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Introduction. Timeliness and necessity of the theme 

 

In the dialogue between theology and science, which takes place in the west on the one 

hand, and in the Eastern Church, on the other hand, it is admitted that what is lacking is not the 

qualification and evaluation of the forms of this dialogue, but the dialogue in its essence. It is 

important to assess the existing historical forms of this dialogue, but more importantly it is the 

research of the motivations of this dialogue, namely the tension of the relationship between 

science and theology that has existed so far. This does not mean that the issue of dialogue must 

be addressed from the perspective of an ad hoc philosophy or by choosing a position. On the 

contrary, the dialogue between science and theology only makes sense as an existential problem, 

starting from the immediate interior of the needs of contemporary man. This means that the 

initial position of any dialogue must begin from investigating this particular way of the human 

condition that has led to the existence of the counter-apothation of religion and science and, as a 

result, a whole series of speculations on Relationship between them. This is the fundamental 

necessity of the proposed theme. 

The essence and objective of establishing a relationship between theology and science is 

to relate two different types of experience in the same human subjectivity and that the internal 

Division and the internal Division we observe in the tension between science and theology 

Today is not something that was implanted in the nature of Man as originally created, but rather 

represents a continuation of the event in Biblical history that we call "the fall". The Divine 

human image was distorted and its lost integrity, but intrinsically human beings are still unified 

creatures, having some sort of archetyscopic remembrance of their likenence to God. Therefore, 

the process of restoring unity in what is meant to be human-related, that is, the Union between 

the scientific vision and the experience of God, has as its ultimate goal the return to the 

likenation with God and his entry into union with God through Removal of all divisions in 

creation. This restoration is not a cultural or academic necessity, but rather an ascetic and 

spiritual imperative that results from the current human condition and the one that is implanted in 

the human spirit. 

Therefore, we can see that the foundation of a relationship between theology and science 

can only be found in the depths of the human subject, which is itself a manifestation of the unity 

of our real experience to incarnate existence in the world. The meeting of Theology and Science 
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takes place within the headings of human experience, and therefore the fundamental basis for 

mediating between them is the internal life of human subjectivity, while facing the world through 

its own personal incarnation in it. Because the particular forms of functioning of human 

consciousness and the higher faculments of contemplation must leave traces everywhere, that is, 

in scientific theories and in theological teachings, the purpose of mediation between theology 

and science can be Understood as the re-discovery of human subjectivity in the scientific speech. 

 

I. Modern science. Fundamentals 

 

Modern science ismore than just a reformulation of the scientific concepts that 

OCCURRED in the 17th century, but this reformulation of the concepts was radical enough to 

justification the designation of "Revolution", which is frequently applied to him.  It is also 

possible to speak of Science as an organized social activity. The Modern period witnessed a very 

large scientific activity. However, it is difficult to distinguish the science of philosophy before 

the 17TH centuryit itand it is equally difficult to apply the notion of "scientists" during this 

period. The existence of a Leibniz indicates that the compartmentation of what we now call 

science was far from being completed at the end of THE 17thcentury. However, until then, 

western Europe had, not just a few, but whole groups of people who can label themselves as 

„scientists". There were   Well-organized societies where scientists employed in the same 

activity had an effective communication with a large number of men employed in the same 

activity. 

The TWENTIETH century learns with surprise that the notion of „University” was 

closely connected with the church. We are accustomed to consider universities as main centres, 

or at least as among the main centres of scientific research. The situation also met in the Middle 

Ages, when almost all intellectual activity, including science, was found between the walls of the 

university. Not only did the universities of Europe have been the scientific points of activity and 

the Natural Sciences had to develop their own centers of activity independently of universities, 

but universities were the main opposition centres towards the new nature conception that modern 

science has built.1 

                                                             
1  W.F. McComas, The Nature of Science in Science Education: Rationales and Strategies, Kluwer Academic 
Publishers, New York, 2002 
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Most of the research areas of    Modern science have similar problems when they analyze 

the research data they produce. In most cases, there are no standards in the form of format or 

documentary style. Therefore, research data is generated or saved in different formats, which 

most often are not consistent semantic and meta-data they are provided incompletely. This 

applies to most empirical research areas. The research field of materials science can be located in 

the research Fields group, which performs empirical experiments to obtain new discoveries. The 

lack of standards in format and the incomplete supply of meta-data prevents the reuse and 

continuous exploitation of experimental research data to a large extent. Whether it is reused by 

the same institute/researchers or another, each requires a certain quality of data and their 

documentation, thus managing data to be able to work with research data. In order to ensure the 

sustainability of data and the maximum impact of predominantly expensive experiments carried 

out to generate them, the quality of research data must be ensured.2 

Experimental research data are often "generated" by informal processes, which are 

tailored based on the research question. The main funding organisations have emphasised the 

management of research data in recent years. In 2009, the German Research Foundation (DFG) 

published a number of recommendations on the management of3 scientific research data. Within 

the first recommendation, the term of research data is broadly defined as all data, which are 

generated during the study of sources, experiments, measurements, surveys and surveys. One 

important aspect is that scientific research data is considered the    Foundation of Scientific 

publications4. Under this definition, each institution is free to choose to what extent and in what 

state of aggregation the research data will be saved. However, the second recommendation 

supports the need for domain-specific organisational standards for the management of research 

data. It is argued that the diverse nature of the different areas of research is reflected in the data 

and thus the individual requirements for a sufficient Gof data estimate5. 

Matter sciences are very important areas that present a very high interest in   science 

today. Their progress and the discoveries made within them have brought us a bit of clarity 

regarding the surrounding world. In the context of the dialogue between science and religion, it 

is important to bring into question the work of Matter Sciences because they have generated a 

                                                             
2 Heike Neuroth, Nestor Handbuch, Verlag Werner Hulsbusch, Boizenburg, 2009, p. 19 
3 Ibid 
4  Recommendations for secure retention and provision of Digital Research Primary Data, German Research 
Foundation, Bonn, 2009, p. 32 
5 Ibid 
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number of challenges. Next, we will outline Some aspects of the field of cosmology, 

mathematics and physics. 

The inter-disciplinary approach provides a holistic, unified and objective understanding 

of the relationship between theology and the sciences of matter and, in general, on all the 

problems of the world, as it has been expressed in terms less elaborate and in the past, 

understanding, which, unfortunately, was affected to a minor extent, but with great historical 

resonance, the intransigent positions of some leaders of the Catholic Church, and to a 

considerable extent and with great social impact, both the conceptions and Classical and modern 

evolutionist and materialistic theories. 

Inter-disciplinary research always involves dialogue between areas and the real 

availability of stakeholders involved in research. Brand representatives of their current life 

manifest their openness in the dialogue with theology, without implying an interference in 

theological knowledge, but only the availability for dialogue in order to express the 

complementarity between science and theology. It is true that there are positions of self-

sufficiency of some people belonging to the sciences of life that are not open to dialogue, as well 

as the detention of some theologians in the dialogue with science. It is necessary for theologians 

who share them to overcome unjustified prejudices and to accept open  dialogue with science, 

even  though it is confounded that the world  is fallen from the primordial state of perfection, 

balance in a state of alteration, imbalance,  otherwise the realities of this world cannot be 

understood correctly and deeply  only through a knowledge based solely on faith. 

Life sciences are particularly important branches for Scientific Research today whereas 

their development and their progress have brought about an improvement in human life. Many 

particularly important areas can be brought into question, which have brought various challenges 

to religious life, but in our approach, we will outline a few aspects of the field of biology, 

medicine and genetics. 

 

II. The attitude of the church towards modern science 

 

It is widely accepted that Western Christianity had the first profound impact on natural 

sciences, which subsequently led to the emergence of problems in the relationship between 

science and religion from a cultural, academic and ecclesiecal perspective. Arthur Peacocke, a 



7 

 

prominent researcher in the dialogue of Anglican science and theology, admits in his book 

theology for a scientific era that the experience of Eastern Christianity in the relationship with 

science is different. In one of  6the most important works on the orthodox perspective in science, 

it is said that „Orthodox Christianity has a special approach to science"7. Despite the recognition 

of the "difference" of this experience, the meaning of this difference has not yet been fully 

articulated and researched intheologicalLiteratur. 

The "specialty" of orthodox experience in relation to science and the difference in  

Western forms of the dialogue between science and religion  which  are ultimately determined by 

the essential theological fundamentals,  such as the nature of theology, the nature of the human 

ability to know God and the understanding of the place of mankind in the universe and the role in 

mediation between the world and God. 

The differences between the western and Eastern Christian approaches to the sciences of 

nature are in itself a serious historical problem. Impact Greek classical culture with Christianity 

in Western Europe, which was articulated by the  blessed  Augustin and eight centuries later by 

Roger Bacon, it has an absolutely different long-term effect on scientific development and 

technology progress compared to the eastern parts of Europe, where the ways of living and 

theologiisation of people have been for several centuries closer to the Greek patristic tradition 

and different from the Latin tradition, to which it belonged  Happy  Augustin. We find at least 

interesting why until the XII century, Greek patristic thinking and Byzantine theology, with their 

deeply mystical dimensions, were almost forgotten in western Europe. A Greek patristic 

synthesis, which underpins all Orthodox theologian, contains in itself the secret of 

Atitudiniandspecial to the science that Orthodox theology has followed over the centuries. 

Christ The Savior is the incarnate Logos of God, the one who is the Alpha and Omega of 

Christian theology. Science, being involved in the Orthodox theological speech, cannot avoid 

meeting with Christ; from the influence of Greek parents, the nature and scientific activity that 

concern him, cannot be seen outside of Christ, through which the meaning and purpose of the 

whole creation can be understood. The Incarnation of God's logos in the world as the 

determination of the world's comprehensibility in its full quota – that is, the Christian dimension 

                                                             
6 Arthur Robert Peacocke, Theology for a Scientific Age: Being and Becoming Natural and Divine, Fortress Press, 
Minneapolis, 1993, p. 23 
7 Stanley Harakas, "The Christian Faith Concerning Creation and Biology ", in La Theology Dance L'Eglise Et dans 
Le Monde, Chambesy, Geneva, 1984, p. 226 
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of the dialogue between theology and science – summarizing methodological clues to this 

dialogue. In this regard, the approach to dialogue between theology and science can be parallel to 

Thomas Torrance's "Theological Science", which in many respects seeks to use the ideas of the 

patristic writers to argue that "neither the doctrine of creation nor the doctrine of incarnation    

will allow theology to be detached from the natural or human science in which the man  is 

offered  by God the task of exploring and bringing to the word, the order and harmony of the 

universe, and Of all  that is  in it, for the universe is the sphere in which the faithful glorify and 

praise God the Creator, as well as the means in which God is known to man. Science is part of 

the religious duty of man, because it is part of his faithful response to the creator and supporter 

of the cosmos. "8 

In conclusion, the hypostatic Union of the Divine and Man, the  Savior of Christ,  recited 

mankind and demonstrated to the human beings that it is their duty to be at the heart of the media 

between the world and God, and to praise the Creator by Creation , and to be himself a mediator  

between theology and science. 

The Greek influence that faced the early church was a direct result of King Alexander the 

Great (356-323). Alexander studied the philosophy and ideals of Hellenism at Aristotle. 

Hellenism represented more than just Greek culture; It was a comprehensive model for 

falsification of a civil society. When Alexander conquered a  9certain people, he brought the 

architects, the urbanists, the philosophers, and the scientists belonging to the people in question. 

The result was an amalgam of cultures absorbed between them, which made it easier to 

assimilated the conquered. Of this "common" Greek model became the dominant language of the 

world. Hellenism came 10into contact with the early church by its low influence on Jewish 

theocracy, which fought to preserve its identity in a culture that penetrated all facets of human 

experience. Only after the gentons received the good news, this separation wall began to collapse 

and the various Greek paradigms infiltrated the Christian 11theology (Acts 9, 26-30). Where there 

once existed an understanding of unity, connection and order in the universe, between 

                                                             
8 Thomas Torrance, Theological Science, Bloomsbury T&T Clark, Edingurg, 2000, p. 39 
9 David Alan Black Thomas D. Lea, The New Testament: Its Background and Message, Broadman & Holman 
Publishers, Nashville, TN, 2003, p. 13 
10  Julius Scott, Jewish Backgrounds of the New Testament, Baker Academic, Grand Rapids, MI, 2006, p. 113 
11 Ibid, pp. 116-118 
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individuals, their gods and the civil state, now there was the idea that these things were bad and 

restrictive.12 

Science in the Middle Ages was a pretty tricky subject. Many scientific theses from the 

Middle Ages contravene of What the Catholic Church believes to and learn, and this led to a 

great debate in the Middle Ages. The church accused people with heresy if they tried to use 

science to reject Church teachings. Although the church had a timid attitude about the use of 

science in the Middle Ages in everyday life, it did not stop people from studying it. 

The beginning of the Middle Ages has seen very little progress in terms of science. The 

church had great influence and many people feared the wrath of Church representatives. Finally, 

even the church realized the importance of science, but only in terms of the progress of medicine. 

In the primary period, and especially in the Middle Ages, science began to grow 

progressively primarily due to the establishment of universities in Europe's major cities, 

separated and uninfluenced by the church. The funding of universities was made by certain 

strong families and by the state and not by the church. However, the Catholic Church was 

activated when the discoveries of some scientists threatened their teachings and dogma, in 

certain cases punished very harshly those who did not obey her teachings, as we have seen. 

The culture of the time Saints is not fundamentally distinguished from the contemporary, 

given that the pagan revival at the beginning of modernity and the true neo-Pagan invasion 

nowadays, makes this cultural context from then on and today not differ greatly on reporting to 

Christ and His church. However, there are elements of fundamental difference between the two 

cultural contexts, the most important being, in our view, the one linked to the penetration of the 

two distinct areas today: philosophy and Science. Today there is an interpenetration that is a 

"parasitic" between philosophy and science, and this influence sees through the worrying 

proliferation of ideologies. 

Although they did not confront some of the cultural – philosophical and scientific 

challenges at the same time – contemporary, by addressing, the answers and the way in which 

they managed all the challenges to the Church's teachings and mission, the Saints Capadocians, 

along with Saint Maxim and Saint John Damaschin , remain some models of reporting, opening 

                                                             
12 James McGoldrick, Christianity and Its Competitors: The New Faces of Old Heresy, Christian Focus, Scotland, 
2006, p. 83 
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and responsible ownership of the entire content of God's revealed natural work, contained in 

philosophy and sciences. 

Stăniloae showed Maxim's logical Vision and quantum cosmology as agreeing that they 

represented the universe as both emergent and rationally structured. Establishing a report 

between theology and science, he seems to have conveyed that, in so far as quantum physics can 

facilitate the understanding of Maxim cosmology, his maximum insights into the nature of the 

universe anticipated the contemporary representation of reality. His approach was not removed. 

Closer to our day, Paul Davies affirmed the relationship between certain cosmological ideas of 

our age and medieval insights. But what matters is that for 13. Stout The matter and the universe 

in its entirety were characterized by rationality. 

The Relation between science and theology had a profound suffering after the founders or 

parents of modern sciences through their important discoveries gave the world new explanations, 

aimed at radically changing the perception of the world and life. Things do not stand at all in this 

way, but on the contrary the parents of modern sciences, recognized as such by the entire 

scientific community, were not merely religious people, who shared a certain stereotypical and 

generalized religiosity characteristic of the era, but people with strong religious conscience and 

profound theological concerns, some of whom were even theologians or priests. 

 

III. Dialogue between science and theology between complementarity and 

antagonism 

 

The relationship between scientific knowledge and religion has been a particularly 

controversial theme in recent centuries, on different plans and in different tones. It seems that, in 

such a discussion, we are particularly concerned about two dangers: that of superficiality and that 

of Arbitrar. Theologians and some philosophers will be able to be disadvantaged by an 

unsatisfactory understanding of the spirit of modern scientific research. Other philosophmen and 

many scientists will not always be able to appreciate the religious experience in all its vast and 

existential depth. On the other hand, it should not be lost from the view that the participants in 

the discussion are religious persons or people without such beliefs. The fact is not without 

                                                             
13 John D. Barrow, Origin Universe, p. 109 
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consequences in terms of their ability to examine with secondality and impartiality different 

points of view. There will often be no willingness to accept conclusions contrary to their 

expectations. Whenever the grounds and arguments on which each viewpoint is supported will 

not be met with receptivity, the rational discussion, in which the parties strive to understand their 

positions and strive to agree, will be replaced with arguments for preconceptions. Even good 

intentions cannot shelter us from such dangers. It is, however, good to be warned over them. 

Apart from the frustrations that some controversy can generate on the subject, more 

theoretical considerations have also been formulated, which can shake confidence in the 

possibility of a discussion that is able to clarify. It has been said, in good time, that the prospect 

of faithful and non-believer would be inseparable from distinct ways of living and feeling the 

existence, which would exclude a good communication from the head of the place. "Such a point 

of view accounts for the systematic ambiguity of the world, which can be perceived both 

religiously and naturalist. They are radically different forms of charging a certain thing as 

something14. " 

An approach of this kind, which will be qualified in certain circles as relativist, leads to 

the conclusion that a discussion on the relationship between science and religion would be useful 

only in the circle of those who share religious beliefs or those who do not have commitments of a 

religious nature. It is a conclusion that it is argued whether we accept that the application of 

specific commitments in parentheses would be a condition of good communication between the 

parties. Otherwise, however, if we believe that one of the ways that useful clarifications can be 

obtained is that of a better understanding, by each party, of the experiences that confer the 

substance and consistency of the other life, religious or the scientific one. 

Modern tradition was convinced that the opposition between religion and science would 

be completed by the failure of religion. Experimental research will win in front of the religious 

"myth". Christianity, seen only as a stage within humanity, was to be overcome, the world's 

overturning being an irreversible process. 

                                                             
14  John Hick, "Seeing As and Religious Experience", In Religionsphilosophie. Akten Des 8. Internationalen 
Wittgenstein Symposions, W.L. Gombocz (ed.), Vienna, Holder-Pichler-Tempsky, 1984, pp. 51-52 
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The view that religion can be overcome, represented in the modernity of Hegel, 

Feuerbach, Marx, Comte, Nietzsche, Freud, has been unconfirmed. "Religion has proved to be 

much more resilient and deeply rooted in human life than they once believed in modern critics15. 

It is particularly important the profound change that has taken place, from the modern 

tradition that considers religion from the perspective of overcoming it, to restoring the 

permanence of religion as a form of spiritual life. The call to religion is made for its potential. In 

the fight for humanity, religion can provide unambiguous arguments that various policies cannot, 

for example: Why morality and ethics mean more than a matter of personal taste or political 

opportunism. Religion can demonstrate in a clear way why morality and ethical values must be 

respected beyond all social pressure. To do this, it is necessary to accept the way of knowledge 

of theology and treat it as a real partner of dialogue. Religion and science must not forget that 

both are in the service of the humble.16 

There are also today people convinced of the actuality of the vision of modernity, 

according to which religion and science are two opposing and conflicting areas. But the classic 

science project to fully encompass the concepts of reality failed and religion proved heavily 

impregnated in human life.  At present, and in science there are various opinions that the theistic 

description of the universe fits very well with the principles of current cosmology and the initial 

contradiction is no longer supportive17. 

Another common bias, which if preserved with rigidity can undo any attempt of dialogue, 

is that between religion and science there is no conflict, but no common points, because, 

epistemological, their fields are parallel. Theoretically, we can say that the distinction between 

scientific and religious knowledge lies in the fact that the first has the objective of knowing and 

explaining the reality of the world, and the second- the value and purpose of the human person's 

life. Although the delimitation is evident, all the cosmological models promoted by science, as a 

last resort, are transgresating the science frameworks, gaining metaphysical valences, as we will 

see during this work. What we must note is that the tendency of man is to form a unified 

conception of the world, including the "technical" explanations of the functioning of the 

universe, but also the purpose of existence. This is the nodal point where religion and science can 

not only collaborate, but must do so. 

                                                             
15 Andrei Marga, Religion In Was Globalization, Publishing Ephesus, Cluj-Napoca, 2003, p. 51 
16 Hans Kung Global Responsibility, SCM Press, London, 1991, p. 87 
17 Gerald Schroeder, Book Labor And The Big Bang, Virgil, Bucharest, 2003, p. 155-162 
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Through ideology we understand all the ideas and concepts of philosophical, religious, 

moral, etc. which reflects, in a theoretical form, the interests and aspirations of some categories 

of people in a given age. Also, when we speak of ideology, we refer to all the ideas and concepts 

that constitute the theoretical part of a current, a system.18 

The ideologization of Sciences is a diversion of the very purpose and scientific object: 

Research, description based on the experiment, observation and reasoning of everything in God's 

creation. The ideologization of science means, in fact, the elimination of objective and competent 

research and the imposition of various modern and postmodern ideologies as true science.19 

Religious ideologization is a diversion of the authentic religious approach, based on the 

Godly revelation, and having as purpose the interpretation of divine creation, of life as a gift 

from God. It is an attempt at all that is of holiness, spiritual life, it is the triumph of naturalism, of 

the denial of God, of the inexistence of the Soul – Everything summarizes itself to some random 

chemical-physical combinations. The fight against religion is completed by the emergence of the 

DICFathers atheistic, of their ideological totalitismsas the expression of universal terror triggered 

by the man without God. 

The overwhelming influence of ideologies on science –  which led to a new scientific 

paradigm  –  would not have been possible without a change in values, this is achieved with the 

emergence of modernity; Thus, the content of the two areas of human knowledge  –  theology 

and Science  – was radical: if in the Middle Ages the public domain was dominated by 

theology,theprivate domain remained the InconTrolabyl Place of the most Secret experiences 

(scientific, but not only) in modernity. The autonomous mind and scientific research have accom 

the public domain, excommunicating theology, burying it in the private field.20 

Galileo Galilei was the greatest promoter of the experience methodin astronomy, 

mathematics and hydrostatic. Before Copernicus and Galileo, the Earth was believed to be in the 

center of the world and is the place of the material, heavy, mixed. Heavenly bodies were part of a 

different world, light, bright and non-volatile. This finite world was included in what was called 

                                                             
18 Dex, edition II, Encyclopedic Universe, Bucharest, 1998, p. 470-471 
19 Pr. Prof. PhD Gheorghe Eric, "Ideologisation Science And Impact Their On Dialogue Of Science And Religion 
"In Volume «Perspectives Romanian On Science And Theology », editor Magda Stavinschi, Ed. Court Old, 
Bucharest, 2006, pp. 87-117 
20 Pr. Daniels Carson, "Recent history, timeliness and perspectives of reporters between theology and the scientific 
representation of the world" in Science and theology, Bucharest, XXI publishing house: Eonul DogMatic, 2001. P. 
28; See also Alexandru Mironescu, Limits Acquainsmen Scientific, Harisma Publishing House, Bucharest, 1994 
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the "sphere of the unspoken", that of the real estate. In its entirety, this world was the throne of 

God, which in its infinite wisdom governed the perfect movement of heavenly bodies. 

The dialogue between science and theology has known multiple aspects: from radical 

antagonism, to proximity and mutual respect as between two authentic areas of human 

knowledge. Between these aspects, we also encounter a manifestation that is hurting both 

religious experience and scientific approach. It is about the attitude of non-selective bonding, 

generalized confusion, in a word of scientific-religious syncretism. This clearly rejected attitude 

of both Christian theology and the scientific community is found in scientological movements. 

These are non-oreligible movements or sects of Christian inspiration, especially in Protestant or 

neoprotestant environments, especially in the USA, and the proximity or use of the Christian 

name is clearly an abuse and manipulation, these groups have not Nothing in common with the 

authentic Christian Church. In these movements, it is highlighted in addition to the archically 

known groups of the evangelical type (Christians after the Gospel), baptismal type (Baptists with 

all denominations) or Advent (the Seventh-day Adventists or Jehovah's Witnesses) and certain 

Religious movements with mystic-Ocult Foundation. This mystic – occult completely different 

from traditional Christian religiousness is the general framework in which the scientology 

movements work. 

 

IV. Opportunities for complementarity of science-theology dialogue 

 

Science is the area of knowledge based on observation and testing of facts and 

phenomena. It is awarded as an organised knowledge and opinion body, which is systematically 

supported by formal evidence or observational evidence. It includes operation in an orderly 

system and also acting as a basis for new knowledge and a guide to how to obtain them. Teology 

refers to the intellectual dimension of religion21. Just as science is an intellectual enterprise, 

theology is an intellectual enterprise in religion. Theology is faith in the existence of a power of 

supernatural governance, the creator and the protector of the world who takes care of the order 

within it. The order of the world is the subject of and opportunity for dialogue between Science 

and theology. 

                                                             
21 Rebecca Flietstra, "Theology, Not Religion, focus of the New Journal, "in Research News, No.  3 Vol. 3, 2002, p. 
1 
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Theology and science have their roots from the word "knowledge". All the realms of 

knowledge are always in pursuit of truth. The truth in science is through experimentation, while 

in theology it is through faith. Knowledge sources are three, knowledge by revelation, which is 

TeolOgia, knowledge by observation, which is science, and knowledge by reason, which is 

common to both. 

As both,  science  and TheologiansA,  talk about the same reality, and postpone  Pursuing 

the truth, it is reasonable to expect, sooner or later, to develop shared arrangements between 

themselves and each of the two disciplines to be able to recognize a certain level of truth 

reported in the other even if their methods differ. 

The two fields provide correspondence or linking areas between understanding the 

scientific perceived nature and understanding the world, as God's creation was    Theological. 

Several authors attempted to support the dialogue between science and theology, offering 

reasons, facts and figures to confirm the need to work together. 

AnUmans of science and theologians should tear down the cultural wall that served for 

the carantination of disciplines and tackle these challenges together. 

The major cultural impact of quantum physics has certainly raised questions for 

contemporary philosophical dogma of the existence of a unique level of reality. Here the 

meaning that is 22given to the word "reality" is pragmatic and ontological at the same time. 

Quantum physics has led us to discover that abstract is not simply an intermediary between us 

and nature, a tool for the description of reality, but rather, one of the parts of nature. In quantum 

physics, mathematical formalization is inseparable from experience. It resists its way through its 

simultaneous concern for internal consistency and the need to integrate experimental data 

without destroying that self-consistency. To the extent that nature participates in the being of the 

world, we must assign an ontological dimension to the concept of reality. Nature is a huge 

inexhaustible source of the unknown that justifies the very existence of science. Reality is not 

just a social building, consensus of a collectivity or an inter-subjective agreement. It also has a 

trans-subjective dimension, insofar as a simple experimental fact can disprove the most beautiful 

scientific theory. 

                                                             
22 See Basarab Nagaraju, We, the Particle and the World, Published by Le Mail, Paris, 1985, p. 10 
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Depending on the level of reality you23 can designate a set of systems that are invariable 

under the action of certain general laws: for example, quantum entities are subordinated to 

quantum laws, which radically depart from the laws of the macrophysical world. This means that 

two levels of reality are different if, while we move from one to the other, there is a breaking of 

laws and a breakage within    their fundamental concepts (such as, for example, causality). No 

one has succeeded in finding a mathematical formalism allowing rigorous passage from one 

world to another.  The tautological definitions or approximations are not able to replace a 

rigorous mathematical formalism. Recent models of the coherent not refer to the passage 

between the quantum level and the macrophysical level: In fact, the main problem is not 

consistency, but precisely consistency. 

The representatives of science are of the opinion that religion can never reconcile 

themselves with science. They say that man science cannot be far religious, or have a faith in 

God. They say this because, apparently, religion or Christianity cannot prove on the basis of the 

laws the truth of its teachings, while science can do so. "Religion tries to sneak in without any 

concrete evidence of God's existence. On the other hand, science is ready to test all assumptions 

and theories based on "experience". Skeptics also ask that religion cannot do so in a way that 

satisfies an impartial witness, from where and the conflict between the ways of religious and 

scientific understanding. "24 

From a historical and philosophical perspective, it seems that this conclusion is a sad and 

true one at the same time. From a historical perspective, there are some examples of sad 

remembrance such as the persecution of scientist Galileo Galilei, as we have seen or the church's 

harsh opposition to the evolutionary theory issued by Charles Darwin.  "The slowdown with 

which religious thinking has accepted such scientific ideas and the fact that many theosists still 

do not like them suggests that religion will never get back together with science. Since many 

who believe in God opposed the discoveries of astronomy, physics and biology, it is no wonder 

that we can speak of the antinomes between religion and science. "25 

Thecharacteristicof the fundamental human condition is to wonder about the surrounding 

things and our own destiny. We know that, over the Millenians, man. In the face of the 

unexplained phenomena that he saw around him, storms, volcanoes, thunder, diseases, etc., could 

                                                             
23 Ibid 
24 John Haught, op. cit., P. 21 
25 Ibid, p. 22 
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not do anything other than to attribute them to the action of invisible forces which, although not 

part of the world, had an impact on it. That's how the gods appeared. The existence of a bear cult 

seems to show that the first concept was added very quickly to a second: the survival of man 

after death. After all, this is perfectly logical: Because the world is constantly agitated by the 

actions of the not-seeing spirits  –  which implies that they exist in a different level  than the one 

we perceive and in which  we live for what not to believe that, since we have appeared at some 

point in this world, when we leave this world, something in ourselves reencounters that other 

level Dis  reality. 

 

V. Research and scientific-theological dialogue solutions: anthropic principle 

 

Modernity is the one that achieves an evident separation of science and theology, as two 

specific areas of human knowledge. It is thus based on a new paradigm of knowledge, the unitary 

approach to knowledge, as well as the double quality of philosopher – theologian and scientist, 

existing in the current and in the Middle Ages, are still so outdated. Science and theology as 

different areas of human knowledge have – by virtue of their autonomy – different objects and 

methodologies: "the object of knowledge in science is the world, while in theology it is God, and, 

in a secondary way, the World. Researching exclusively nature, the universe, science is exposing 

the risk of reducing everything to the material size of existence in a reductionist, ideological 

approach. The speech acquisition of information on this dimension should also reveal other 

levels of reality through objective and competent research. Theology, on the other hand, must not 

desolutize spiritual knowledge, even if by doing so, seek the sanctity of the human creature due 

to the grace of God; Theology must pay attention and material dimensions of God's creation — 

not as a priority — because this dimension is the fruit of love poured out of the Holy Trinity by 

the Act of creation through Logos. "26 

In modern science, we have adopted what we know as the anthropicprinciple. This 

principle states that the organization, configuration and phenomena in the universe must meet 

certain conditions for the life (and implicitly its intelligence) to have developed so as to appear, 

                                                             
26  Răzvan Andrei Ionescu, "about the model in physics and in Orthodox theology. Milestones for a possible 
contemporary dialogue between Science and theology "in Perspectives Romanian On Science and theology, Old 
Court Publishing house, Bucharest, 2006, p. 404 
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at some point, certain structures that ask questions about the composition of the universe to 

which they belong. 

Among the many conditions postulated by the anthropic principle, there is also that of the 

tridimensionality of real physical space. This space has three dimensions, because otherwise 

there could not have been a range of phenomena that, starting with the first moments of the Big 

Bang, led to the emergence of human intelligence. 

The new paradigm of reality, seeking to integrate human and cosmic domains, seems to 

give an important measure – and balanced, even traditional – in the Anthropic cosmological 

principle. For Jean-Michel maldame, the anthropic principle „was born from the desire of 

researchers to advance in the knowledge of the universe, taking into account a maximum of 

facts, including (and priority) of the fact that man exists" 27 (It is a largely similar approach to the 

ancient cosmology). 

Without being an enthusiast (he only accepts the "weak" form of the principle), Roger 

Penrose very well surprisedThe type of questions he seeks to answer the Anthropic principle 

(AP):  "How important is the existence of consciousness in the whole universe? Could there be a 

universe that is not populated by sentient beings? Are the laws of physics designed to allow the 

existence of a conscious life? Our particular position in the universe. In space or in time, does it 

have anything special? "28 

For Father Doru Costache, these questions are similar to an opening, a transversions of a 

"mentality" called:  resigned and vain. He also 29 concludes – "these questions were impossible 

or even ridiculous in the old paradigm, Copernican-Galilee, the universe cold and 

meaningless"30. 

We must state that the inter-disciplinary effort within science has made the anthropic 

principle not only formulated, but to print another type of scientific debate. Thus, Biochit has 

contributed greatly to the further formulation of the principle. With the experience of the 

American Stanley Miller, carried out in 1952, we know that the main constituents of the 

primitive terrestrial atmosphere (methane, ammonia, hydrogen and water) are susceptible, under 

                                                             
27 Doru Costache, "paradigm God. Implications Of the anthropic principle for addressing Scientific and theological 
direction of the Creation „In Science and theology, XXI publishing House: Dogmatic Eonul, Bucharest, 2001, p. 141 
28  Roger Penrose, Our mind... The day. About thinking, physics and computers, Technical publishing House, 
Bucharest, 1996, p. 467 
29 Paul Carson, "Paradigm God”, p. 141 
30 Ibid, pp. 141-142 
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the action of storms, to give rise to complex organic compounds. The very recent "exo-biology", 

in turn, showed the existence of organic molecules in the interstellar atmosphere and, all of a 

sudden, the examination of Micrometeors became extremely interesting.31 

Tobear the discussion in its true context it is important to remember that the manner of 

thinking of Father Stăniloae was deeply influenced by the theological vision of the world of the 

Holy Maxim the Confessor, through which he decided the profound steps of the patristic 

tradition. The Holy Maxim has developed a very interesting picture of the relations between 

God, Man and Cosmos, in what might be called a theorie of unification. It is a vision of the 

Divine logo expanded in creation in the form of the concepts of things (the true ground ofbeying, 

"the foundation of the being", paraphrase on the Tillich), which ensures the being and 

organization of the universe, also describing the last form of creation. The reference to this 

context is all the more motivated, if we think that what has recently performed quantum 

ontology, by articulating mathematic platonic and the Aristoteles idea of potentiality, has already 

succeeded Father  Maxim (faithful to the biblical conception of Christ as Alpha and Omega) by 

integrating the platonic vision of the Logos with that Aristoteles theory of  becoming.32 

 

Conclusions 

 

In Contemporaneity, aRomanian rtodoxia is seen faced with a series of phenomena 

generated by the Western cultural space of the continent, its foreign. It is about various aspects of 

life and modest mentality as a market economy, capitalism, democracy, ecumenism, interracial 

marriages, etc., but especially science. The scientific approach of the world in which we live is a 

phenomenon of exclusively western provenance, emerged towards the end of the Middle Ages 

and the beginnings of the Renaissance and strengthened throughout the modern period until 

today. As it is known, science is not only a form of knowledge of the world in which we live, but 

also a way to influence it and even to transform it strongly through its derivative which is 

technology. 

                                                             
31 Dominique Lecourt, Dictionary Of History And Philosophy Sciences, Publishing Polirom, Iaşi, 2005, p. 1094-
1095 
32 Paul Carson, Vitality, p. 212 
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The problem that purely Western extraction science raises to Orthoxia is one of a 

philosophical nature: it is the conception that claims to be based on the purely scientific 

knowledge of the world and expressing the belief that real truly is only the physical, finite, 

material world,  that only what is perceptible sensory or observable through instruments has 

ontological consistency and can be certified and universally recognized as existing. This 

identification of the real, the existence with the physical world, finite and accessible only 

sensory, led the Western world initially to a proportion of the proportions of religion, then to its 

accelerated desacration, so that today we can witness an almost total secularisation of public and 

even private life in this part of the world. 

On her side, the Eastern Orthodox remained at the conviction for centuries that true, 

Maxim, absolutely even, lies not in the physical world, but beyond it in the spiritual world and, 

at the highest possible, in God Himself. This different identification of the "location" of the real 

constitutes the essence of the current problem of tense relations between modern science, on the 

one hand, and traditional orthosification on the other. Awareness of the nature and extent of this 

tension, Orthodox theology is in front of a dilemma: if he attempts to forcibly assimilate the 

scientific spirit into an attempt to modernise at any price, the very probable consequence will be 

a damage or even dissolution of her bimilenary foundations, the roots she has deep in the 

patristic thinking and, in the last analysis, in the revelation itself. If, on the contrary, it closes and 

remains opaque in the face of this assault of modernity, the same theology will enter the 

increasingly sharp phase in relation to the spirit of the weather in which it lives, with great losses 

in the pastoral and missionary plan. 

In a disoriented world, of man who ran out of roots, the treimic blessing of the Kingdom 

of God, since the beginning of the church mass, it must awaken in us the consciousness of the 

eschatological dimension of the church's mission, so that the church, passing with its faithful 

through the orities and types of civilization created by this world, does not remain the prisoner of 

any of them, but to submit, with all faith, to the last target, the Kingdom of God. 

The dialogue between science and religion is a special topic of the present given the 

Christian origin of modern science, on the one hand, and on the other hand, the Holy Trinity 

must represent the foundation of contemporary science. It should be said that, had it not been 

Christianity, modern science would not have developed rapidly with which it did. The 

foundation of Science in contemporaneity must be Christ, and the mission of the Church has as 
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its main objective the proximity of scientists to the revealed teaching, aware of its salvation role. 

The danger to contemporary science is not represented by the Church and its representatives, 

because it wants a real, constructive and beneficial outcome dialogue on both sides, but on the 

Islamization of Europe because Islam rejects science by not being part of the Islamic law – 

Sharia. The future of man depends on the dialogue of Sciences with Christian theology and how 

the mission of the church responds to this dialogue. 
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