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This doctoral thesis, entitled RELATIONS OF MOLDOVA WITH THE
ECUMENICAL PATRIARCHATE OF CONSTANTINOPOL IN THE SECOND
HALF OF THE 14th CENTURY AND IN THE FIRST HALF OF THE 15th
CENTURY, intends to decrypt historically, religiously, politically and culturally the
connections in their various aspects between the new Romanian state established and
the religious center of Eastern Christianity, Bizan. My research aims at analyzing the
very important episode in the religious life of Moldova, namely the establishment and
confirmation by the Byzantine Patriarchate based on the canonical logic and
jurisdiction specific to Orthodox Christianity. This episode opens the fifteenth century
(1401) and practically generates a new structure of the political relationship between
Byzantium and Moldova. For these reasons, my analysis will have an interdisciplinary
dimension taking place historically, religiously, politically, culturally.

It should be mentioned that the traditional motivation attributed by the
Romanian historiography of the founding of the Metropolitan Church of Moldova is
to obtain the political legitimacy of Byzantium, meant to give the young voivodal
power solidity both from the external perspective and through the connection with the
internal realities. Thus it was reached the "completion of the state construction", as
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pointed out by Stefan Gorovei, a process that is included among "the three essential
historical trends that led to the emergence of the two Romanian political entities, in
the fourteenth century: 1) the aggregation of the existing political formations in the
same territorial framework, 2) the creation of the supreme institutions of the Power,
secular and ecclesiastical, and 3) the emancipation of the territories of the two states
and their autonomous affirmation in the plane of international relations ”. The
founding of the Metropolitan of Moldova represented "the result of the meeting
between the political will of the" Voivodal Power "to complete its inaction by
obtaining its own source of spiritual legitimacy and the effort of the ecumenical
Patriarchate to recover the lost positions in Eastern Europe in favor of Catholicism" in
favor of Catholicism. that Moldova's tendency to gain ecclesiastical independence
from Rome was blocked by the policy of Ludovic de Anjou. Thus one might think
that, by establishing the Metropolis, a decisive act of the Byzantine emperor and the
ecumenical patriarch, Moldova entered the "Byzantine Commonwealth", "the passage
from Rome to Constantinople" inaguring what was called the "Byzantine period" .

Practically now the Byzantine relations of Moldova with the
Constantinopolitan patriarchy begin, political, historical relations that have taken
official, diplomatic shape. The founding act of the Moldovan Metropolis certifies
Moldova's diplomacy with Byzantium. But things were not so simple. In the case of
Moldova, the Ecumenical Patriarchate did not look forward to recovering its positions
nor to give legitimacy to the Eastern Carpathian Voivodeship. The documents kept
suggest a completely different development of the facts, they also highlight serious
difficulties of communication and information between the two sides. "Unlike other
Orthodox states, says Liviu Pilat, the entry of Moldova into the Byzantine Oikumene
was done in a specific way - in a more plastic language, we could say on the back
door. Far from unfolding in a harmonious environment, the Moldovan-Byzantine
relations have degenerated, in a short time, into an open conflict, characterized not
only by the absence of any spiritual legitimacy, but also by the anathema of the
political elite and of all the Moldovan believers. " .

The Byzantine world exerted a Christian-Orthodox configuration on the
religious life and Romanian culture. For Romanians, the realities of the Byzantine
Empire are deeply integrated into their own institutional and cultural traditions so that
we can consider the Byzantine world only from a distance from the object of scientific
research or passive contemplation, as Virgil Candea said: "The evocation of this world
is met at we with affection and pride because we feel Byzantium as a great measure of
ours, therefore we understand any sign of appreciation of its values as a tribute to the
origins of the Romanian civilization ™.

At the end of a careful examination of the political, ecclesiastical and
economic relations between Romanians and the Byzantine Empire, in the 9th-15th
centuries (direct and indirect), establishing the variable diagram of the interest
expressed by Constantinople, either for the Ponto-Danubian region , either for the
Romanian territories from the south or north of the Carpathians, Liviu Pilat in his
work "Between Rome and Byzantium. Society and power in Moldova (XIV-XV
century) "drew attention to the moment when" the real Byzantium disappeared at the
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threshold between the XV and X VI centuries, its place is taken by an ideal Byzantium
that will last through its institutions, literature and art. , a Byzantium perpetuated by
the structures of Mount Athos and the Ecumenical Patriarchate and with which the
Romanian voivodeships will develop relations of a particular consequence ”.

In all areas we find a strong transfer of Byzantine values in the social life and
cultural creation of the medieval Romanian countries. This transfer, often indirectly,
did not mean no bulk, non-selective takeover, no servile imitation. Alexandru Elian's
conclusion regarding Moldova and Byzantium in the fifteenth century can be
generalized, according to this report: “For Moldova in the fifteenth century, the
Moldovan-Byzantine report focuses especially on defining the ecclesiastical structure,
and the Byzantine influences are it sums up, especially in the absence of richer and
more extended direct contacts, the acceptance and fruition of a prestigious culture
style - the Byzantine style -, whose importance for Eastern Europe is comparable, if
not superior, to that which the Romanesque or Gothic style and - they had won it in
the European West ”. "Byzantium, as Valentin Georgescu pronounces, is greater by
the involuntary help he provided to others to be born different from him, than by the
faithful implantation of his face, which was at the same time inimitable, irreversible
and, until in the end, imperfect and transient. "

The present paper aims to develop the relations of Moldova with Byzantium
under religious relation, by means of the canonical incorporation of the Metropolitan
Church of Moldova into the whole of historical Christianity. Thus an important
chapter is outlined in the history of the Romanian Orthodox Church, and the critical
reporting of this event helps to a correct understanding of the Moldovan-Byzantine
relations until 1453, when Constantinople was conquered by the Turks.

Relations between Byzantium, more precisely between the Ecumenical
Patriarchate, and Moldova in the second half of the fourteenth century and the first
half of the fifteenth century constituted, due to the moment of establishment and
confirmation of the Moldovan metropolis, a topic of wide debate in the Romanian
academic space. Beginning with the 19th century and continuing with the new
discoveries of manuscripts that provide information on this Moldovan-Byzantine
report, the Romanian historians' research has advanced in offering more articulated
information chronologically and descriptively from the facts, observing an
effervescence of debates. given to this topic.

We note here some of the most relevant historical-critical productions that
focused on the relationship between Moldova and the Patriarchate of Constantinople
in the 14th-15th centuries: Liviu Pilat, /ntre Roma si Bizant. Societate si putere in
Moldova (secolul XIV-XV), Editura Universitatii Alexandru Ioan Cuza, Iasi, 2008;
Stefan S. Gorovei, La inceputul relatiilor moldo-bizantine: contextul intemeierii
Mitropoliei Moldovei, in “Romanii in istoria universala”, III, coord. I. Agrigoroaiei,
Gh. Buzatu, V. Cristian, lasi, 1988; A. Pippidi, Traditia politica bizantina in Tarile
Romane in secolul XVI-XVIII, Bucuresti, 1983; Serban Papacostea, Intemeierea
Mitropoliei Moldovei: implicatii central si est-europene, in “Romanii in istoria
universala”, III, coord. I. Agrigoroaiei, Gh. Buzatu, V. Cristian, Iasi, 1988; Alexandru
Elian, Moldova si Bizantul in veacul al XV-lea, in ,,Cultura moldoveneasca in timpul
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lui Stefan cel Mare”, Bucuresti 1964; Valentin Georgescu, Bizantul si institutiile
romanesti pana la mijlocul secolului al XVIII-lea, Bucuresti 1980; C. Erbiceanu,
Istoria Mitropoliei de Moldova si Suceava, lasi, 1888; 1. Mitrea, Influenta bizantina in
cultura materiala §i spirituala din regiunea subcarpatica a Moldovei in secolele VI-X,
in Studii §i Cercetari de Istorie Veche (si Arheologie), 30, nr. 2, 1979; Prof. Emilian
Popescu, Completari si rectificari la Istoria Bisericii Moldovei si la relatiile cu
Bizantul in prima jumatate a secolului al XV-lea, in ,,Teologie si Viata”, anul III, nr. 4-
7, aprilie-iulie 1993; Ciprian Zaharia, losif I Musat intdiul mare ierarh roman. Noi
marturii privind viata culturala si spirituala a Moldovei in secolele XIV si XV, Husi,
1987; Alexandu 1. Gonta, Mitropolia si Episcopiile moldovenesti in secolul al XIV-lea,
in ,,Mitropolia Moldovei si Sucevei”, 1958, nr. 1-2; Nicolae Serbanescu, Mitropolia
Moldovei si Sucevei. 600 de ani de la prima mentiune documentara a existentei ei, in
,.Biserica Ortodoxa Romana”, an CIV, 1986 etc.

As our analysis is aimed at a historical analytical research exercise, the
general method we used is the historical one, as it allowed us to bring to the best
attention the historical-political and religious framework of relations between
Moldova and the Byzantine Patriarchate in the century. XV. This method also gives us
the possibility to critically and correctly evaluate the data and information related to
the 1401 event, to discern on the basis of new advances in the research of the subject
what is historically correct and false.

As sources I used historical documents relevant to the researched topic:
Darrouzes, J., Notitiae episcopatuum Ecclesiae Constantinopolitanae, Paris, 1981;
Documenta Romaniae Historica, A. Moldova, vol. 11 (1384-1448), intocmit de C.
Cihodaru, I. Caprosu, L. Simanshi, Bucuresti, 1975; Documenta Romaniae Historica,
A. Moldova, vol. 1 (1449-1486), intocmit de L. Simanshi, Georgeta Ignat, D. Agache,
Bucuresti, 1976; Documente privind istoria Romdniei. Veacul XIV, XV, A. Moldova
(1384-1475), Bucuresti 1954; Documente privitoare la istoria romanilor culese de E.
de Hurmuzaki, vol. I, partea 2: 1345-1450, culese, adnotate si publicate de Nic.
Densusianu, Bucuresti, 1890; Fontes Historiae Daco-Romanae (lzvoarele istoriei
Romaniei), vol. 1V: Scriprtores et acta Imperii Byzantini saeculorum IV-XV (Scriitori
si acte bizantine, secolele IV-XV), edit: H. Mihaescu, R. Lazarescu, N.S. Tanasoca, T.
Teoteoi, Bucuresti, 1982; Haller, Johannes ed., Concilium Basiliense, vol. 1.—V, Basel,
1896—-1904; Mansi, Gian Domenico (ed.), Sacrorum Conciliorum nova et amplissima
collectio editio nova vol. XXIX.-XXXI, 1961; Miklosich, Fr., Ios. Muller, Acta
Patriarchatus Constantinopolitani, Vindobonae, MDCCCLX-MDCCCLXII, 1860-
1862; Monumenta Conciliorum generalium seculi XV., Scriptorum, vol. 1., II. and III,
Vienna, 1857-1895; Nasturel, P.S., Facsimile de texte si documente bizantine din
veacurile XIV-XV privitoare la istoria Bisericii Romane, Bucuresti, 1946; Parthey, G.,
Hieroclis Synecdemus et Notitiae Graece Episcopatuum, accedunt Nili Doxapatrii
Notitia patriarchatuum et Locorum nomina, Berolini, 1866 si Sylvester Syropoulos,
Meémoires, ed. and trans. V. Laurent, Concilium Florentinum: Documenta et
Scriptores 9, Rome, 1971.

The structure of the scientific approach develops during five balanced
chapters, with related subchapters, as follows. Chapter I - Moldova between the
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political and religious dimensions: a historical X-ray of political relations in the
fourteenth century - aims to introduce us in the context of the presence of Moldova on
the political and religious scene of the fourteenth century, a context that will shape the
way in that this Romanian space will develop its relations with the Patriarchate of
Constantinople. To this end, the historical framework of the founding of Moldova, the
political relationship between Hungary and Poland between 1367-1370, an
independent position of Moldova vis-a-vis the Angevin system in the period 1370-
1382 and the vassalage of Moldova to Poland - a bit of integration into the world
circuit were explored ( 1382-1387). Another topic absolutely necessary for the
research was the location of Moldova between the two poles of Christianity: Rome
and Byzantium (14th century), a reality that helps us to better understand the pattern
of influence that Byzantium exerted on Moldova from an ecclesiastical point of
view. .

Chapter II - Establishment of the Metropolitan Church of Moldova.
Conditions, political factors, religious consequences - opens with a number of details
about the importance and role of the Byzantine Patriarchate played in the
ecclesiastical development of Moldova. In this regard, the first two sub-chapters of
this chapter are reserved for specifying the importance of Byzantium in the
impression of Orthodox Christianity in the Euro-Asian area and the South-East
European political-religious context of the Moldovan ecclesiastical constitution.
Practically, this section introduces us to the theme of the second part of this chapter,
namely the establishment of the Metropolitan Church of Moldova (1381-1386). Here
were considered the following analysis vectors: dating of the founding of the
Metropolitan Church of Moldova and its relation with the Archdiocese of Ohrida in
the works of the Moldovan chroniclers: Dimitrie Cantemir, Miron Costin, Axinte
Uricariul, Vasile Buhdescu Camarasul, the thesis of the founding of the Moldovan
myth with the autocephalic Archdiocese of Ohrida, the thesis of the granting of the
autocephaly of the Church of Moldova by Emperor Ioannes VIII Palaiologos, the
ordination of Joseph Musat in the context of the ecclesiastical relationship with the
Latin Metropolis of the Halice, aiming, finally, at an answer to the question of the
founding of the Metropolis of the Metropolis Byzantine patriarchy, consequence of
the country's political factors or the will of the people?

Chapter III - Canonical recognition of the Metropolitan of Moldova (1401)
and overcoming an ecclesiastical crisis between Constantinople and Moldova -
explores the crisis stage of the relations between Moldova and Byzantium, following
the systematic presentation of this situation: the appointment of Joseph as a
metropolitan and Jeremiah's apology, the Suceava authorities' refusal to accept the
Greek metropolises named from Constantinople, the concomitant conflict of the
Byzantine Patriarchate with the Polish King Wladyslaw Jagiello and the Moldavian
Church, the appointment of the pope Peter as patriarchal exarch for the Metropolitan
of Moldova, the mission of the Metropolitan of Moldova. and Archbishop Michael of
Bethleem (1397). The last section of this chapter is reserved for the official
recognition of the Metropolitan Church of Moldova by the Byzantine Patriarchate on



July 26, 1401, an event also consecrated by bringing the relics of Saint John the New
to Suceava.

Chapter IV - The evolution and dimension of the relations of Moldova with
Byzantium after 1401 - intend a historical analysis of the continuity of the Moldovan-
Byzantine relations during the Moldovan metropolitans: Joseph I Musat, Gregory,
Damian, loachim, Theoctist I, by specifying the pendency of the ecclesiastical
orientation Moldova either to Byzantium or to Rome. This becomes a contour of
evidences by carefully observing the way of participation of the Moldovan hierarchy
at the Ferrara-Florence Synod.

Chapter V - Dissemination of Byzantine elements in Moldova (15th century).
Continuity or discontinuity under religious relation - it is carried out on two general
sections, namely: Byzantine cultural prints in the Moldovan religious and social
space, respectively the help of the Moldovan gentlemen of the Athonite monasteries -
consequence of the Moldovan-Byzantine ecclesiastical relations, in order to provide
an answer if Byzantium whether or not it exercised its imprint on Moldova from a
religious and cultural point of view during the fifteenth century.

The present doctoral thesis aimed at a historical exploration of the religious
relations between Moldova and the Ecumenical Patriarchate of Eastern Christianity
during the fifteenth century, in particular, and in an extension of the framing of
diplomatic and cultural relations in the complex of historical-political reality between
Byzantium. and Moldova. My focus was on the problem of recognizing the
metropolitan ecclesiastical structure by Constantinople, following the causes of the
conflict between the two ecclesiastical entities, the conditions of reconciliation and
the effects of the confirmation of the canonical communion. In this order of ideas the
historical-political context of this event from 1401 was pursued.

In the second half of the fourteenth century, although it had recognized two
other autocephalous Churches with the rank of patriarchs, the Ecumenical Patriarchate
of Constantinople enjoyed great prestige within Orthodoxy. Even the churches that
declared their autocephaly did not do so in order to undermine the dignity of the
patriarch of Constantinople, but because so did the newly created political and
national interests. The two sovereigns of the Balkans wanted to strengthen their
independence from the Byzantine Empire and on the church line, by organizing the
national autocephalous churches. Of course, these changes restricted the jurisdictional
area of the Ecumenical Patriarchate, which thus exercised this right with great
difficulties in the former Byzantine territories conquered by the Turks. Under these
conditions, the Ecumenical Patriarchate showed a strong resistance to the autocephaly
aspirations of some churches, on the one hand because it wanted to maintain the
prestige of Constantinople at least on the church line, if politically it became weaker,
and on the other hand there was the fear that the local Churches in the Balkans, but
especially in the Romanian countries and Russia, would not enter the sphere of
influence of the Catholicism supported by the kings of Poland and Hungary and
tolerated by the Romanian rulers.

Also, it should be noted that the Patriarchate of Constantinople faced the
sometimes very insistent demands of the Byzantine emperors for unification with
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Rome, the eleventh century being marked by the influence of Empress Ana de
Savoya, the wife of Emperor Andronicus III, who was Catholic , on her son, Emperor
John V the paleologist. He, wishing to obtain at any price military support for
stopping the Ottoman offensive in Europe, personally went to the court of King
Ludwig the Great of Hungary in 1366, who had the urge to ask the emperor not only
to adhere to the Catholic faith, but also rebooting according to the Catholic ritual as he
had done with the "heretics and schismatics" Bulgarian and Greek Orthodox from
Vidin, which after the conquest of the city he rebooted with the support of the
Franciscan monks. The intention manifested by the Buddha was finalized by Emperor
John V in Rome in 1369. Accompanied by members of the imperial family and high
dignitaries, but absent representatives of the Byzantine clergy, the emperor embraced
Catholicism through a lavish official ceremony in front of the church of the Saint
Peter on October 21, 1369. The Emperor received the kiss of peace from the Pope
after he, first kneeling, kissed his leg. It was, however, a purely personal act, which
did not involve the Orthodox Church, and was categorically rejected by Patriarch
Filote Kokkinos, who demanded not only the clergy and believers in the empire, but
also the Orthodox in Syria, Egypt, the Balkans and Russia to remain steadfast in their
faith.

Amid the tension between the emperor and the patriarch regarding the union
with Rome, a new element of religious policy appeared that worried the patriarch and
undermined his authority. Around 1381, an "agreement" was concluded between the
emperor John V and the Nile patriarch (1379-1388), by which new church
prerogatives were granted. He decided the election of the patriarch, the metropolitans,
the bishops, their promotion and transfer from one chair to another, their summons to
the capital whenever necessary, their remittance to their residence, and he also
received from them an oath of faith.

New elements also appeared in Russian-Byzantine church relations in the
second half of the fourteenth century. Starting with 1325, the metropolitan of Kiev
moved his residence to Moscow, and the victory of the great diner Dimitrij Ivanovic
Donskoj over the Tatars in Kulikovopolje on September 8, 1380 meant not only the
development of the Russian state, but also the increase of the prestige of the Russian
Church. It came at a time of crisis between Russia and Byzantium, the great king
Vasile I forbidding the mention of the Byzantine emperor who vassalized the Turks,
saying: "We have a Church, but no emperor." Patriarch Antony IV (1389-1390; 1391-
1397), upholding the prestige of the emperor, wrote to the great priest: “It is
impossible for a Christian to exist, but no emperor. The empire and the church form a
unity and a community, and it is impossible for the two to be separated. Listen to the
apostle Peter, who writes in his first epistle: Fear God, honor the emperor. He does not
say "emperors", not to think that every people would have an emperor, but he says
"emperor", to show that there is only one emperor of the whole world ... but if
Christians have acquired the title of emperor for their rulers, this is against nature and
law as a result of tyranny and power. Which parents, which councils, which canons
are talking about these emperors? Always and everywhere, they speak of a single
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emperor whose laws, commandments and decisions are for the whole world, which
only Christians proclaim and abide by .

At the same time, the old spiritual center of the Russians, Kiev, passed into
the possession of the Lithuanians in 1365. They claimed from the ecumenical
patriarch the title of "metropolitan of the whole of Russia" for the first of the hierarchs
of their cemetery. To the refusal of Byzantium, the Bulgarian Patriarch of Tarnovo
was granted this title in 1353. In these circumstances, the Patriarch of Philotheus sent
a second metropolitan to Kiev and the whole of Russia, in 1354, to Moscow, in
Alexei's person. Thus, in the years 1355/1356 there were in Constantinople two
metropolitans of the whole of Russia who disputed their jurisdictional rights. After the
death of the Lithuanian metropolitan in 1362 and until 1375, there was once again a
single metropolitan of the whole of Russia, residing in Moscow, after which, under
the pressure of the Lithuanians, the patriarch of Philotheus appointed a second
metropolitan. It follows that the Church of Russia was subject to the Ecumenical
Patriarchate, but more for the purpose of its legitimacy and its hierarchies.

The position of the Ecumenical Patriarchate in the Polish-Moldovan-Russian
space can also be characterized by the church situation of the Halici. In the twelfth
century there was a bishopric dependent on the metropolis of Kiev. Although between
the years 1303-1305 the Emperor Andronicus II the Paleologist (1282-1328) elevated
it to the rank of metropolis with five suffragan bishops (Vladimir, Peremisl, Lukk,
Turov and Helm), in 1328 it was transformed again in the episcopate dependent on
Kiev. Patriarch John of the XIth Kalekas (1334-1347) conferred on the seat of Haliciu
again the rank of metropolis in 1341, being demoted for the second time in 1347.

In 1349 the Russian cnésates of Haliciu and Lwow were annexed by King
Cazimir the Great (1333-1370) to Poland, which had extended its borders in 1352 to
the gates of Moldova. In order to assume the supremacy in these Russian churches,
the king asked the Ecumenical Patriarchate in 1370 to grant the bishopric of Haliciu
the status of metropolis, removing it under the influence of Kiev and passing it into
the direct jurisdiction of Constantinople. Patriarch of Filote Kokkinos and the
patriarchal synod approved in May 1371 the elevation of the bishopric of Haliciu to
the rank of metropolis and the election of the metropolitan Antonie (1371-1391), who
in order to provide bishops of Helm, Turov, Peremisl and Vladimir, had to go to "The
former Metropolitan of Hungary, so that, together with it, he can make elections and
ordination".

The provision is very important for the church context in the Romanian
Countries. First of all, the prestige enjoyed by the metropolitan of the Romanian
Country, a feudal state full of political, economic and cultural affirmation. The act was
issued only two years after the passing of Emperor John V to Catholicism, when the
rulers of the Romanian Country defended their sovereignty against the claims of the
Hungarian crown and asked the Ecumenical Patriarchate to establish the second
metropolis in Severin (1370) to stop the propaganda. .

Secondly, it was shown that in the vicinity, apart from the metropolis of Kiev
and the whole of Russia in Moscow (which of course was not pleased with the
creation of the new metropolis, due to the narrowing of its jurisdictional area), there
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was no other metropolis, that is, another hierarchy. with the same rank with which to
collaborate. Therefore, in Moldova, the second Romanian feudal state in full
affirmation, there was no metropolitan seat in 1371.

However, this does not exclude the existence of a bishop in the court of the
Moldovan ruler, and the rector from Radauti writes before Joseph two names: Nicolae
and Stefan, who were bishops here.

The fact that the ruler Peter I Musatinul asked Metropolitan Antonie de
Haliciu to appoint two bishops, Joseph and Meletie, leads to the conclusion that the
Lord wanted to keep the episcopal seat in Radauti, where Meletie was to be installed,
and in the fortress. Suceava, to have a metropolitan, Joseph, who was his relative.
This was due to the political situation, because the recognition by Rome or
Constantinople of an ecclesiastical province meant the inclusion of the new state in
the political map of Europe. The ruler Peter I Musatinul, like Nicolae Alexandru
Basarab of the Romanian Country, needed such recognition, which he did not want
from the King of Poland (before whom he had to pay a feudal tribute to Lwow in
1387, and who was a Catholic). , but from the Byzantine sovereign, but which the
metropolitan of Haliciu could not grant, even if he belonged canonically to the
Ecumenical Patriarchate, but from a higher church court, and this was the patriarch of
Constantinople.

At the same time, however, the ruler of Moldova could not ignore the king to
whom the feudal tribute had been brought, and who politically dominated this area,
recognizing the Byzantine emperor as a political sovereign, whom the Russian ashes
no longer recognized, and seeking military help. on the courts of the Western kings.
Therefore, it is considered that the request of the ordination of the two Moldovan
bishops to Haliciu was an act of respect, both formal and formal, towards the King of
Poland. As for the ecclesiastical act itself, it was not required a church court not
recognized by Constantinople, but a metropolitan who was a member of the
patriarchal synod, who was authorized to appoint bishops for the White Fortress,
which was part of the state led by Peter I Muscat. In addition, the ruler did not require
the modification of an existing state of affairs, but the recognition of a hierarchy
chosen by him and the country's boyars, to be installed in the metropolitan seat
established by the Ecumenical Patriarchate as early as 1386, which is referred to as
the "Chancery Manual". on September 1, 1386.

Although such a request was not new to the Ecumenical Patriarchate, it was
categorically refused by Patriarch Antony IV (1389-1390; 1391-1397). Taking into
account the experience of the Serbian Church, with which the conflict was resolved
only in 1375 and the tensions of Russian-Byzantine relations, which could lead to the
repetition of the case of Stefan Dusan in relation to the imperial and church titles, the
Ecumenical Patriarchate was absolutely interested in maintaining at least authority
church of Constantinople in south-east Europe. Therefore, we believe that even the
Ecumenical Patriarchate did not even want anyone to violate its prerogatives, and the
attitude of the Moldovan ruler was considered such an attempt.

From the patriarchal documents it appears that neither the origin of
Metropolitan Joseph nor his ordination in Haliciu were the essential reasons for the
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start of the conflict between Moldova and the Ecumenical Patriarchate, but it is
further assumed that she wanted to impose her authority as the first Eastern Church,
which was to be the more respected by the gentleman, the boyars and the hierarchs of
Moldova, as long as she had been expressly requested by the great din of Moldova, is
right from the political perspective, but which had profound implications for the
Church in the feudal concept of the state-Church unity.

Without a doubt, this case does not exclude the one formulated by Stefan
Gorovei, according to which, on the one hand, Patriarch Antony, returning to the
patriarchal chair, wanted to give a lesson to the Byzantine sovereign, who had made
use of the "agreement of 1381", and on the other hand, that Jeremiah, the rightful
metropolitan of Moldova, having to endure the humiliation of the Moldovans who
considered Joseph a rightful metropolitan, caused the conflict. Even after the
recognition of Metropolitan Joseph, he was still pressuring Constantinople, in the
years 1407-1408, for his recognition as the canonical metropolitan of Moldova.

The ruler Peter I Muscat, who was the son of a Catholic mother (Margareta-
Musata), himself married a Catholic princess, having in his country a Catholic
bishopric in Syet, established by Latcu Voda (1365-1375) in 1370 and which
theoretically he could following the example of Emperor John V regarding
Catholicism, he had to know that an Orthodox sovereign is bound to remain obedient
to the patriarchal authority. This was all the more important for Metropolitan Joseph,
who had dared to become a bishop without his consent. This is also explained by the
fact that after the conflict was resolved on July 26, 1401, the suspicion continued to
plague the metropolitan, and he had to submit once again to the humility of a
thorough investigation by the delegates of Patriarch Matei, Hieronymite Gregory and
deacon Manuel Arhon. His situation was clarified after the return of the delegates and
by the express decision of Patriarch Matei, who recognized him as Metropolitan of
Moldova despite the opponents of the synodal meeting, but with the express support
of Emperor Manuel II the Paleologist.

With this, not only did Moldovan-Byzantine church relations normalize, but
the political alliance between the Byzantine sovereign and the other Orthodox
sovereigns was strengthened, in view of the anti-Ottoman coalition facilitated by the
elimination of Sultan Baiazid I by Timurlenk's victory in Ankara, on July 38, 1402. ,
an important place occupied by the godly and worthy ruler of Moldova Alexander the
Good (1400-1432), supported by Metropolitan Joseph.

In conclusion, we can say that the recognition of the Metropolitan Church of
Moldova and its owner, Joseph, after a conflict of about 15 years, is specific to the
political-religious relations of Constantinople with the Southeast European space in a
period when, in parallel with the decline In the Byzantine Empire, other Orthodox
feudal states (Bulgaria, Serbia, the Romanian Countries and Russia) asserted that in
order to consolidate their political sovereignty they demanded autocephaly or church
autonomy vis-a-vis the Ecumenical Patriarchate. Because the political decline of the
empire did not mean the danger of church authority, the Patriarchate of
Constantinople did not readily recognize these working conditions, and this, all the
more difficult when it came to the confirmation of the local hierarchs.
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