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In the specialized literature there are nowadays countless studies and even real treaties
that approach in detail - both from a theological point of view and from a linguistic point of
view - the educational activity of the hierarch Antim the Iberian. However, we do not yet have
studies — but only sporadically and on certain isolated aspects of his life — that would show
Saint Antim the Iberian as a connoisseur and practitioner of the canonical rules and norms
provided by the holy canons, although this fact is obvious both from its teaching activity, as
well as from its sanctifying and leading activity. The project of my doctoral thesis comes to
fill precisely this gap in the research literature.

In the drawing up of the Project of my doctoral thesis we used the latest discoveries,
interpretations and approaches of the Antimian sources, which appeared especially in the
context of the 300™ anniversary of the martyrdom of Metropolitan Antim the Iberian, which I
considered in relation both to the text of the canonical, orthodox, first millennium legislation,
to the (Byzantine) Rules printed in the Romanian Countries in the 17" century as well as to
the text of the commentaries of the Byzantine canonists Zonara, Balsamon and Artisten (12
century) regarding the holy canons, and of other canonists of the Eastern Church.

Of course, we paid special attention to the studies and research conducted in the
department of canon law of "Ovidius" University of Constanta, under the close supervision of
the attending professor, Nicolae V. Dura, as well as to the studies written by a series of
Georgian researchers on this topic, published both in Our country as well as in Georgia.

In this way we managed to make an important contribution not only by clarifying
certain confusions and ambiguities in the research literature, caused largely by the
unfamiliarity or ignorance of the sources of Orthodox, canon law, but also in terms of the
teaching activity carried out by the hierarch Antim the Iberian in the life of the Church
precisely due to the importance he gave to the canonical and nomocanonical legislation
regarding the pastoral-canonical activity of a hierarch of the Orthodox Church.

The doctoral thesis is structured in 4 main chapters, preceded by an introduction and
followed by a conclusion.

In the first chapter, entitled "The life and activity of Saint Antim the Iberian" we tried
to make a contribution regarding the elucidation of some unclear issues and confusions that
still glide over many aspects of the life and activity of Saint Antim the Iberian. In order to
achieve this objective, we used both the sources offered by the Romanian and foreign
chroniclers, as well as the latest research, studies and discoveries in the field, which we

confronted, where the situation required it, with the canonical and nomocanonical legislation.
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For example, by confronting the new information from the letter sent in December
1709 by Chrisant, the patriarch of Jerusalem to a cupbearer of the Romanian Country, called
lanache Vacarescu, with the provisions of apostolic canons 82 and 4 of the ecumenical Synod
IV (Chalcedon, 451), and the commentary of the Byzantine canonist Balsamon on title I,
chapter 36 of the Phrase of Fotie, we concluded that the "letter of forgiveness" offered to the
young Andrew by patriarch Dosithe of Jerusalem cannot be considered a "canonical book" of
approval coming from his "master" or "liberator" in order for him to enter monasticism and be
ordained, but rather the official act by which he became a free man, a quality under which he
could then receive both the monastic clothing and the priestly ministry. In the same way,
appealing to the provisions of the Holy canons (canon 5 of the Ecumenical Synod I, canon 6
of the Synod held in Antioch in 341; canon 14 of the Synod held in Sardinia in 343 etc.), but
also to the canonical, Orthodox doctrine, we have shown that Antim was ordained a
Hieronymite during the period under the jurisdiction of the Church of the Holy Sepulcher,
which can confirm to us - although it is not an undoubted proof (as stated in the literature) -
that Antim was ordained a Hieronymite even by the Patriarch Dosithe, either before or after
his arrival in the Romanian Countries.

Regarding the act of defrocking issued by the Ecumenical Patriarchate for the crime of
conspiracy against the ruler Nicolae Mavrocordat, but also other accusations brought against
Metropolitan Antim the Iberian, it could be found that there are several reasons (especially
procedural) why the defrocking was uncanonical, unjust and "struck by nullity".

First of all, the case of Metropolitan Antim the Iberian was not judged by 12 hierarchs,
together with the ecumenical patriarch, as president, as required by the jurisprudence of the
consistory of the Ecumenical Patriarchate at the time, but only by 11, and the ecumenical
patriarch Jeremiah III did not sign the decision of defrocking.

Then, in accordance with the canonical, orthodox legislation of the first Christian
millennium it is necessary that the accused bishop be called before the "synod ... by bishops
and not by means of anyone", and only if the bishop refuses to appear before the synod "after
three calls" can he be judged in absentia! (according to apostolic canon 74).

Or, in the case of the trial of Metropolitan Antim the Iberian, the Synod convened in

Constantinople "accepted as fully proven, the accusations brought by the ruler Nicolae

' Apud I. N. FLOCA, Canoanele Bisericii Ortodoxe, note si comentarii, Sibiu, 2005, p. 48.
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Mavrocordat"?

, without respecting the summoning procedure. Also, the defrocking sentence
did not mention “precisely” the documents and testimonies “with which the accusations are
supported” or the answers of the penitent (accused) to the accusations brought against him?.

Another reason why the act of defrocking of Metropolitan Antim the Iberian can be
challenged is the lack of presence of witnesses in the trial, a procedure required by both the
divine law and the canonical, orthodox law, which provides that the accusation brought
against a bishop should come from of at least two (according to the apostolic canon 75)
"trustworthy persons" (according to the apostolic canon 74).

The Great Rule, quoting the Byzantine canonist Balsamon, provides that "in order to
take the bishop's gift ... there shall be 5 testimonies" (Glv. 22)*. Or, in the defrocking
sentence, the only witness mentioned is the “pious” ruler of the Romanian Country. Also, the
defrocking sentence of Metropolitan Antim the Iberian lacks the specification of the imputed
facts and the evidence of the guilt of the accused.

In addition to these testimonies, taking into account the fact that ruler Nicolae
Mavrocordat asked the Ottoman Gate in a letter "a release and a command" for the "physical”
punishment of Antim, we concluded that Metropolitan Antim the Iberian was not really tried
by the ecumenical patriarchate, but that the latter issued "in a hurry" a defrocking decision
(non-canonical), under the pressure coming from the Mavrocordat family or perhaps from
Sultan Ahmed III himself (1702-1730). In fact, everything that happened to Metropolitan
Antim the Iberian along with the arrival of Prince Nicolae Mavrocordat from Giurgiu to
Bucharest was a staging of a plan to anoint the metropolitan.

Obviously, we ended this part with the presentation of the events that caused the
ecumenical patriarchy to raise, in 1966, the unjust defrocking of hierarch Antim, as well as
the reasons that underpinned his passing among the Saints.

In the second chapter, entitled "The canonical doctrine of the Eastern Church
regarding the teaching power and its manner of enforcement", we wanted to mention from the
beginning that the church power had its origin in divine law (according to Matthew 18, 18;
28, 18 -19; Mark 16, 15; Luke 24, 49; John 3:35; 10, 11; 12, 49; 13, 3; 15, 16 17, 2-3; 20, 21-

22;21:15) and that his teachings were based on the teachings of our Saviour Jesus Christ.

2 1. D. IVAN, Nulitatea actului de caterisire a mitropolitului Antim Ivireanul, in Sfantul Antim Ivireanul — un
lerarh misionar si Martir (evocari), Ed. Basilica, Bucuresti, 2016, p. 274.

3 Ibidem, p. 276.

* Indreptarea Legii, Ed. ARPR, Bucuresti, 1962, p. 84.
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According to the canonical, orthodox doctrine, the Saviour Jesus Christ entrusted the
enforcement of the ecclesiastical power to the Holy Apostles, who, in turn, transmitted it to
"their followers, for the fulfilment or achievement of the purpose for which it was founded".

Church power is made up of all the "religious", "moral" and "material" means the
Church uses in its salvation work.

The means of a religious nature which are included in the church power have their
origin in the divine law and are those which "continue the three works" (teaching, sanctifying
and governing) performed by our Jesus Christ the Saviour when he "accomplished" the
objective salvation. These means, also called "divine means" make up the "specific church
power", or "the religious power of the Church". The elements of a religious nature that form
part of the church's power are the Church's teaching of faith and the "sanctifying grace."

Among the means of a moral nature which are included in the church power there are
all the moral and legal norms issued by the church authority in accordance with the "religious
norms" necessary for the leadership and organization of the Church, the whole "effort" of
application of these "norms" by the church authority and the "will of the faithful," to which
some canon scientists add "the moral image of this power, that is, the force which radiates
from it influencing the conscience of men," and causes them "... to accept the means which
the ecclesiastical authority uses in the enforcement of its function".

The material means of the ecclesiastical power are all those material elements used by
the church authority in its work, such as the material fund used in preserving and
disseminating the revealed truth, the means of "sanctioning" or "punishing" clergy and
believers, the economic means necessary in the administration etc. However, unlike the
material means used by the state authorities, the church authority does not use means of
physical coercion, repression or of an afflictive nature.

The religious means represent the "essential element" of the church power, and the
moral and material ones are included in the church power as a "support" or as an "auxiliary"
of the religious ones. But the use of both the religious and moral or material means "is equally
necessary".

The enforcement of the church power is accomplished “according to the best

methodical divisions, corresponding to human nature, which our Lord Jesus Christ himself

5N. V. DURA, Biserica crestind in primele patru secole. Organizarea si bazele ei canonice, in Ortodoxia,
XXXIV (1982), nr. 3, p. 458.

6 Apud I. N. FLOCA, Drept canonic ortodox, legislatie si administratie bisericeascd, vol. 1, Ed. LB.M.B.O.R.,
Bucuresti, 1990, p. 212.
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observed in His saving work, performing by special acts, first the teaching work, then the
saving or sanctifying work, and then the one of ruler’”’.

Starting from this example, the Orthodox canonists also divide church power into
teaching power (é€ovcio ddaxtikn), sanctifying power (€&ovoia iepatikni) and governing
power (é£ovaia mopavtic)®.

In terms of the teaching power, the first and best example of uninterrupted preaching
of the word of God was given to us by our Saviour Jesus Christ himself, who, "for three and a
half years travelled far and wide" "All Galilee teaching in their synagogues" (cf. Mt 4:23).
Then the Holy Apostles also fulfilled this work, by the command of the Saviour (Matt. 4:23;
10: 5; 28: 19-20; Mark 16:15 etc.).

However, not only the Holy Apostles and those invested by them through the
Sacrament of Ordination, that is, the clergy of divine institution, participated in this work of
preaching the Gospel, but also the simple believers "in large numbers", because the Saviour
called all believers... to preach or proclaim the Gospel, confessing Him”!° (cf. Mt 10:32).

Since in the apostolic age "it was not yet established by precise provisions and rules,
who has the right and obligation to preach"!!, the principles enunciated by the Saviour Jesus
Christ and confessed orally or recorded in writing by the Holy Apostles were those that
regulated the law and the obligation of clergy and believers to preach the revealed truth. Thus,
every disciple of the Saviour "who had the gift of prophecy or teaching (I Cor. 14:26), of the
Holy Spirit, had the right and the duty to preach"!2,

Of course, we pointed out that in the apostolic period, the enforcement of teaching
power — by the Apostles and by the other Christian missionaries — was accomplished
primarily through the “kerygmatic preaching,” which had a profound missionary character.

We then paid special attention to the canonical rules and norms regarding the
enforcement of the teaching power provided in the Apostolic Collections, considered to be the

first written monuments of church law.

7 Ibidem, p. 214.

8 N. MILAS, Dreptul Bisericesc Oriental, trad. din 1b. germani de Dim. I. Cornilescu si Vasile S. Radu, revizut
de 1. Mihalcescu, Tipografia ,,Gutemberg”, Joseph Gobl, Bucuresti, 1915, p. 193.

9N. V. DURA, Invitarea dreptei credinte dupi canoanele Bisericii Ortodoxe, in B.O.R., XCVIII (1980), nr. 5-
6, p. 663.

10 Apud I. N. FLOCA, Drept canonic ortodox, legislatie si administratie bisericeascd, vol. 11, Ed. LB.M.B.O.R.,
Bucuresti, 1990, p. 12-13.

""'N. V. DURA, Invdtarea dreptei credinte ..., p. 664.

12 Ibidem.



In the "Didache of the 12 Apostles" the service of "teacher" was assigned to the clergy
of divine institution, who, in order to enforce the teaching power, needed to possess certain
physical, spiritual and moral qualities. This work also reveals the importance given in that era
to the unaltered preservation of the teaching of the faith, as it was left by our Saviour Jesus
Christ and transmitted through the Holy Apostles.

According to the work "Apostolic Tradition", learning and listening to the word of
God is a very important activity that can only be performed in the Holy Church. Here,
Christians received both the "teaching" for the faith strengthening and practical advice for
daily life. Also, through this work, Christians were urged to read only what they could
understand and is in accordance with the teaching they received in the Holy Church.

In the "Apostolic Constitutions" it is expressly stated that the members of the clergy of
divine institution (bishops, presbyteries and deacons) are the ones who have the duty to
preach the word of God, and Christians have the duty to listen to them. But the bishop is

"non

called "the highest of all", "servant of the Word," "guardian of knowledge," "teacher of

"nn nn

godliness," "your father after God," "your master and ruler," "your parental god after God,
"the one who "leads the clergy and rules all the people", thus showing that he holds the full
power of the church. Therefore, the bishop, as one who will count before God for "more
people" and "takes care of all", must always be ready to "teach" those in need. For, "by means
of teaching" he can heal those who have diseased their soul, especially those who have
become ill "due to evils coming from faith", that is, they have wandered from the right faith or
been "overthrown" unfortunately. Also, in the enforcement of the ecclesiastical power,
including of the teaching one, the bishop is always required to have "discernment". Also, in
this collection, women are advised not to learn in the Church.

In the work of the "Testament of the Lord", the extraordinary responsibility of the
bishop with regard to the enforcement of the teaching power is highlighted. Without properly
acquiring the teaching of faith, which he must share to the believers with discernment and
invoking the help of God, the bishop cannot fulfil the role of teacher of the people. Moreover,
when the situation calls for it, he may even breach the rule of fasting, since the teaching
service to which he was called is greater than the fulfilment of such a rule. Also, presbyters
have a duty to their believers to teach them the right faith at all times and to teach them how

to avoid the wrong teachings. As for the deacons, they must visit the catechumens to teach

them the right faith.



From the examination of the rules and the canonical norms contained in the "apostolic
literature" it clearly appears that the teaching activity is the most important work left by our
Saviour Jesus Christ - through the Holy Apostles, based on the apostolic succession - the
clergy of divine institution (bishops, priests, deacons).

In the second sub-chapter of this part, entitled "The right and the obligation of the
clergy of divine institution to preach the right faith in the light of the holy canons", we
highlighted the importance of the enforcement of the ecclesiastical power by the clergy of
divine institution (bishop, priest and deacon), in accordance with the provisions of the holy
canons and the canonical, Orthodox doctrine. Thus, starting from the provisions of the
apostolic canon 58 — by which the obligation of the clergy (of divine institution) to learn —
was established, which we corroborated with the comments of the Byzantine, Romanian,
Serbian canonists etc. we have shown that the highest service to which the priesthood of
divine institution was called is the enforcement of the teaching power, a service which,
according to the urging of our Saviour Jesus Christ (Mt. 28, 19-20), precedes even the
"sanctifying" one. And if a cleric of divine institution does not have the capacity to "teach the
people", he cannot fulfil his priestly mission either.

We then stated that "the bishops received from the Holy Apostles the teaching power,
potestas ordinis and potestas jurisdictionis, but none enforces any of these powers alone".
Moreover, according to the testimonies left by "the numerous councils of the Church's
primary ages ... when there was a problem regarding the teaching function, which concerned
the doctrine of the ecumenical Church, the respective bishop addressed the neighbouring
bishops, in order to decide within the synod". This is because "the fullness of power in the
Church is gathered in the Episcopal Synod of the Ecumenical Orthodox Church'?.

According to the canonical doctrine of the Eastern Church, "in the Church, only
bishops have the full right to preach”!4.

Thus, even if the presbyters and deacons, as the bishop's agents, receive the teaching
power on the occasion of the ordination, but if the bishop finds that they do not have the
necessary skills for such a mission" or “doubts the orthodoxy of their faith", he may take them
this right.

We then showed that by the provisions of canons 33, and especially 64 of the Trulan

Synod (Quinisext), the canonical principle according to which "the power to learn (a&iopa

13 Tbidem, p. 666.
14 Ibidem.

10



dwaokaAydv, docendi auctoritatem), to catechize believers and interpret the dogmas of the

» 15 was established.

synods belongs only (uévoic) the hierarchy of divine law

The laity are not completely forbidden to "learn" or "answer questions they are asked
about faith", but when they want to preach or treat in public - in the Church or in the
educational institutions - lessons with a dogmatic character they need approval from the
bishop.

Along with the "organization of the Christian Church", the "problem of jurisdiction" in
terms of the "preaching of the Christian teaching" appeared in the Church'®. Therefore,
according to the provisions of the holy canons (canons 14, 35 apostolic; 8, 15 of ecumenical
Synod I; 2 of the ecumenical Synod II, 8 of ecumenical Synod III; 17, 29 of ecumenical
Synod IV; 20 of the Trulan Synod (Quinisext/V-VI ecumenic); 18 of the Synod of Ancira
from the year 314; 13, 23 of the Synod of Antioch from 341; 3, 11, 12 of the Synod from
Sardica, from 343 etc.), but also according to the Orthodox canonical doctrine, a bishop
cannot enforce the educational power outside his diocese unless he receives power from the
bishop of the place, or if he is asked "privately" to answer questions concerning the teaching
of faith.

According to the provisions of the holy canons (60 and 85 apostolic, 2 of the Trulan
Synod, 59 and 60 of the Laodicea Synod, 2 and 24 of the Cartagina Synod and 91 of Saint
Basil the Great), the clergy of divine institution (the bishop, the priest and the deacon) must
know the canonical books of the Holy Scriptures and use them as "the main source of

inspiration for their sermon"!’

. And in interpreting these canonical books, they "must follow
the interpretation given by the Holy Fathers, according to the principle <<consensus Ecclesiae
dispersae>>"18,

In this subchapter, we presented other canonical rules, consecrated by the holy canons,
as well as the obligation of the bishop to know thoroughly both the Holy Scripture as well as
the holy canons (canon 2 ecumenical Synod VII), the duty of the bishop and of the priest to
preach every day, or even on holidays (Sunday) (canon 19 trulan), the prohibition of invention

of heretical books (canon 60 apostolic), the prohibition of invention of teachings other than

those consecrated by the Holy Fathers (canon 7, the ecumenical Synod III) and so on.

15 Ibidem, p. 667.
16 Thidem.
17 Ibidem, p. 668.
18 Tbidem.
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In the third subchapter, entitled "Enforcing the teaching power by Saint Antim the
Iberian through sermon", we showed the importance that hierarch Antim the Iberian gave to
the enforcement of the teaching power, with concrete examples from his teachings, as well as
the measure in which he knew and transmitted — through his sermons — the provisions of
principle set forth by the holy canons.

During the time when Antim the Iberian activated as a Father Superior, bishop and
metropolitan, that is the end of the seventeenth century, the beginning of the eighteenth
century, in the Romanian Countries, the official language of the Church was not the language
spoken by the inhabitants of the country, but a language not understood by the "mass of the
people", and, in some cases, not even by priests. Also, in most churches they did not preach,
but in the best case they read the homilies of Metropolitan Varlaam, who undoubtedly
"maintained for centuries, to this day, the devotion of the believers", but which were "written
long before" and "were general and outdated"'. Aware of this reality, which he observed both
in Moldova, while he was an abbot at Cetdtuia and in the Romanian Country, as a
typographer, bishop and metropolitan, Antim the Iberian set out to overcome this unfortunate
stage and to make the transition from "the teaching (homily) permanently fixed in writing, to
the living sermon"?°.

In his work, known as "Church Teaching", printed in Targoviste, in 1710,
Metropolitan Antim the Iberian wrote that he never got more upset and grieved more than
when he saw that his priests, because of "so much stupidity"”, "so much lack of study" and "so
much confusion" were of no help to the "lost herd"?!. Also, in one of his sermons held on "a
special Sunday", Antim the Iberian stated that if the priests were "not educated and hasty,
what can the people learn then?"?2.

The work that Antim the Iberian undertook, namely, the printing of cult and teaching
books in Romanian; the writing of sermons according to the needs of the listeners, the writing

and spreading of teaching words addressed to the priests etc. came to fill precisely this void,

namely, the development of the means of preaching the truths of faith. Specifically, Antim the

19 A. 1. CIUREA, Antim Ivireanul — predicator si orator, in Sfantul lerarh Martir Antim Ivireanul — ctitor de
limba si cultura romdneasca, vol. I (Marturisitor al credintei prin predica si tipar), Ed. Basilica, Bucuresti, 2016,
p- 183-184.

20 Ibidem, p. 184.

2 Invatatura bisericeascd la cele mai trebuincioase si mai de folos pentru invdtdtura preotilor, acum intr-acesta
chip tiparita in sfanta Mitropolie in Targoviste, la anul de la Hristos 1710. Sa se dea in dar preotilor, in Sf.
ANTIM IVIRENAUL, Scrieri, Ed. Basilica, Bucuresti, 2011, p. 110.

22 Idem, Cuvant de invatdturd la duminica lasatului sec de branza II, in Sf. ANTIM IVIREANUL, , Didahii, Ed.
Basilica, Bucuresti, 2016, p. 205.
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Iberian tried to make available to his followers the resources they needed in order to be truly
useful to the Church of Christ. And by this work, he greatly proved that he understood the
primary role of the teaching activity, indicated by both the text of the Holy Scriptures
(Matthew 28, 19; Romans, X, 14 etc.) and by that of the Holy canons (canon 58 apostolic), 64
of the V-VI Ecumenical Synod etc.).

From Saint Antim the Iberian we were left his Didaches, composed and spoken during
the period when he was metropolitan of Ungrovlahia. This homiletic work, which is said to be

"the highest expression of the word spoken to date"?

, comprises 28 "Dydaches", spoken at
the great holidays and 7 "occasional sermons".

In the first subchapter of this part, entitled "The Sources of the Antimean Sermon", we
showed that the main source of the sermons composed by Hierarch Antim the Iberian is the
Holy Scripture, from which he quotes abundantly. Thus, even "the most insignificant
statement, as the most important truths ...", but also the problems or ideas that torment the
Christians of his times "... are supported, strengthened, clarified and presented based on the
holy texts"?*.

The second source used by hierarch Antim the Iberian in the writing of his Didaches
are the writings of the Holy Fathers, whom he often quotes in his sermons, naming them or
using the formula "The Divine Fathers unite in one thought and say ...".

About the importance of interpreting the Holy Scripture in the spirit and within the
boundaries placed by the Holy Fathers, Metropolitan Antim himself gives us a testimony in
many of his sermons. For example, in the second Didache at the feast of Saint Nicholas,
Antim the Iberian affirmed that those who "consider themselves more educated, more
righteous, better and more worthy than the saint Parents and apostles alike are no true
"shepherds" of the flock of the Saviour Jesus Christ because they do not take into account
what they said and they placed in honour of the Church, for the foundation of faith and for
their public benefit, as they are transgressors of the law"?. Then, in the Didache at Pikeman
Sunday, Antim the Iberian stated that just as "a domestic man", in order to sow "clean wheat
in his yard, needs a lot of will to sift and clean it of its ash", so do the Holy Fathers "... put a

lot of will in sifting through the sieve of their patience all the Holy Scripture ..."?’.

23 G. STREMPEL, Indroducere, in Sf. ANTIM IVIREANUL, Opere, Ed. Minerva, Bucuresti, 1972, p. XLIL
2 A. 1. CIUREA, Antim Ivireanul — predicator si orator, ..., p. 206.

% Predoslovie la Cuvantul de invatitura in Duminica Florilor, in Sf. ANTIM IVIREANUL, Didahii, ..., p. 226.
2 fnvatdaturd la Sfantul Parintele nostru Nicolae II, in Sf. ANTIM IVIREANUL, Didahii, ..., p. 144.

Y’ La Duminica Vamesului. Cuvént de invdatdturd, in Sf. ANTIM IVIREANUL, Didahii, ..., p. 178.
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Such testimonies determined us to conclude that Metropolitan Antim the Iberian knew
the canonical rule, provided also by the holy canons, according to which, the canonical books
of the Holy Scriptures must be the main source of any sermon, and that the interpretation of
these texts must never exceed the borders placed by the Holy Fathers (according to canon 19
of the V-VI Ecumenical Synod).

Among the springs that underlie the establishment of the Antimian sermons are the
holy canons as well, the provisions of which were known and respected by metropolitan
Antim the Iberian. In support of this hypothesis we brought the testimony of Saint Antim the
Iberian himself, who often made express reference in his sermons to "pravila" and even
testified that "disregard of the facts decided and settled in laws and pravila (documents)" is a
sin of death, because "unbelief and rejection of God is born"?8.

In the project of our doctoral thesis we have limited ourselves only to the approach of
the springs that have a direct connection with the canonical norms and rules provided by the
holy canons, thus supplementing the topic of the springs that underlie the establishment of the
Antimean Didaches, which have already been the subject of several studies and specialized
works.

In the second sub-chapter of this part, entitled "The teachings transmitted by
Metropolitan Antim the Iberian through his sermons", we have stopped only on those
teachings that make direct reference to the canonical rules and norms provided by the
canonical, Orthodox legislation of the first millennium, which, most probably, Metropolitan
Antim knew by means of Pravila printed in Targoviste, in 1652. These teachings he shared to
the recipients of his Didaches represent a concrete testimony of the fact that Antim the Iberian
really knew and valued in particular the provisions of principle set forth by the holy canons.

By his sermons, Antim the Iberian transmitted to the leaders of the time, the clergy
and the believers the teaching of faith of the Orthodox Church, as it was established at the
Ecumenical Synods. Among the truths of faith transmitted by Metropolitan Antim the Iberian
by means of his Didaches we can include: faith in God, the dogma of the Holy Trinity,
obedience to the Church, the knowledge of God, the incarnation of our Saviour Jesus Christ
and the honouring of the Virgin Mary, the objective and objective salvation, and the afterlife

judgment etc.

8 Cuvant de invatdaturd la Nasterea Domnului nostru lisus Hristos, in Sf. ANTIM IVIREANUL, Didahii, ..., p.
151.
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The canonical rules and norms to which Hierarch Antim the Iberian refers in his
sermons are: a) the staying away from heretics, whom he called "the enemies of the Church"?
and from false shepherds, whom he called "ndemiti (fools)", "furi si talhari (thieves and
rubbers)"*’. b) The Holy Sacrament of Baptism is performed "in the name of the Holy and

n31

Honest Trinity"”" — that is, according to the provisions of the apostolic canon 49 — and has the

effect "of exempting from the human sins and cleaning people from the ancestral sin"*?,
"effect" on which canon 110 of the Synod assembled in Carthage in 419 gives us a testimony;
c) the obligation to participate every Sunday and holiday in the Holy Liturgy (according to
canon 11 of the Synod held in Sardinia in 343; canon 80 of the ecumenical Synod V-VI); d)
the Sunday rest, which the Christians - according to the Shrove Sunday Didache - should not
use "for getting drunk, as the Jews" (according to canon 29 of the Laodicea Synod) and e)
several rules related to the Holy Sacrament of Confession: the confession must be done before
the spiritual father (bishop or priest), who is like a doctor in the Confession Chair, operating
and offering treatment (according to trulan canon 102); Christians have a duty to "run" to the
"spiritual fathers" about whom they know "they are more educated" in order to direct them
towards "useful ones" and not to any "cursed one". To the Chair of Confession, both believers
and clergy of divine institution must go; sins must be confessed with repentance; those who
hate their fellow human beings, chastise them, hold a grudge against them or cannot forgive
those who have wronged them, the spiritual father must apply the canonical principle of
fairness and not forgive them until they repent, the spiritual father can apply the principle of
forgiveness; The "canon" (epithymia) received in the Chair of Confession must be fulfilled
precisely by penitents, because otherwise they cannot cure themselves of the soul diseases;
the confession must always be done voluntarily and without any hidden interests.

From the evaluation of the teachings transmitted by the hierarch Antim the Iberian
through his didaches it appears that he knew both the text of Holy Scripture and the
interpretation of this text made by the great Fathers of the Church (St. John Chrysostom, St.
Basil the Great etc.). Also from the teachings transmitted through his didaches, it appears that

the hierarch Antim the Iberian was "... and a good connoisseur of the Holy Canons, the

2 Luna lui Dechemvrie, 6. Cazanie la Sfantul Nicolae I, in Sf. ANTIM IVIREANUL, Didahii, ..., p. 135.
30 fnvataturd la Sfantul Parintele nostru Nicolae II, in Sf. ANTIM IVIREANUL, Didahii, ..., p. 143.

31U Cuvant de invatdturd la Bogoiavlenie, in ST. ANTIM IVIREANUL, Didahii, ..., p. 174.

3 Ibidem, p. 171.
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provisions of which he respected and applied strictly and in regard to his teaching activity"*?,

but also a connoisseur of the Country Rules (Rule from Govora, from 1640 and Rule from
Targoviste, from 1652). 1) condemnation of sins such as sacrilege, gambling and parties etc.

We divided the fourth chapter, entitled "Enforcement of teaching power by St. Antim
the Iberian through printing, writing and correspondence"” into two subchapters, namely: A.
"Enforcement of teaching power by the hierarch Antim the Iberian through prints and
writings” and B “Enforcement of teaching power by the hierarch Antim the Iberian by
correspondence”.

In the first subchapter we mentioned from the beginning the importance of Antiminian
prints and writings in the context of the political and religious reality of the late seventeenth
and early eighteenth centuries.

In evaluating the sources of Antimian prints and writings, we not only limited
ourselves to aspects that are directly related to the canonical activity of enforcement of the
church power of Saint Antim the Iberian, but we also took into account the latest research
conducted by renowned specialists from Georgia and Romania (academics, professors,
certified researchers etc.) on the occasion of the 300" anniversary of the martyrdom of Saint
Antim the Iberian — published in 2016 in two volumes, one in Romanian and the other in
English — coordinated and published by scholarly teachers of Ovidius University, Faculty of
Theology, His Eminence Metropolitan Teodosie Petrescu, Father Prof. Nicolae Durda and
Catalina Mititelu.

The evaluation of the printing work of the Holy Martyr Hierarch Antim the Iberian,
which totals 41 books printed by him and 24 books printed under his coordination, shows
abundantly that he was a missionary in preaching the teaching of faith of the Orthodox
Church both in the country, as well as abroad, a defender of the true Orthodox faith, in the
face of the Catholic and Protestant offensive, a defender of the Church's teaching of faith
regarding the veneration of saints and relics, a supporter of the resistance against the abuses of
the "papists" in Transylvania, such as and against the proselytism committed by the Roman
Catholic missionaries in Wallachia. Also, through his prints, the hierarch Antim the Iberian
came to the aid of all Greek-speaking Christians, who at that time were "under Ottoman rule"
and could not print books; made available important means of preaching and of defence of the

true faith available to clergy and believers who knew how to read; contributed to the effort of

3 T. PETRESCU, B. CHIRILUTA, Despre predicile lui Antim Ivireanul si tematica lor, in N. V. Duri et al.
(coord.), Sfantul Antim Ivireanul. Cultura si spiritualitatea europeand si caucaziand de la sfarsitul secolului al
XVll-lea si inceputul secolului al XVIII-lea, Ed. Praxis, Ramnicu-Valcea, 2016, p. 12.
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generalizing the use of the Romanian language within the public divine worship in the
Romanian Lands; contributed to the development of the Romanian language; contributed to
"the strengthening of the role of the spoken Arabic language in the worship of the Church of
Antioch" and to "the strengthening of the Orthodox faith in the face of Roman Catholic
proselytism ... and Protestants, all using the printed book"**; made available to the Eastern
Orthodox Churches — oppressed by the Ottoman Gate — the means necessary for the
enforcement of ecclesiastical power (teachers, sanctifying and even ruling) etc.

Among the writings of the hierarch Antim the Iberian we shall mention the following
works: “Invitatura bisericeasca”, “Capete de porunca”, “Sfatuiri crestine politice” (in vulgar
Greek), “Invatiturd pre scurt pentru Taina pociintei”, “Chipurile Vechiului si Noului

2

Testament”, “Asezamantul Manastirii Antim”, “Hrisovul Arhieresc ...”, as well as verses,
prayers, forewords, postscripts and dedications that accompany some Antimian prints.

The message sent by the hierarch Antim the Iberian through his book, ,,Invatitura pre
scurt pentru Taina Pocaintei”/"Short teaching for the Sacrament of Repentance" is that the
Holy Sacrament of Confession cannot be performed without observing the canonical,
orthodox laws, enshrined in books of worship, in rules, canons etc. For this reason, if the
priests and spiritual bishops do not have certain qualities — provided by the holy canons — and,
especially, if they do not know the teaching of the Church contained in the Holy Books and
the holy canons, they cannot fulfil their mission to which they were called.

The book ,,Invititura bisericeasca”/"Church Teaching" is structured in three parts. The
first part we suggestively called “the little catechism” because it includes the teaching of
Orthodox faith (in short) as it was presented in Petru Movild's Confession of Faith, with small
interventions by the author. The second and third parts of this book contain a series of norms,
composed in the form of canonical guidelines that have their source in the holy canons, in
Pravila cea Mare (Targoviste, 1652) but also in the canonical custom, as it becomes clear
from their contents. The purpose of this work was to give the clergy the opportunity to
enforce the teaching and sanctifying power in accordance with the Church's teaching of faith
and canonical, orthodox ordinances.

The work ,,Capete de porunca”/"Heads of Command" was composed and printed to
complete the guidelines printed in , invatiturd bisericeasca”/"Church Teaching" with new

ones, imposed by a new political situation in Wallachia, namely, the accession to the throne of

3 1. CROITORU; 1. FEODOROV, Liturghierul greco-arab, in P. CHITULESCU (coord.) et al., Antim
Ivireanul: opera tipografica, Ed. Institutul Cultural Roman, Bucuresti, 2016, p. 96.
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Prince Stefan Cantacuzino. This work, together with the one printed in 1710, represented true
canonical guidelines for priests, during the pastorate of Metropolitan Antim the Iberian. By
compiling and printing the work ,,Sfatuiri crestine politice”/"Christian Political Advices", a
work of his own achieved by selecting and transposing the teachings of the Orthodox faith, in
a language easily understood, Metropolitan Antim the Iberian tried to convey both to ruler
Stefan Cantacuzino and to the boyars of the Court what are the "responsibilities" they have in
relation to "the Church of God" and to "the people who confess the Orthodox Christian
faith">.

Also, the works that have been preserved in the manuscript from Saint Antim the
Iberian — as well as the forewords, postscripts, dedications etc. which accompany his prints —
complete the series of testimonies that show us the hierarch Antim the Iberian as a
connoisseur and practitioner of the canonical rules and norms provided by the holy canons
and the nomocanonical legislation.

In the second subchapter, entitled "Enforcement of the teaching power by the hierarch
Antim the Iberian by correspondence"” we first made an assessment of the correspondence
carried out by the hierarch Antim the Iberian with members of the clergy and the believers
from Scheii Brasovului and we found that he used and applied the provisions contained in the
Great Rule and in the holy canons in a common way and not sporadically or accidentally. We
also found that the hierarch Antim the Iberian was actively involved in pastoring the
Orthodox resistance in the Brasov area by ordaining priests and deacons, through books and
letters of guidance to help them in the fight with the united with Rome etc. All these acts of
helping the Christians from Scheii Brasovului are nothing but means of enforcing the Church
power in general and the teaching power in particular.

In the second part of this subchapter we showed that the claims of the Patriarchate of
Jerusalem - also supported by the Ecumenical Patriarchate - on the monasteries from the
Romanian Country were exaggerated, non-canonical and abusive. We also pointed out that in
the face of such claims Metropolitan Antim the Iberian did not remain passive, but brought to
the attention of the ecumenical patriarch Athanasius that by the issue of a decision on this
topic by the Patriarchate of Constantinople they breach the status of autocephaly (existing in
the form of autonomy at that time) of the Metropolitan Church of Ungrovlahia. Moreover,

Metropolitan Antim wanted to point out to the ecumenical patriarch Athanasius that the

3 1. CROITORU, Antim Ivireanul, Sfaturi crestino-politice, Bucuresti, 1715, in P. CHITULESCU (coord.) et al.,
Antim Ivireanul: opera tipograficd, ..., p. 198.
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"worshiped" monasteries are not "stavropigial" of the Holy Sepulchre in the true sense of the
word, but only a means of manifestation of the "Christian mercy" in relation to the Church of
Jerusalem.

From the evaluation of the content of the letters available on this topic, I came to the
conclusion that Metropolitan Antim the Iberian did nothing but defend the rights of the
Metropolitan Church of Ungrovlahia against the hegemonic claims of Constantinople and
Jerusalem to extend its jurisdiction over the Romanian territories.

In this way, hierarch Antim the Iberian became a “model and reference” and “for the
worthy later Romanian hierarchs, such as, for example, Metropolitan Veniamin Costache” or
Melchisedec Stefanescu, “in whom Mihail Kogalniceanu and Cuza Voda found the person
qualified to perform the action of claiming the fortunes of the monasteries which were in the
possession of the Greeks from the four Greek patriarchates (Constantinople, Jerusalem,
Alexandria and Antioch)”3.

Finally, his letters remain an indisputable testimony of the fact that the hierarch Antim
the Iberian was a good connoisseur of the holy canons and of the “imperial” laws, which he
applied with fairness in his entire pastoral missionary activity.

From the pages of the conclusions, the informed reader has the opportunity to see the
contribution I managed to bring both in the field of studying the teaching activity of the Holy
Martyr hierarch Antim the Iberian, and in the field of application of canon, Orthodox law of
the first Christian millennium regarding the enforcement of this church power.

In fact, the Project of my doctoral thesis depicts the hierarch Antim the Iberian as a
rigorous connoisseur and practitioner of canonical rules and norms, provided by both the
canonical legislation of the first Christian millennium and by the nomocanonical legislation
(Rules) of the Country, which the Georgian Antim knew and applied it by taking into account
the "Law of the Country". This conclusion entitles us to say that precisely due to his training
in the field of canonical and nomocanonical law, the nomocanonical typographer Antim of
Georgian origin, who became metropolitan of the Romanian Country during the reign of
Constantin Brancoveanu, managed to be a true confessor and defender of Orthodoxy both in

the Romanian countries and in other parts of the Orthodox Church.

% N. V. DURA, Forme si stiri de manifestare ale autocefaliei Bisericii Ortodoxe Romdne. Marturii istorice,
eclesiologice si canonice, in vol. Autocefalia libertate si demnitate, Ed. Basilica, Bucuresti, 2010, p. 141.
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