrance of a
sad passage to the world beyond. In this sense, the religious message that reveals care for the
deceased acquires, today, new valences that tend to capture and fuel everyone's daily life with
fear. For this reason, the mission of missiology today becomes a necessity that has the essence
of updating all methods and practices in the sphere of creating a type of interreligious
dialogue based on the main characteristic of the cult of the sleeping ones. That is why the
mission of the Church becomes increasingly difficult if a process of ennobling and renewal is
not urgently started through catechesis, which must be based on updating and commemorating

death, but especially eternal life. The ultimate goal of belief in the immortality of the soul



must be reflected in the daily living of each of us. Eternal life must constantly be a primary
and guiding goal in living earthly life'.

Through the present study, I intend to capture both the decay of man's image and
vision of the cult of the dead in today's times, as well as the power of communication of
monotheistic religions through a dialogue, having in the foreground the cult of the dead, as it
is found in the great religions of the world. I also aim to highlight the importance of tradition
and the cult of the sleeping by reviewing some events, customs, practices and beliefs reflected
within the various faiths that over time have been focused on common mortuary rituals and

practices.

The methodological part presented in this thesis has as its main objective a universal
aspect valid throughout history, namely: having the past as its objective, missiology has as its
purpose not only the knowledge of the missionary past itself, but also its valorization through
the help given to understand as much as possible well the present, especially since the present
is largely the follow-up and consequence of the past, but taking into account the updating and
streamlining of work methods. In other words, missiology gives us answers to the questions
that humanity today asks of the past, present and future. Also here I emphasized the
importance of the critical method that acts on a double level: that of the authenticity of the
documents (dating, author, etc.), established by external criticism, and that of the veracity of
their content (reliability of testimonies, the extent and limits of the information transmitted,
etc.), established by internal criticism; the two levels of the critical method involve
confronting and evaluating different sources®. Taking into account all this, I have revealed the
importance of the fact that all religious historical events must be analyzed in their context,
that is, one must know both their causes and their consequences. In other words, there must be
a correct interpretation that outlines the real picture of the events as they are to be understood
today. Therefore, their adaptation to the current social context must be done responsibly,
taking into account the practice of the cult of the dead nowadays. Even if, often, the
interpretation of the events takes on a hypothetical character, still the in-depth understanding
is elucidated when the existence of a large number of documents attesting to their originality

and practicability is guaranteed.

The scientific research addressed has in mind the analysis of human behavior

regarding the cult of the dead, an analysis that foresees both the historical past of civilization

1 Pr. R. MURESAN, ,,Misiunea Misiologiei. Cateva consideratii actuale privind Misiologia ortodoxd”, in: Studii
Teologice, nr. 1, 2006, pp. 204-206.
2 Jean-Claude Larchet, Ce este teologia..., p. 120.



and the meaning of practicing a funeral cult and the opening of a dialogue based on the
mission correlated with the history of mankind. Also, a comparative analysis of the spiritual
capacity and applicability of a cult of the dead, both in the past and especially nowadays,

updated by the problems generated by the crisis in the current context, can be seen.

The core of this cult of the dead is related to the human soul. More precisely, the desire
of the Orthodox Church is to save people's souls through the sublime teachings and practice
that it reveals every time through worship. On the other hand, the salvation of the soul is also
reflected in the eternal happiness of the soul. This fact implies the honoring of bodies because
they are sanctified through the Holy Mysteries and through "life in Christ" (Philippians 5, 21;
Galatians 2, 20). Also, each body represents the house of the soul and the "temple of the Holy
Spirit" (I Corinthians 3, 16).

Like other religions, the Orthodox Church has in mind the treatment and
understanding of mysteries that are really difficult to explain, especially in today's context.
For these reasons, the Orthodox Church ordered, based on the truest revelational testimonies,
to perform funeral services, as well as services that prolong, somewhat, in the memory of the
faithful, through prayer, the communion with the sleeping ones. All this was substantiated
through the observance of certain days in which to commemorate those who have passed from
earthly life. In this way, I captured, in separate chapters, the days on which the public
commemoration of the dead is made, as well as the days on which their private
commemoration is carried out. All these memorials, prayers and alms made by the living for
the sleeping ones take place on the occasion of funerals, but also on the occasion of the
services ordained by the Church, with the aim of saving the souls of those who have left this
world. Belief in the salvation of souls gives us the deepest feeling that sheds light on the

communion of the living with the sleeping.

The cult of the dead represents one of the most important realities of the Old
Testament, in the missionary context of the chosen people. Israel had a special attitude of care
towards her sons, that is, both for the living and for those who fell asleep in the Lord,
ordering, for the latter, a truly special cult full of special meanings. This attitude of care also
extended to the other nations through the example and dignity they showed as God's people.
The communication between God and His people determined the transmission of the divine
message and teaching to all other nations. Thus, the cult of the dead was shaped and
promoted, both through teachings about the reality of death, resurrection and eternal life, and

through the existence of traditions and customs that have lasted until today. Their exploitation



was possible because the core of this cult of the dead is linked to the human soul, which is
more valuable than everything in the world. In this way, I captured, in separate chapters, the
prophetic mission of the chosen people, mission models and the communication of the Word
in the Old Testament. I have also dealt separately with aspects of the cult of the dead in the
Jewish view, emphasizing the Jewish view of death and resurrection, care for the sleeping,

and funerals and mourning specific to the people of Israel.

According to the teaching found in the Old Testament, man is the mediator between

Divinity and the cosmos, the priest of the Creator's creation and the prophet of God's will.

Being created in the "image of God" and in communion with the Gods in Paradise, the
first man could know the divine will directly. But, losing communion with the Divinity due to
the fall into sin and disobedience, the human being was forced to make use of those through
whom the Creator of the world deigned to further discover His will. Thus, the need for
intermediaries between people and God arose. These are men chosen by Him, having faith
and fearing God, and known throughout history as the prophets of the Old Testament. They
had a special role in preserving the monotheistic faith and preaching the messianic idea based
on the redemption of humanity through the Incarnation of the Word of God. At the same time,
these prophets are the ones who announce the messages received from God Himself,
prophetism being like a religious institution specific to the people of Israel. This religious
institution was foretold by God to His people (Deuteronomy 18, 15-22), developing together
with Samuel and lasting until the time of Nehemiah (approx. 5th century BC). The main
mission of Jewish prophetism was to preserve and develop the knowledge of the Creator and

faith in Him, through the Old Testament Law, among His elect.

The Creator chooses a people that he makes a missionary people. This choice provides
for the people of Israel to be a blessing to the other peoples. The reflection of this reality led
to the conclusion that the chosen people have a completely and completely special mission,
both for the marginalized among them, widows, orphans, foreigners or the poor, as well as for
the other nations. Human history capitalizes on this fact to highlight the idea that the chosen
people have an essential role because the Creator of all has a plan with the other nations as

well. Basically, the people of Israel had the duty to carry out this plan of Divine Providence.

The capital mission of the chosen people before all nations can be focused on three

essential aspects: the presence of the Creator, Old Testament ethics and monotheism. Thus,
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Israel represents a mediator who must bring everyone to God and pray for all mankind, being

an intermediary for everyone, just as Abraham was®.

In the Old Testament, the way of communicating divine messages is unique and
special. This takes place in two different forms: both verbal and written At the beginning of
the visible world, communication from the Builder was direct, without the need for anyone's
mediation. In Heaven, the communion and communication between man and God was direct,
having a continuous character. This direct relationship between God and men was altered by
the fall into sin of our ancestors. However, direct communication has not completely ceased,
but has acquired a new, particular form. Basically, God no longer communicates with people

in general, but only with certain chosen ones.

The whole dialogue of man with God and the communion between Creator and
creation was the basis of the revelation of the teaching by which people could win the lost
paradise. For this reason, the cult of the dead is one of the teachings formulated on the basis
of God's Revelation. This worship brings to light the divine regard for both the living and the
sleeping.

Capitalizing on the teachings about death, resurrection and the afterlife, a series of
funeral traditions and customs have developed that tend to have a particular complexity. In
this sense, the chosen people put into practice the realities less known to other nations

regarding the cult of the dead.

In the Old Testament, people valued life above all else. And taking someone's life was
considered a terrible act, akin to the destruction of an entire world. Instead, saving one life can

be considered similar to saving the whole world.

In the thinking of the chosen people, death, like life, has a particularly important
meaning and is part of a divine plan. Based on this reality, Jews have a firm belief in a life
beyond the grave, in which those who have lived a life pleasing to God here on earth will be

rewarded in the next life.

In Judaism, funeral practices are extensive, but they are not an expression of the fear
of death. In essence, Jewish practices regarding death and mourning have a dual purpose: to
show respect for the fallen and to comfort those left in this passing world who will miss the

departed in the eternal.

3 Arhimandritul Cleopa ILIE, Ne vorbeste Parintele Cleopa, vol. 4, editia a 2-a, Editura Manastirea Sihastria,
Neamt, 2004, pp. 26-27.
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In the thinking of the chosen people, death, like life, has a particularly important
meaning and is part of a divine plan. Based on this reality, Jews have a firm belief in a life
beyond the grave, in which those who have lived a life pleasing to God here on earth will be

rewarded in the next life.

Among the many teachings of the chosen people, it is easy to see that one of the most
important found in the Old Testament and which continues to this day is the one related to the
resurrection of the dead. The entire scripturally grounded doctrine developed various customs
and practices that spread, in one form or another, throughout the world. A noteworthy and
common custom of the people of Israel was the tearing of clothes. When a person first heard
of the death of a relative, then naturally he expressed his initial grief by tearing his clothes.
This way of compassion full of heartache had a special meaning. The tearing of the clothes
was done near the heart if the deceased was a parent, or on the right side of the chest if it was
other relatives. This tearing of the garments was called keriyah the mourner reciting a prayer
of blessing describing God as the "True Judge". This fact represents an acceptance of God

taking a loved one.

Considering the above, the teaching of the Old Testament gives us an overview of the
cult of the dead in the Old Testament, the resonance of the theme throughout the Old

Testament confirming the centrality and missionary importance of the chosen people.

Taking into account all the previously mentioned, it can be deduced that the subject
under research falls within the context of scientific research in the field of theology.
Moreover, the missionary perspectives of the cult of the dead in the world's great religions
include aspects of the cult of those who are asleep in the Lord capitalized mainly in the Old

Law.

Just as the other monotheistic religions promote the cult of the dead and funeral rituals, giving
them a special status, so Islam claims a special importance for this funeral cult, practiced and
valued in the life of the Muslim community. As we noted in the study, Muslims consider death
a natural thing. But in addition to this ever-present phenomenon in history, I have also noted
and elaborated several subdivisions or implications of death. Thus, we brought to the fore the
revelation of some current phenomena involving the causality of death. More specifically, I
evaluated topics related to suffering, abortion, euthanasia, post-mortem examinations, organ
transplants and burial from the perspective of the Islamic mission. I have developed these
current aspects in several sub-chapters related to the first chapter of the scientific paper. In

this case, Islam offers the teaching that life on this earth is transitory because the life to come
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is the eternal abode where each person will reap the fruits of their efforts resulting from living
the earthly life. The Muslim must not resist death or fight against it, but accept that death is
just something to be accepted, being only a part of the divine plan. Basically, the Islamic faith
envisages life as sacred and the gift that God (Allah) gives to all human beings. In this sense,
termination of pregnancy is generally not permitted in the Islamic framework. We also noted
that post-mortem examinations are not permitted as these processes could inevitably delay
burial, especially since the dead should be buried within 24 hours. In addition, the Islamic
faith holds that it is possible for the deceased to experience pain following medical
procedures. Regarding organ transplants, the opinions of specialists are divided. For various
reasons, many oppose organ donation, arguing that life is a gift and no one has the right to
"donate" any body part to another. However, a growing number of Muslims are of the opinion
that, in cases where they can save human lives, organ donation is accepted based on the
Islamic doctrine that: necessity permits the forbidden. Cremation of any human body is not
permitted in Islam because every human being is dignified as a human being. No

circumstances can allow the cremation of the human body.

Also in the missionary framework of the Islamic vision regarding the cult of the dead,
I revealed some important aspects of the Islamic tradition. In this endeavour, I have called
upon the knowledge of learned Islamic scholars, with the help of which I have elaborated and
transposed the doctrinal elements of Islam concerning resurrection, judgment and eternal
reward. Practically, the second chapter was impregnated with various doctrinal teachings that
underline the framework and importance of the cult of the dead, as it is perceived within the
Islamic space. In this chapter I have dealt primarily with the Islamic eschatological concepts
of death, resurrection and Judgment Day. Secondly, we examined one of the most disputed
topics of Islamic thought, the one related to tombs and sanctuaries, but also the one related to

the cult of saints.

Also in the missionary framework of the Islamic vision regarding the cult of the dead,
I revealed some important aspects of the Islamic tradition. In this endeavour, I have called
upon the knowledge of learned Islamic scholars, with the help of which I have elaborated and
transposed the doctrinal elements of Islam concerning resurrection, judgment and eternal
reward. Practically, the second chapter was impregnated with various doctrinal teachings that
underline the framework and importance of the cult of the dead, as it is perceived within the
Islamic space. In this chapter I have dealt primarily with the Islamic eschatological concepts

of death, resurrection and Judgment Day. Secondly, we examined one of the most disputed
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topics of Islamic thought, the one related to tombs and sanctuaries, but also the one related to

the cult of saints.

The research conducted during this pandemic period has made it possible to answer
the questions of the Islamic world. First, religious practices carried out in large groups of
people, without maintaining adequate social distance and adequate personal hygiene, can
contribute to the intensification of the transmission of pathogenic viruses, especially those
transmitted by airborne droplets. It cannot be unequivocally stated that communal religious
practices become a special plan that contributes to the spread of disease. Restrictions on
community religious practices should primarily aim to educate about preventing the
transmission of infectious diseases and not completely close access to the place of worship.
Conducting sacred religious rites during a global pandemic, such as the Islamic pilgrimage,
may contribute to an increase in the number of deaths among participants in these rites.
However, the direct cause of the pilgrims' death was an infectious disease, and not the mere
act of participating in the pilgrimage and religious ceremonies. Failure to maintain proper
social distancing and proper hand hygiene contributes to the uncontrolled transmission of the
virus. The research conducted also showed a significant influence of the opinion of the
Muslim clergy on society. The views expressed by the Shiite clergy that there was no
possibility of contracting the disease COVID-19 during prayer were not only at odds with the
state of scientific knowledge, but above all extremely harmful to the population. It misled the
population and thus could have contributed to the increase in the number of cases of the
disease. Ultimately, the decision to close mosques to the public was particularly difficult to
accept, not only for the clergy, but also for the Muslim faithful eager to practice the religion's
ordinances. All religious communities around the world have had to face this problem.
Restrictions on the use of places of worship have left believers of all faiths feeling abandoned
by their religious leaders and alone in the face of the COVID-19 pandemic. These limitations

showed people how important religion is in life, especially when health and life are at risk®.

The pandemic caused by COVID-19 was a surprise for the whole world. Although the
population has become accustomed to the threat to security, it is understood as a threat to

peace caused by terrorist attacks or armed conflicts.

The problem of threats to public health continued to grow. Until a few years ago, one could
not imagine such an intense escalation of a virus, which causes an infectious disease, against

which modern and technological medicine is almost powerless. There were concerns about

4 Kristina MURPHY et alii, ,,Why people...”, pp. 460—463.
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refugees and migrants from regions with poor health status and ineffective medical systems.
Meanwhile, the casual mobility of modern society has contributed to the extremely rapid
transmission of the COVID-19 disease around the world. The issue of the spread of the threat
to health safety in societies will need to be carefully considered due to the significant
disparities in health protection in different parts of the world. Moreover, population mobility

is greater than ever and it is obvious that it will continue to increase’.

The pandemic caused by COVID-19 was a surprise for the whole world. Although the
population has become accustomed to the threat to security, it is understood as a threat to

peace caused by terrorist attacks or armed conflicts.

Based on the research carried out during this difficult period, it must be stated that the
Muslim community's approach to the pandemic caused by COVID-19 depends on three
factors. The first is the religious commitment of the respondents. This period showed that the
higher the religiosity and strong adherence to the religious practices of Islam, the lower the
acceptance of pandemic restrictions®. The pandemic caused by COVID-19 was a surprise for
the whole world. Although the population has become accustomed to the threat to security, it

is understood as a threat to peace caused by terrorist attacks or armed conflicts.

The second important factor is distrust towards the decisions of politicians who have
interfered too intensively in religious life. People who participated in religious life indicated
that the clergy were too docile with politicians. The imams tried not to question the validity of
the restrictions introduced. Shiite clerics saw the COVID-19 pandemic somewhat differently.
Some of them have questioned government and medical decisions in public, official

statements. The third factor is the subjective assessment of world events.

In conclusion, we can affirm that this doctoral research in Orthodox theology
represents a living testimony that reflects the importance, actuality and missionary aspects of
the cult of the dead, taking into account the fact that it will be able to influence future

monotheistic interreligious dialogues.

The present work presents itself as a presentation of the cult of the dead reflected in
the great religions of the world and is intended to be seen from a missiological perspective.
That is why, in the chapters of the work, I analyzed the Christian, Muslim and Jewish vision
of the cult of the dead and the mission of each in this complex process of practicing the cult of

the sleeping.

5 Anthony GIDDENS, ,,Modernity and Self-Identity: Self and Society in the Late Modern Age”, in: Polity
Press, vol. 37, 1991, pp. 38-39.
6 Kristina MURPHY et alii, ,, Why people...”, pp. 462—464.
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At the end of this paper, I presented a series of points that could be found, in one form
or another, on the agenda of future interreligious meetings. Although there is the possibility of
approaching some far-reaching subjects for the times in which we live, there is still the
possibility that in the future what is imperatively necessary to be clarified at the planetary
level can be discussed and clarified, i.e. to choose a theme regarding the cult of the dead. This
fact would have a special effect because many of today's believers need encouragement and
peace of mind especially when reference is made to the practice of funeral worship.
Discussing such a topic would lead to many favorable responses related to the current
problems of the post-modern world. Among the most necessary points that could be addressed
in the future could be the following topics that would be discussed in future international
interreligious conferences. In this sense, solutions should be found in the possible unfortunate
situations that may appear in the near future, a future that tends to face unprecedented
situations that are a novelty nowadays. A new scientific approach must be sought regarding
the causes of the emergence of novel situations. It must also analyze to what extent the
various funeral customs and practices can influence the human consciousness of our days in
the sense of awakening a lost or misunderstood interest starting from the meaning of life and
death. It must be investigated whether there can be a modern conception of the cult of the
dead and funeral customs, or whether it can be a question of a correct meaning and a re-
actualization of the past. It is also useful to study what predictions can be made for the near
future taking into account both the current situation and the historical past of the cult of the
dead. It is a broad exploration of the topic that encompasses the idea that the suppression of
part or all of the funeral cult may be a current or viable solution for the present or future.
Another question that could be put on the agenda of future interreligious meetings would be:
how can we preserve the core of this cult of the dead taking into account the history of
religions and the role of mission in the context of a crisis or strong crises? Looking at it as a
whole, it must be investigated whether fear is a factor influencing people's decision today to
practice or not the cult of the dead. Given all the above, it is imperative to be able to explore
whether the restrictions can reduce the importance of practicing a correct funeral service. Last
but not least, it should be followed whether epidemics or diseases are a decisive factor in

maintaining respect for the body of a deceased person.

Finally, I would like to note that the mission and the cult of the dead represent the
foundations and pillars of the monotheistic interreligious dialogue, especially through the

multitude of topics that can be addressed in the future interreligious gatherings of the great
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monotheistic religions of the world. Capitalizing on all the information presented so far, I

want to affirm that humanity must be guided by the mission given by Divinity and respect the

traditions and customs specific to the cult of the dead, which have been preserved throughout

time, history being a living witness of today's reality.

10.

11.

12.

13.
14.

15.

BIBLIOGRAPHY

ABRUDAN, PR. PROF. DR. DUMITRU; CORNITESCU, DIAC. PROF. DR. EMILIAN, Arheologie
biblica, Editura Institutului Biblic si de Misiune al Bisericii Ortodoxe Romaéne, Bucuresti,
1994.

ABRUDAN, PR. PROF. DR., DUMITRU, ,,Un capitol din teologia biblica vechitestamentara:
moartea, nemurirea sufletului, judecata si viata viitoare”, Revista Teologicd, nr. 3, 1994.
ACHIMESCU, PR. NICOLAE, Religii in dialog, Editura Trinitas, lasi, 20006.

ALFEYEV, BISHOP HILARION, Orthodox Witness Today, WCC Publications, Geneva, 2006.
ALFEYEV, MITROPOLIT DE VOLOKOLAMSK, ILARION, Taina credintei. Introducere in teologia
dogmatica ortodoxd, trad. Felicia Dumas, Editura Doxologia, lasi, 2014.

ALI, JAN A., ,Islamic Perspectives on Organ Transplantation: A Continuous Debate”, in:
Religions, vol. 12, nr. 8, 2021.

APOSTOL, PR. MARIN, ,,Despre stalpii care se citesc la morti”, in: Glasul Bisericii, nr. 4-5,
1957.

Azzouzi, MONAIM EL, ,,Religion and Globalization: Benefits and Challenges”, :in Romanian
Review of Political Science and International Relations, nr. 10, 2013.

BANDCHOFF, THOMAS, Religious Pluralism, Globalization, and World Politics, Oxford
University Press, New York, 2008.

BARNA, PR. DR. DORU-MIHAIL, Lucrarea misionar-pastorald a Bisericii Ortodoxe, Editura
Doxologia, lasi, 2019.

BARTOLOMEU, PATRIARHUL ECUMENIC, Intdlnire cu taina. O prezentare contemporand a
Ortodoxiei, traducere de Diac. Dr. Habil. Stefan L. Toma, Editura Andreiana, Sibiu, 2016.
BAUCKHAM, RICHARD, Biblical Theology and Problems of Monotheism, Grand Rapids,
Michigan, 2004.

BALAN, DR. N., ,,Arderea cadavrelor”, in: Revista Teologica, nr. 1, 1909.

BEL, PR. V., Misiune, parohie, pastoratie, editia a Il-a, Editura Renasterea, Cluj-Napoca,
2006.

BEL, PR. V., ,, Taina Maslului — vindecare spre Imparitie”, in: Anuarul Facultatii de Teologie

Ortodoxa ,, Patriarhul Justinian”, 2012.

17



16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

32.

BEL, PR. VALER, Misiunea Bisericii in lumea contemporand, Editura Presa Universitara
Clujeana, Cluj-Napoca, 2002.

BERGER, PETER L., The Desecularization of the World: Resurgent Religion and World Politics,
Eerdmans Publishing, Grand Rapids, 1999.

BETA, ANNISA, ,,The Muslimah Intimate Public: Re-Considering Contemporary Da’wa
Activists in Indonesia”, in: Asiascape: Digital Asia, vol. 7, mai 2020.

BEVANS, STEPHAN B.; SCHOERDER, ROGER P., Constants in Context. A Theology of Mission
for Today, Orbis Books, New York, 2005.

BRANISTE, ENE, Liturgica Speciald, Editura Institutului Biblic si de Misiune al Bisericii
Ortodoxe Romane, Bucuresti, 1980.

BRANISTE, ENE; BRANISTE, ECATERINA, Dictionar enciclopedic de cunostinte religioase,
Editura Andreiana, Sibiu, 2010.

BRANISTE, PR. PROF. ENE, ,,Zilele pentru pomenirea generald a mortilor din cursul anului
bisericesc ortodox”, in: Mitropolia Olteniei, nr. 7-8, 1963.

BRIA, ION, Martyria-Mission. The Witness of the Orthodox Churches Today, Editura World
Council of Churches, Geneva, 1980.

BRIGGS, J.; ODUYOYE, M.A.; TSETSIS, G.; CHURCHES, WORLD COUNCIL OF, A History of the
Ecumenical Movement, A History of the Ecumenical Movement vol. 3; vol. 1968-2000, World
Council of Churches, 2004, https://books.google.ro/books?id=eS9YAQAACAAJ.
BRITANNICA, THE EDITORS OF ENCYCLOPAEDIA, ,Yajij and Majij - Encyclopedia
Britannica”, https://www.britannica.com/topic/Yajuj-and-Majuj, data accesarii 15 iunie 2023.
BROWN, RAYMOND; FITZMYER, JOSEPH; MURPHY, ROLAND, Introducere si comentariu la
Sfdnta Scriptura, vol. 1, Editura Galaxia Gutenberg, Targu-Lapus, 2005.

BUGIULESCU, PR. DR. MARIN, ,,Problema teologica a sufletului. Geneza, fenomenologie, etos
si perenitate”, in: Teologie si Viatd, nr. 9-12, 2015.

BUNEA, PR. I0AN, ,,Cultul mortilor (rostul parastaselor)”, in: Mitropolia Ardealului, nr. 7-8,
1970.

CIOBOTEA, DRD. DAN-ILIE, ,,invé‘;étura Sfantului loan Gura de Aur despre rugaciunile pentru
cei adormiti”, in: Mitropolia Banatului, nr. 9—12, 1976.

CIUDIN, PR. PROF. DR. NICOLAE, Studiul Vechiului Testament, Editura Institutului Biblic si de
Misiune Ortodoxa, Bucuresti, 2002.

COLE, JUAN RICARDO, ,,Rashid Rida on the Bahat Faith: A Utilitarian Theory of the Spread of
Religions”, in: Arab Studies Quarterly, vol. 5, nr. 3, 1983, Pluto Journals.

DAVID, PETRU 1., Ecumenismul, un factor de stabilitate in lumea de astdzi, Editura Gnosis,

Bucuresti, 1998.

18



33.

34.

35.

36.

37.

38.

39.

40.

41.

42.

43.

44,

45.

46.

47.

ELSASSER, SEBASTIAN, ,,Sufism and the Muslim Brotherhood: Hasan al-Banna’s wird and the
Transformation of Sufi Traditions in Modern Islamic Activism”, in: Oriente Moderno, vol. 99,
nr. 3, 2019, Brill, Leiden, The Netherlands.

ESSEIVA, EFFRON, ,,El Malé Rahamim (Prayer for the Departed)”, in: the Open Siddur Project,
https://opensiddur.org/prayers/life-cycle/death/mourning/el-male-rahamim-prayer-for-the-
departed-translated-and-sung-by-effron-esseiva/, data accesarii 15 unie 2023.

FIERRO, MARIBEL, ,,The polemic about the karamat al-awliya’ and the development of Stfism
in al-Andalus (fourth/tenth—fifth/eleventh centuries)”, in: Bulletin of the School of Oriental
and African Studies, vol. 55, nr. 2, 1992, 2009/02/05, Cambridge University Press.

FLETT, JOHN G, ,,Missio Dei: A Trinitarian Envisioning of a Non-Trinitarian Theme”, in:
Missiology, vol. 37, nr. 5, 2009.

GIDDENS, ANTHONY, ,,Modernity and Self-Identity: Self and Society in the Late Modern Age”,
in: Polity Press, vol. 37, 1991.

GOLDAN, VASILE-LUCIAN V., ,,Multicultural religious proselitysm or missionary activity in the
postmodern secularized society?”, in: Management Intercultural, vol. XIX, nr. 38, 2017.
GRANQVIST, HILMA, Muslim death and burial, Helsingfors publishing house, Helsinki, 1965.
GREEN, NILE, ,Islam for the indentured Indian: a Muslim missionary in colonial South
Africa”, in: Bulletin of the School of Oriental and African Studies, vol. 71, nr. 3, 2008,
2008/10/20, Cambridge University Press.

HADDAD, MAHMOUD, ,,Arab Religious Nationalism in the Colonial Era: Rereading Rashid
Rida’s Ideas on the Caliphate”, in: Journal of the American Oriental Society, vol. 117, nr. 2,
1997, American Oriental Society.

HASSAN, SHAIMA M.; RING, ADELE; TAHIR, NAHEED; GABBAY, MARK, ,,How do Muslim
community members perceive Covid-19 risk reduction recommendations - a UK qualitative
study?”, BMC Public Health, vol. 21, nr. 1, 5 martie 2021.

HEDAYAT, KAMYAR, ,,When the Spirit Leaves: Childhood Death, Grieving, and Bereavement
in Islam”, in: Journal of palliative medicine, vol. 9, nr. 6, 2006.

HIMCINSCHI, PR. M., ,,Secularizarea — o problema contemporand”, in: Revista Teologica, nr. 2,
2011.

HOLMES, STEPHEN R, , Trinitarian Missiology: Towards a Theology of God as Missionary”,
in: International Journal of Systematic Theology, vol. 8, nr. 1, 2006.

HOLUBEANU, PR. LECT. UNIV. DR. IONUT, Istoria Bisericii Ortodoxe Romdne, vol. 11, Editura
Arhiepiscopiei Tomisului, Constanta, 2019.

HOWE, JUSTINE, ,Da‘wa in the Neighborhood: Female-Authored Muslim Students
Association Publications, 1963—1980”, in: Religion and American Culture, vol. 29, nr. 3,

2019, 2020/01/17, Cambridge University Press.

19



48.

49.

50.

51.

52.

53.

54.

55.

56.

57.

58.

59.
60.

61.

62.

63.

64.

65.

IBRAHIM, CELENE, Islam and Monotheism, Elements in Religion and Monotheism, Cambridge
University Press, Cambridge, 2022, https://www.cambridge.org/core/elements/islam-and-
monotheism/6005A7F7FEADE4E9832146AA48787029.

ILIE, ARHIMANDRITUL CLEOPA, Ne vorbeste Parintele Cleopa, vol. 4, 2, Editura Manastirea
Sihastria, Neamt, 2004.

ILOAIE, PR. PROF. UNIV. DR. STEFAN, ,,Misiunea Bisericii in contextual secularizarii”, in:
Renasterea, nr. 11, 2006.

LARCHET, JEAN-CLAUDE, Ce este teologia: notiuni de metodologie in practica si in predarea
Teologiei Ortodoxe, traducere de Ciprian Costin Apintiliesei, editura Basilica, Bucuresti, 2021.
LAUZIERE, HENRI, 4 Dissertation submitted to the Faculty of the Graduate School of Arts and
Sciences of Georgetown University in partial fulfillment of the requirements for the degree of
Doctor of Philosophy in History, Washington DC, 2008.

LOICHITA, VASILE, ,,Moartea, studiu din dogma eshatologica”, in: Candela, 1923.

LORENZO, ZUCCA, ,,The Crisis of the Secular State: A Reply to Professor Sajo”, in: 1.CON,
2009, https://ssrn.com/abstract=1343099.

LUCKENBILL, D. D., ,,Islam as a Missionary Religion”, in: The American Journal of Theology,
vol. 18, nr. 2, aprilie 1914.

LUPEL PR. IACOB, ,,Sensul pogoririi la iad”, In: Mitropolia Banatului, nr. 4, 1987.

MALIK, JAMAL, ,,Figh al-Da‘wa”, in: Die Welt des Islams, vol. 58, nr. 2, 2018, Brill.
MCCORQUODALE, ROBERT; FAIRBROTHER, RICHARD, ,,Globalization and Human Rights”, in:
Human Rights Quarterly, nr. 21, 1999,

MIHALTAN, loan, ,,Traditie, Scriptura, Bisericd”, in: Ortodoxia, nr. 4, 1988.

MiLLs, WATSON E.; BULLARD, ROGER AUBREY, Mercer Dictionary of the Bible, Mercer
University Press, 1990.

MIRCEA, PR. DR. I0AN, Dictionar al Noului Testament, Editura Institutului Biblic si de
Misiune al Bisericii Ortodoxe Romane, Bucuresti, 1995.

MIRCEA, PR. I0AN, ,,Cultul mortilor in Biserica Ortodoxa dupa Sfinta Scripturd si Sfinta
Traditie”, in: Ortodoxia, nr. 3, 1985.

MITROFAN, PR., Viata repausatilor nostri si viata noastra dupa moarte, Editura Credinta
stramoseascd, Petru Voda — Neamt, 2010.

MURESAN, PRr. R., ,Misiunea Misiologiei. Cateva consideratii actuale privind Misiologia
ortodoxa”, in: Studii Teologice, nr. 1, 2006.

MURPHY, KRISTINA; WILLIAMSON, HARLEY; SARGEANT, ELISE; MCCARTHY, MOLLY, ,,Why
people comply with COVID-19 social distancing restrictions: Self-interest or duty?”, in:

Australian & New Zealand Journal of Criminology, vol. 53, nr. 4, 2020.

20



66.

67.

68.

69.

70.
71.
72.

73.

74.

75.

76.

77.

78.

79.

80.

81.

82.

83.

NEAGA, PROF. NICOLAE, ,,Invierea mortilor in Vechiul Testament”, in: Revista Teologica, nr.
5, 1932.

NECULA, NICOLAE, Cdand trebuie sa ne rugam pentru cei raposati?, vol. 1, Traditie si Innoire
in slujirea liturgica, Editura Episcopiei Dunarii de Jos, Galati, 1996.

OzALP, MEHMET, ,,How coronavirus challenges Muslims’ faith and changes their lives”, in:
The Conversation, http://theconversation.com/how-coronavirus-challenges-muslims-faith-and-
changes-their-lives-133925, data accesarii 15 iunie 2023.

PADELA, AASIM; AUDA, JASSER, ,,The Moral Status of Organ Donation and Transplantation
Within Islamic Law: The Figh Council of North America’s Position”, in: Transplantation
Direct, vol. 6, martie 2020.

PANTELIMON, PR. PANTELIMON, ,,Cultul mortilor”, in: Metropolia Moldovei, nr. 4, 1927.
PERRY, MICHAEL, ,,The Idea of Human Rights”, in: Oxford University Press, 1998.

PESTROIU, PR. D., ,,Repere misionare privind unitatea eclesiald in fata proliferarii ideologiilor
doctrinare eterodoxe in modernitatea romaneasca tarzie”, in: Anuarul Facultatii de Teologie
Ortodoxa ,,Justinian Patriarhul”, 2018.

PETRARU, PR. GH., Ortodoxie si prozelitism, Editura Trinitas, lasi, 2000.

PHIDAS, VLASSIOS, ,,La rencontre interreligieuse a Bruxelles”, in: Episkepsis, nr. 603, 2001.
PoPOVSKY, RABBI MARK A., Jewish Ritual, Reality and Response at the End of Life, Duke
University Divinity School, North Carolina, 2007.

PRELIPCEAN, PR. PROF. VL., ,Incinerarea mortilor si teologia ortodoxa”, in: Studii Teologice,
nr. 7-8, 1962.

PRELIPCEAN, PR. PROF. VLADIMIR; NEAGA, PR. PROF. NICOLAE; BARNA, PR. PROF.
GHEORGHE; CHIALDA, PR. PROF. MIRCEA, Studiul Vechiului Testament, editia 1V-a, Editura
Renasterea, Cluj-Napoca, 2006.

RADU, DUMITRU, Indrumdri misionare, Editura Institutului Biblic si de Misiune al Bisericii
Ortodoxe Romane, 1986.

REMETE, PR. PROF. DR. GEORGE, Dogmatica ortodoxa, Editura Reintregirea, Alba lulia, 2016.
ROy, OLIVIER, Secularism confronts Islam, Columbia University Press, New York, 2007.
SAMARTHA, S.J., Courage for Dialogue. Ecumenical issues ininterreligious relationship,
WCC, Geneva, 1981.

SAMIN, NADAV, ,,.Da‘wa, Dynasty, and Destiny in the Arab Gulf”, in: Comparative Studies in
Society and History, vol. 58, nr. 4, 2016, 2016/09/27, Cambridge University Press.

SaXx, Gilbert, Empirical Foundations of Educational Research, editura Prentice-Hall, Inc.,
New Jersey, 1968 si BURKE Johnson si LARRY Christensen, Educational Research:
Quantitative, Qualitative, and Mixed Approaches, editia a 1l-a, editura Pearson Education,

Inc., Boston, 2004, citati in: Nicoleta Laura POPA, Liviu ANTONESEI (coordonator), Adrian

21



84.

85.

86.

87.
88.

89.

90.

91.

92.

93.

94.

95.

96.

97.

98.

99.

100.

Vicentiu  LABAR, Ghid pentru cercetarea educatiei. Un ,,abecedar” pentru studenti,
masteranzi, profesori, Editura Polirom, lasi, 2009.

SCARNECI, FLORENTINA, Indrumar de cercetare calitativd in stiintele socio-umane, editia a 2-
a, revizuita, editura Universitatii ,,Transilvania”, Brasov, 2007.

SHABANA, AYMAN (3-'11-3—5&\,-.\7), »From the Plague to the Coronavirus: Islamic Ethics and
Responses to the COVID-19 Pandemic”, Journal of Islamic Ethics, 2021, Brill, Leiden, The
Netherlands.

SFANTUL ANTONIE CEL MARE, Filocalia, vol. 1, Ed. a II-a, trad. Dumitru STANILOAE, Sibiu,
1947.

SFANTUL MAXIM GRECUL, Viata si cuvinte de folos, Editura Bunavestire, Galati, 2002.
SFANTUL MAXIM MARTURISITORUL, Filocalia, vol. 11, traducere de Dumitru Staniloae, cap.
93, din a doua suta Capete de dragoste, Sibiu, 1947.

STANILOAE, DUMITRU, Cultura si Duhovnicie, Editura Basilica a Patriarhiei Romane,
Bucuresti, 2012.

STANILOAE, DUMITRU, Teologia dogmatica ortodoxd, vol. 111, Editura Institutului Biblic si de
Misiune Ortodoxa, Bucuresti, 2010.

STANILOAE, DUMITRU, Chipul nemuritor al lui Dumnezeu, Editura Mitropoliei Olteniei,
Craiova, 1987.

STANILOAE, PR. D., ,,Cateva trasaturi caracteristice ale Ortodoxiei”, in: Mitropolia Olteniei,
nr. 7-8, 1970.

STOTT, JOHN, Puterea predicarii, traducere de Emanuel Contac, Editura Logos, Cluj-Napoca,
2004.

STRUGARIU, DRD. CONSTANTIN, ,,Grija pentru cei morti in cultul si spiritualitatea ortodoxa”,
in: Biserica Ortodoxa Romdnd, nr. 9-10, 1983.

TAYLOR, CHARLES, A4 secular age, Harvard University Press, Cambridge, 2007.

THOMAS, SCOTT M., ,,A Globalized God”, Foreign Affairs, nr. November/December 2010, 1
noiembrie 2010, https://www.foreignaffairs.com/articles/commons/2010-11-01/globalized-
god, data accesdrii 15 iunie 2023.

THOMAS, SCOTT M., ,Religion and International Society”, in: Jeff Haynes,Religion,
Globalization, and Political Culture in the Third World, vol. 24, nr. 2, 1999.

TSCHACKERT, PAUL, The New Schaff-Herzog Encyclopedia of Religious Knowledge, editie de
Samuel Macauley Jackson, Baker Book House, Michigan, 1953.

VASILESCU, DIAC. PROF. EMILIAN, ,Riturile de inmormantare in diferite religii”, in:
Mitropolia Moldovei si Sucevei, nr. 1-2, 1961.

VICOVAN, PR. ION, Istoria Bisericii Ortodoxe Romdne, vol. 1, Editura Trinitas, Iasi,
2002.

22



101. VOGELS, W., God's Universal Covenant: A Biblical Study, editia a 2-a, University of
Ottowa Press, Ottowa, 1986.

102. VULCANESCU, ROMULUS, Arta Populard Romdneasca, Editura Academiei R.S.R.,
Bucuresti, 1969.

103. VULCANESCU, ROMULUS, Mitologie romdnd, Editura Academiei R.S.R., Bucuresti,
1987.

104. WOODWARD, KENNETH L., , The Changing Face Of The Church”, Newsweek,

https://www.newsweek.com/changing-face-church-149993, data accesarii 15 iunie 2023.

105. WRIGHT, CHRISTOPHER J. H., Misiunea lui Dumnezeu: Intelegerea metanaratiunii
Bibliei, traducere de Ciprian-Flavius Terinte, Editura Casa Cartii, Oradea, 2016.

106. Y ANNOULATOS, ANASTASIE, Misiune pe urmele lui Hristos. Studii teologice si omilii,
traducere de Diac. Dr. Stefan L. Toma, Editura Andreiana, Sibiu, 2013.

107. ZLAVOG, PR. ANDREI, ,,Sfantul Moise — model al prorocilor din Vechiul Testament |
Doxologia”, https://doxologia.ro/sfantul-moise-model-al-prorocilor-din-vechiul-testament,
data accesarii 15 iunie 2023.

108. ZUGRAV, PREOT. DR. I0AN, ,,Cultul mortilor”, Candela, nr. 1-12, 1937.

109. **%* Biblia sau Sfanta Scripturd, tiparita sub indrumarea si cu purtarea de grija a Prea
Fericitului Parinte Daniel cu aprobarea Sfantului Sinod, Editura [.B.M.B.O.R., Bucuresti,
2018.

110. **%  Dictionarul Enciclopedic de Iudaism, coordonator Sylvie Anne Goldberg,
traducere Viviane Pager, C. Litman si Ticu Goldstein, Editura Hasefer, Bucuresti, 2001.

111. **%  Molitfelnic, Editura Institutului Biblic si de Misiune al Bisericii Ortodoxe
Romane, Bucuresti, 1992.

112. *ak L About WFIM”, https://wfim.org.pk/about-wfim/, data accesarii 15 iunie 2023.

113. *a% The Founder — TANZEEM-E-ISLLAMI, Pakistan is working to re-establish / re-
instate Khilafah by following the methodology of prophet Muhammad (SAWS)”,
https://tanzeem.org/organization/the-founder/, data accesarii 15 iunie 2023.

114. *xk alCoranmission.org”,  http://alCoranmission.org/content.aspx?id=7, data
accesarii 15 iunie 2023.

115. kL About Us”, iERA, https://iera.org/about-us/, data accesarii 15 iunie 2023.

116. *a%x ,The Importance and Benefits of Studying Seerah”, IBN AL HYDERABADEE,
https://ibnalhyderabadee.wordpress.com/2006/04/13/the-importance-and-benefits-of-studying-
seerah/, data accesarii 15 1unie 2023.

117. **kx  Welcome missiondawah.com - BlueHost.com”, http://www.missiondawah.com/,

data accesarii 15 1unie 2023.

23



118. HoAA »qsep”, http://qsep.com/modules.php?
name=assunnah&d_op=viewarticle&web=90, data accesarii 15 iunie 2023.

119. **%  Seerah and Hadith: What is the Difference??”, IBN AL HYDERABADEE,
https://ibnalhyderabadee.wordpress.com/2006/04/11/seerah-and-hadith-what-is-the-
difference/, data accesarii 15 iunie 2023.

120. 4% Dawah  Pilipinas  Multimedia by  jibreel rahima -  Issuu”,
https://issuu.com/abu_mumin/docs/dawahpilipinasmultimedia, data accesarii 15 iunie 2023.
121. w3l o gal) duean ”UIa 13Sa  hittps://direct-aid.org/cms/about-us-ar/how-we-start-

ar/, data accesarii 15 iunie 2023.

122. ok | alall o sall e https://direct-aid.org/donate/ar/, data accesarii 15 iunie 2023.

123. *%%  Sahih al-Bukhari 5728 - Medicine - «kll &S~ Sunnah.com - Sayings and
Teachings of Prophet Muhammad (pls 5 4le 4l JLa)”  https://sunnah.com/bukhari:5728, data
accesarii 15 iunie 2023.

124. ,,SUNAN IBN MAJAH 1616 - Chapters Regarding Funerals - »lall QIS - Sunnah.com -

Sayings and Teachings of Prophet Muhammad (pl— 54—l &l 1 a)”

https://sunnah.com/ibnmajah:1616, data accesarii 15 iunie 2023.
125. **% Dialogue Institute Staff”, Dialogue Institute, https://dialogueinstitute.org/staff,

data accesarii 15 iunie 2023.

24



	1 INTRODUCERE
	BIBLIOGRAPHY

