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ABSTRACT 

 

 

In this PhD thesis I engaged myself in an analysis of the soteriological doctrine 

of the Cappadocian Fathers, highlighting the importance and relevance of their vision 

for the current Orthodox theology. In a contemporary world where the tradition of 

classical patristic thought is increasingly relativized, and in a context in which 

theological visions are diverted to sociological, philosophical and political 

dissimulations, the return to the essentials of theology becomes imperative: the 

purpose of our life here and now is salvation, and all the unrests of the human 

existence, regardless of the historical or cultural context, find their answer in Christ. 

In highlighting this fundamental reference of human existence, the Cappadocian 

Fathers are referential. They make the transition between ancient thinking and 

revelation, between theory and practice, between martyrs and saints, between the 

empire and the Kingdom. The leap operated by them is a huge one, being road openers 

for the entire history of the Christian world. We cannot imagine, for example, what 

they would have been without Greek philosophy or without Origen, but at the same 

time, they overcome all their impasse, all the shortcomings of the past, to look only at 

the future of the human being in Christ. 

Different from the moralizing and literal insistence of an antiochian such as Saint 

John Chrysostom (the third doctor and high hierarch of the Church together with Saint 

Basil the Great and St. Gregory of Nazianzus), they are theologians in the full sense of 

the word, their doctrinal treatises being an extension of God's experience in personal 

life. The mystery of salvation is not an exercise that can be solved in writing, as a 

western theologian like Anselm of Canterbury seems to prove to us later, but is a 

continuous search for Christ, begins with Christ and ends with an unceasing union with 

Him. Soteriology does not stop at the redeeming act of Christ, but it is an ascension, 

through His Cross and Resurrection, which must mark the whole course of our personal 

and community life. 

* 
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The theme of doctoral research involved the processing of a rich literature, 

starting from the biblical, continuing with the patristic and ending with introspections 

on contemporary thinking, comparing the theological model proposed by the 

Cappadocian Fathers with the secularized vision of man. Therefore, it involved a 

multidisciplinary documentation. 

In essence, this work consists of an investigation of the works of the Cappadocian 

Fathers, being an exercise of both historical and dogmatic analysis. Beyond historical 

contextualization, I first chose to present the soteriological teaching in connection with 

the more detailed theological vision of the Holy Trinity and the Christological and 

anthropological elements. The peculiarities identified in the targeted authors were then 

analyzed in comparison with the previous, contemporary and posterior patristic 

writings. The dogmatic synthesis could later be transferred to the elements of 

spirituality, here again emphasizing the indissolubility of the link between dogmatics 

and morality. The purpose of theology is seen exclusively in the existential plan of 

meeting with Christ, of union with Him. Finally, the analysis on the soteriology of the 

Cappadocian Fathers involved the exegesis of the contemporary theology, constantly 

linking to the various ways in which contemporary theology, not necessarily the 

Orthodox one, understood the message of the Cappadocian writings. 

The proposed radiography required not only the comparison of the philosophical 

models with the theological ones but the practical extension of all these considerations 

in an attempt to provide a current response to the various identitary dilemmas of 

today. 

Regarding the bibliographic sources used, I tried to capitalize the Romanian 

bibliography, as well as the studies and researches outside the country, which gave 

me a rich and valuable information. The bibliographic sources consist of biblical 

criticism, patristic works, as well as philosophical and literary works. In addition to the 

materials available in Romanian, I have analyzed a rich, up-to-date bibliography in 

English and French. 

* 

• In the first chapter of the thesis I briefly presented the historical framework in 

which the Cappadocian Fathers activated. When we talk about the Cappadocian 

Fathers, our thought goes to the three great personalities of the fourth century: St. 
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Basil the Great, St. Gregory of Nazianzus, and St. Gregory of Nyssa. Considered as a 

core of compact and homogenous Eastern Orthodox theologians and leaders of the 

Eastern Church, united not only by friendship but also by their similar cultural 

formation, these personalities together constitute a moral and spiritual authority of 

prime importance in the process of defense and development of Post-Nicene 

Orthodoxy. Taken individually, each of them reveals himself to be a distinguished 

personality and an outstanding theologian of the Christian Church. Though not 

considered as having the same scope as the other two "great teachers and hierarchs 

of the world", questioning certain dogmatic expressions, St. Gregory of Nyssa is the 

Capadocian who has raised the greatest interest in the patristic research of the last 

century.1 

In this first chapter I presented not only these three great Fathers of the Church 

in Cappadocia, but also, succinctly, several other Cappadocian Fathers and writers who 

remained in the memory of the tradition of the ancient Christian Church. 

• In the second chapter I synthesized the main information on the doctrinal 

framework of the Fourth Century Church, with its two main components: Trinitarian 

and Christological. The Cappadocian Fathers not only contributed to a doctrinal 

clarification but were language-makers, developed a theological view of the person 

who influenced all later Eastern theology, imprinted on Eastern thinking a dynamic 

vision in which God and man are seen in a continuous existential, experiential dialogue. 

The construction of the notion of person, in the root we have inherited today, largely 

belongs to the Cappadocian Fathers. In short, it can be said that οὐσία and φύσις 
designate the universal, undetermined nature, while ὑπόστασις indicates the 

concretely individualized nature. The hypostasis is particular and distinct in contrast to 

universal nature. It is what subsists. Applied in the case of the Holy Trinity, the essence 

refers to what is common (οὐσία κοινὴ) to the Father, the Son, and the Holy Spirit, 

while the hypostasis indicates what is particular subsistent (ἴδιον), or what is the 

property of each person (ἰδιωμάτα). In the case of the Cappadocian Fathers, there is 

then another distinction, almost absent, related to how the divine being is revealed: 

we can know that God exists, the knowledge of personal property becomes accessible 

                                       
1 Andrew Louth, The Cappadocians, în Frances Young et al. (eds.), The Cambridge History of 

Early Christian Lterature, Cambridge University Press, Cambridge, 2004, p. 297. 
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by revelation, but what God is essentially remains inaccessible. And if the essence is 

impossible to know, it remains that we can know God through its acts or works 

(ἐνέργειαι). 
• The third chapter consists of a textual analysis of how the Cappadocian Fathers 

actually see how the act of salvation is fulfilled in Christ. Cappadocian Christology has 

revealed on the theme of revelation paradigms of Orthodox thought about the Son of 

God – the incarnate and incomprehensible Logos, paradigms illustrated in dynamic 

ideas and living and renewing expressions that will make a brilliant career in the future 

Christological disputes and will form prerequisites for formulating dogma of the 

Ecumenical Chalcedon. 

• The fourth chapter develops a wider framework of the Theology of the 
Cappadocian Fathers, following the overall vision of human nature and the meaning of 

its existence. It also highlights the whole issue of the necessity of salvation, starting 

from the fall of sin and the existence of evil in the world. Finally, the components of 

the saving act are analyzed, emphasizing the idea of restoration and renewal of the 

human being in Christ. 

• In the fifth chapter, I emphasized the continuity between objective and 

subjective salvation. Soteriology not only refers to the details of the restoration of 

human nature in Christ, but concerns how the whole human nature is deified. In this 

regard, I considered necessary, before analyzing the texts of the Cappadocian Fathers 

in this regard, the development of a synthesis of the vision of Orthodox theology 

regarding the conditions of subjective salvation. I have presented in this chapter, 

therefore, the general coordinates of subjective salvation as an existential prolongation 

of the objective one in Orthodox theology as well as the way the Cappadocian Fathers 

have customized the way of thinking of this theology. 

• The sixth chapter aimed to present the main elements of the specificity of 

Orthodox soteriology as a process of sanctification of human nature, from the 

perspective of the texts of the Cappadocian Fathers. According to them, man is called 

to be God by grace. Through the union of the human nature with the divine nature in 

the person of Christ, the humanity of Christ was filled with divine grace. This is also 

possible for us, through ascetic effort and participation in divine worship. Spiritual life 

is a continuous effort of sanctification, an endless path to deification. The subjective 
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salvation, based on the possibility of salvation offered by Christ, is a long lean toward 

God, in which human reality rises ontologically from image to likeness, turns into the 

direction of deification, the coordinates being grace, faith and active nature through 

deeds. The destiny of human existence appears in the form of a true "commandment" 

of deification. According to St. Basil the Great, man is the animal that has received the 

command to become God; he has only one purpose: the likeness of God, and a single 

commandment in which all encompass: deification. 

• The last chapter of the thesis presents, according to the thought of the 

Cappadocian Fathers, the mystery of the perfection and fulfillment of the human being. 

We are far removed from a special treatise on soteriology in the case of the authors 

under consideration, but the concerns of any triadological or christological discussion 

have as a goal the care of salvation. The reality and possibilities of the full salvation of 

man are what the Fathers are actually seeking to defend. This was demonstrated first 

of all by their lives, by the way they lived – in asceticism, prayer, and in a continuous 

meditation on the eternal truths. Salvation is a continuous ascension to God. But it 

becomes possible only through Christ, begins and unfolds in Christ the Savior. 

* 

Although at the end of the soteriological ascension we might think that the divine 

darkness is, the theology of the Cappadocian Fathers is a theology of light. And 

prefigures or paves the way for the later major developments of some authors such 

as St. Maximus the Confessor, St. Simeon the New Theologian or St. Gregory Palamas. 

The Theology of the Cappadocian Fathers attempted to defend the realism of God's 

connection with man, and of salvation seen as real, devotional, graceful, divine life. By 

appropriating and developing this model in Orthodox theology, salvation in Christ is 

seen as the gradual elevation of the human being, which is permeated by an increasing 

intensity of uncreated energies, which in the end ultimately makes it completely 

transparent to the Spirit.2 

• The summary of all Christology and soteriology can be the famous expression: 

"God became man for man to become God."3 All humanity participates in what Christ 

                                       
2 Pr. Dumitru Stăniloae, Teologia dogmatică ortodoxă, vol. 2, EIB, București, 1996, p. 126. 
3 Sf. Atanasie cel Mare, Cuvântul întâi împotriva arienilor, în PSB 15, trad. Pr. Dumitru Stăniloae, 

EIB, Bucureşti, 1998, p. 202. Cf. Vladimir Lossky, După chipul şi asemănarea lui Dumnezeu, p. 58, 91. 
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accomplishes by his resurrection. Thus, "as the beginning of death has begun through 

one man, and hence passed on to all the human beings, the lot so the beginning of 

the resurrection passes from one to all mankind."4 

The death of Christ is an integral part of this plan; thus, St. Gregory of Nyssa has 

no difficulty in applying the biblical term of sacrifice. Christ is the good shepherd who 

gives his life for his sheep; he is both a priest and a sacrifice. He is the paschal lamb 

offered for us, the great sovereign priest who sacrificed his own body for the sin of 

the world.5 

St. Basil says that the Son of God "gave life to the world when He offered Himself 

our own sacrifice and grace to God for our sins."6 A simple man cannot offer atonement 

for the sinners, for he himself is guilty of sin. Only man-God can offer God a proper 

atonement for all of us. 

For St. Gregory of Nazianzus, Christ "frees us who are ruled by sin... and gives 

Himself a ransom for us, able to purify everyone."7 He explains that Christ, as the 

second Adam, is the head of the Body and can thus take on our rebellion by making it 

his own. As our representative he identifies with us.8 That is why he was able not only 

to take the form of a slave, but to climb the Cross by taking our sins with him, in order 

to destroy them there. When crucified, he crucifying at the same time our sins. 

Although it was holiness itself, God allowed him to be condemned as a sinner 

and to die under the curse, transferring not only the death we were to suffer, but also 

our guilt. The sacrifice of such a victim is of an incomparable efficacy and was sufficient 

to save the whole human race. By dying, his purpose is to save all, and if not all of 

them come to salvation, it is because they refuse to receive it. The issue of human 

freedom, as seen by the Cappadocian Fathers, was to be synthesized in the final 

chapter of this work. 

                                       
4 Sf. Grigorie de Nyssa, Marele cuvânt catehetic, 16, în PSB 30, trad. Pr. Teodor Bodogae, EIB, 

Bucureşti, 1998, p. 313. 
5 Ibidem, p. 310-311. 
6 Sf. Vasile cel Mare, Omilii la Psalmi, 28, 5, în PSB 17, trad. Pr. D. Fecioru, EIB, Bucureşti, 1986, 

p. 230. 
7 Sf. Grigorie de Nazianz, Cele cinci Cuvântări despre Dumnezeu, trad. Pr. Gh. Tilea şi Nicolae I. 

Barbu, 1947, p. 105. 
8 Ibidem, p. 89. 



11 

• The act of salvation is, however, complex and cannot in any way be reduced to 

the legal aspect. As St. Gregory of Nyssa said, "Our weakened flesh indeed needed a 

doctor, the fallen man waiting for Him who would stretch out his hand, the one who 

had lost his life awaiting her Giver, the one who had departed from the fellowship of 

good needed a guide to bring him back from where he had gone, longing for the one 

lying in the dark, the one who fell into captivity was waiting for the liberator, the one 

tied waiting for the One to untie, the one in the yoke of slavery, his liberator."9 I 

emphasized throughout the thesis the importance of the ontological aspect of 

redemption, a point highlighted by the Cappadocian Fathers. 

The existential evolution of man is accomplished in the future age, after the 

restoration of the human integrity through the resurrection of the bodies ("The 

Righteous shall shine as the sun in the Father's kingdom" - Matthew 13: 43), but the 

condition of eternity is already being tasted. Human life becomes "life in Christ" 

(Galatians 2: 20). The Saint appears as the fulfillment of the human. The human being 

returns to the state of grace, having the destiny to be fulfilled by being fully penetrated 

by grace. 

The influence of the visions and writings of the Cappadocian Fathers was a huge 

one, marking decisively the way of thinking of Orthodox theology. Summaries of 

patristic thought, such as that of St. Maximus the Confessor or St. Gregory Palamas, 

are based on the theology of the "golden age", especially the Cappadocian Fathers - 

by their monumental effort to create a theology that protects both the divine mystery 

and the realism of the human deification.10 

Taking on the writings of Antiquity, the Holy Fathers assumed and rebuked them 

by formulating a proper teaching both with the environment in which they lived and 

with Holy Scripture. Starting from these two sources, Sacred Scripture and Hellenic 

Philosophical Tradition, the Church has shaped his teaching about man and his 

salvation. At the center of its anthropology and soteriology lies the order of deification, 

according to which each of us is called to become God by grace, thus fulfilling our 

image in likeness. 

                                       
9 Sf. Grigorie de Nyssa, Marele cuvânt catehetic, 15, p. 310. 
10 John Meyendorff, Hristos în gândirea creştină răsăriteană, trad. Pr. Nicolae Buga, EIB, 

Bucuresti, 1997, p. 174. 
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• Rediscovering the thinking of the Cappadocian Fathers is extremely important 

for the current theological context. And the preoccupations for researching their work 

are more numerous. St. Gregory of Nyssa has raised the greatest interest, since the 

first half of the last century, among Catholic and Protestant theologians – more than 

the Orthodox. The other two Cappadocians, however, are increasingly in need of 

attention, especially as in the Orthodox world they occupy a privileged place, together 

with St. John Chrysostom, as the Three Great Hierarchs of the Church, which give us 

"An integral Christianity".11 

For the Cappadocian Fathers, the theological doctrine has never been closed in 

the framework of subtleties without any connection to the real life, with the experience 

of the Church. A purely theoretical vision of God can only be revealed as a spiritual 

evil. As long as we do not live under the auspices of our personal encounter, His life 

as an opening of the spirit risks to die in us. 

According to Théodore de Régnon, "it would seem that in our time the dogma of 

the divine unity absorbed, as we would say, the dogma of the Holy Trinity, which is 

only mentioned as a memory."12 J. Meyendorff interprets these words in the sense that 

"the dogma of divine unity" is threatened by the theology of "the death of God."13 

Advancing toward the communion of the perfect love requires an interpersonal 

criterion of knowledge and access to the mystery, while a more or less dialectical 

thinking is constantly tempting to reduce reality, to be unilateral. 

• For the Cappadocian Fathers, soteriology was naturally the result of triadology. 

Only the Trinitarian mystery can be the source of the deification of the human. Christ 

is central, but not exclusively, in this process. He is the one who gives access to eternal 

communion, healing human nature and adapting it to the possibilities of the 

communion with the divine life, and this work is constantly accompanied by the 

sanctifying Spirit. 

In particular, the role of the Holy Spirit is highlighted in their writings, 

emphasizing how the creature is gradually sanctified by union with Christ under the 

                                       
11 Pr. Dumitru Popescu, Hristos, Biserică, Societate, EIB, București, 1998, p. 29. 
12 De Régnon, Études, I, 135, apud John Meyendorff, Teologia bizantină, trad. Pr. Alexandru Stan, 

EIB, Bucureşti, 1996, p. 243. 
13 J. Meyendorff, Teologia bizantină, p. 243. 
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action of the Holy Spirit. The Holy Spirit appears to us as the one who fulfills our 

sanctification, uniting us with the Son and together with the Son with the Father; and 

then as the one who serves as the "divine environment" in which the Father acts 

through the Son: a living environment in which the human being is able to look at the 

Divine Light, because it lives in the Light and itself becomes Light. Numerous texts 

confirm the illuminating role of the Spirit that makes it possible for God to see: "... as 

in the Son we see the Father, so in the Spirit (we see) the Son. Worship in the Spirit 

enlightens our minds ... Worshiping the Son, we worship Him who is the image of God 

and the Father; worshiping the Spirit, we worship the One who shows in Himself the 

deity of the Lord. That is why in the worship the Holy Spirit is inseparable from the 

Father and the Son. And if you are outside the grace of the Spirit, you will not really 

adore; and if you move within Him, you will never separate Him from God. Because it 

is impossible for anyone to see the face of the unseen God without the enlightenment 

of the Spirit. Through the enlightenment of the Spirit we see the enlightenment of 

God's glory, that is, the Son, and from the Son we raise our minds to the Father, whose 

image and seal is the Son."14 

About this enlightening activity of the Spirit that transforms us into light so that 

we can contemplate the light of the Holy Trinity is spoken throughout the entire 

Orthodox tradition. 

The theme of Light of the Holy Trinity reappears many times in the thought of 

St. Gregory of Nazianzus, but it is conceived in a less hierarchical manner. Here, the 

viewer who lives God's sight moves from One to Three, and vice versa, having the 

vision fully absorbed by the Trinitarian Sun, without stopping at the mystagogical 

question about the mode and the way of vision.15 We could say that St. Basil narrows 

his perspective to the Trinitarian iconomy and the movement to God. St. Gregory of 

Nazianzus deliberately goes further than this limit to explore new horizons; and thus 

reveals to the entire Eastern Church a doxological way of seeing God: "As soon as I 

think of the One, I am immediately enlightened by the splendor of the Three; as soon 

                                       
14 Sf. Vasile cel Mare, Despre Duhul Sfânt, 26, în PSB 12, trad. Pr. Constantin Corniţescu şi Pr. 

Teodor Bodogae, EIB, Bucureşti, 1988, p. 78. 
15 Pr. Boris Bobrinskoy, Taina Preasfintei Treimi, trad. Mariuca și Adrian Alexandrescu, EIB, 

București, 2005, p. 291-292. 
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as I begin to distinguish them I am brought back to One. When I think of any of them 

I think of him as a whole, and my eyes are filled, and most of what I think is missing. 

I cannot grasp the greatness of that One so as to give a greater magnification to 

others. When we contemplate the Three together, I only see a torch and cannot divide 

or measure the inner Light."16 

• Another extremely important aspect on the soteriological field is that the 

Cappadocian Fathers prepare the Christological and Pneumatological ground of the 

theology of uncreated energies.17 This theology of divine energies, incipient in their 

writings, will be further developed in a Christological context by St. Cyril of Alexandria. 

St. Gregory Palamas will later take over this tradition in his efforts to defend the realism 

of the sanctification and deification of the human being. 

We are far from any legal limitation in this complex process of salvation. At the 

end of his way to God, the saint, united to Christ, becomes "God by grace," sees "God" 

in the light of the Spirit, without being able to see through his nature something of the 

inmost hiding of the One with whom he is united. Ascended by the uncreated light to 

the stage of being able to see God, man is raised into the "divine darkness" itself –

darkness that is but another way of expressing the continual and integral epektasis of 

the human being. 

 

 

 

 

 

 

 

 

 

 

 

                                       
16 Sf. Grigorie de Nazianz, Cuvântări, 40, 41, în PG 36, col. 417. 
17 Cf. John Behr, The Nicene Faith, vol. 2, St Vladimir’s Seminary Press, Crestwood, New York, 

2004, p. 286 ş.u. 



15 

 

 

SELECTIVE BIBLIOGRAPHY 

 

 

1. Works of the Cappadocian Fathers 

 

1. J.P. Migne, Patrologiae cursus completus, Series Graeca, Paris, 1857-1866, vol. 

29-46. 

 

St. Basil the Great 

 

2. Sf. Vasile cel Mare, Comentariu la Isaia, XIX. trad. Al. Mihăilă, în: Sf. Vasile cel 
Mare, Comentariu la cartea Profetului Isaia (PSB, s.n., 2), Edit. Basilica, 

București, 2009.  

3. Sf. Vasile cel Mare, Contra lui Eunomie, în PG  vol. 29, col. 497-669.  

4. Sf. Vasile cel Mare, Despre Botez, traducere și studiu introductiv de Pr. Dumitru 

V. Georgescu, în col. „Comorile Pustiei”, Edit. Anastasia, București, 1999. 

5. Sf. Vasile cel Mare, Despre suflet și înviere, în PG vol. 46.  

6. Sf. Vasile cel Mare, Împotriva lui Eunomiu. Expunere a credinţei niceene, trad 

Ierom. Lavrentie Carp, Edit. Crigarux, 2007.  

7. Sf. Vasile cel Mare, în Sensul desăvârşirii în monahism, Edit. Anasatasia, 

Bucureşti, 1999. 

8. Sf. Vasile cel Mare, Omilii la Hexaemeron, trad. Pr. D. Fecioru în vol. Scrieri, 

partea I, PSB 17, EIB, Bucureşti, 1986. 

9. Sf. Vasile cel Mare, Omilii la Psalmi, trad. Pr. D. Fecioru în vol. Scrieri, partea I. 

10. Sf. Vasile cel Mare, Omilii şi cuvântări, trad. Pr. D. Fecioru în vol. Scrieri, partea 

I. 



16 

11. Sf. Vasile cel Mare, Regulile mari, trad. Iorgu D. Ivan, în: Sf. Vasile cel Mare, 

Scrieri, partea a doua, PSB 18, EIB, București, 1989. 

12. Sf. Vasile cel Mare, Regulile mici, trad. Iorgu D. Ivan, în: Sf. Vasile cel Mare, 

Scrieri, partea a doua. 

13. Sf. Vasile cel Mare, Despre Sfântul Duh, trad. Pr. Constantin Corniţescu şi Pr. 

Teodor Bodogae, în: Sf. Vasile cel Mare, Scrieri. Partea a treia, PSB 12, EIB, 

Bucureşti, 1988. 

14. Sf. Vasile cel Mare, Corespondenţă (Epistole), trad. Pr. Constantin Corniţescu şi 

Pr. Teodor Bodogae, în: Sf. Vasile cel Mare, Scrieri. Partea a treia. 

15. Sf. Vasile cel Mare, Sf. Pahomie cel Mare, Sf. Ioan Casian, Sf. Benedict, 

Rânduielile vieţii monahale, culegere alcătuită de Sf. Teofan Zăvorâtul, Edit. 
Sophia, Bucureşti, 2005. 

16. Sf. Vasile cel Mare, Tâlcuire duhovnicească la Psalmi, trad. Pr. Dumitru Fecioru, 

EIB, Bucureşti, 2006.  

 

St Gregory of Nazianzus 

 

17. Sf. Grigorie de Nazianz, La Sfintele Paşti, trad. Pr. Gheorghe Tilea, în Sf. Grigorie 

de Nazianz, Opere dogmatice, Edit. Herald, Bucureşti, 2002. 

18. Sf. Grigorie de Nazianz, Cele 5 Cuvântări Teologice ale celui între Sfinţi Părintelui 
nostru Grigorie de Nazianz, trad. Pr. Dumitru Stăniloae, Edit. Anastasia, 

Bucureşti, 1993. 

19. Sf. Grigorie de Nazianz, Cele cinci Cuvântări despre Dumnezeu, trad. Pr. Gh. 

Tilea şi Nicolae I. Barbu, 1947.  

20. Sf. Grigorie de Nazianz, Cuvânt de apărare pentru fuga în Pont sau Despre 
preoţie (PG 35, 408-517), traducere, introducere, note şi un „Cuvânt înainte” de 

D. Fecioru, în: Sfântul Ioan Gură de Aur, Sfântul Grigorie de Nazianz şi Sfântul 
Efrem Sirul. Despre Preoţie, EIB, Bucureşti, 1987. 



17 

21. Sf. Grigorie Teologul, Cuvântări, ed. a doua adăugită și revizuită, trad. din limba 

elină de drd. Călin Popescu, Editura de suflet, București, 2013. 

22. Sf. Grigorie Teologul, Cuvânt la Naşterea Mântuitorului Iisus Hristos. Cuvânt la 
Sfintele Paști. Panegiric (cuvânt de laudă) la Sf. Vasile cel Mare, trad. Diac. 

Nicușor Deciu, EIB, Bucureşti, 2009. 

 

St Gregory of Nyssa 

 

23. Sf. Grigorie de Nyssa, Tâlcuire la Cântarea Cântărilor, trad. rom. Pr. D. Stăniloae 

și Pr. Ioan Buga, în: Sf. Grigorie de Nyssa, Scrieri. Partea întâia, PSB, vol. 29, 

EIB, București, 1982. 

24. Sf. Grigorie de Nyssa, Despre viața lui Moise, trad. rom. Pr. D. Stăniloae și Pr. 

Ioan Buga, în: Sf. Grigorie de Nyssa, Scrieri. Partea întâia. 

25. Sf. Grigorie de Nyssa, Despre rânduiala cea după Dumnezeu (a vieții) și despre 
nevoința cea adevărată, trad. rom. Pr. D. Stăniloae și Pr. Ioan Buga, în: Sf. 

Grigorie de Nyssa, Scrieri. Partea întâia. 

26. Sf. Grigorie de Nyssa, Despre facerea omului, trad. Pr. Prof. Dr. Teodor 

Bodogae, în  Sfântul Grigorie de Nyssa. Scrieri. Partea a doua, PSB vol. 30, EIB, 

Bucureşti, 1998. 

27. Sf. Grigorie de Nyssa, Marele cuvânt catehetic, trad. rom. Pr. Teodor Bodogae, 

în: Sf. Grigorie de Nyssa, Scrieri. Partea a doua. 

28. Sf. Grigorie de Nyssa, Omilii la Ecclesiast, trad. rom. Pr. Teodor Bodogae, în: Sf. 

Grigorie de Nyssa, Scrieri. Partea a doua. 

29. Sf. Grigorie de Nyssa, Viaţa Sfintei Macrina, trad. Ioan Pătrulescu, Edit. 

Anastasia, 2004. 

30. Gregoire de Nysse, La création de l’homme, în SC vol. 6, Les Éditions du Cerf, 

Paris, 1943. 

31. Sf. Grigorie de Nyssa, Contra grecilor, după noţiunile comune, PG 45, 175-186. 



18 

32. Sf. Grigorie de Nyssa, Cuvântare la Arătarea lui Dumnezeu, sau la Nașterea 
Mântuitorului, în vol. Opere Dogmatice, Edit. Herald, București, 2002. 

 

2. Other patristic works 

 

33. Sf. Atanasie cel Mare, Scrieri, I, Cuvânt împotriva elinilor, Cuvânt despre 

Întruparea Cuvântului, Trei cuvinte împotriva arienilor, în PSB 15, trad. Pr. 

Dumitru Stăniloae, EIB, Bucureşti, 1987.  

34. Sf. Chiril al Alexandriei, Comentariu la Evanghelia Sfântului Ioan, în PG 78, trad. 

Pr. Dumitru Stăniloae, în vol. Scrieri – Partea a  IV-a, PSB vol. 41, EIB, București, 
2000. 

35. Sf. Chiril al Ierusalimului, Cateheze, EIB, București, 2003. 

36. Sf. Grigorie Palama, 150 de capete, trad. Pr. Dumitru Stăniloae, în F, vol. VII, 
EIB, Bucureşti, 1977. 

37. Sf. Ioan Damaschin, Dogmatica, trad. Pr. D. Fecioru, Edit. Scripta, Bucureşti, 

1993. 

38. Sf. Ioan Gură de Aur, Omilii la Facere, trad. Pr. D. Fecioru, în Sf. Ioan Gură de 
Aur, Scrieri, Partea I, PSB, vol. 21-22, EIB, București, 1987. 

39. Sf. Ioan Gură de Aur, Omilii la Epistola către Romani a Sfântului Apostol Pavel, 

trad. P.S. Teodosie Atanasiu, revizuită și îngrijită de Cezar Păvălașcu și Cristina 

Untea, Edit. Christiana, București, 2005. 

40. Sf. Ioan Gură de Aur, Omilii la Matei, trad. Pr. D. Fecioru, în PSB vol. 23, EIB, 

București, 1994. 

41. Sf. Ioan Gură de Aur, Comentariile sau Explicarea Epistolei către Galateni, trad. 

din limba elină, ediția de Oxonia, 1852, de Arhim. Theodosie Athanasiu, 

Tipografia Editoare „Dacia”, Iași, 1901. 

42. Sf. Ioan Gură de Aur, Comentariile sau tâlcuirea Epistolei a doua către 
Corintheni, trad. din limba elină, după ediția Oxonia, 1847, de Arhim. Theodosie 



19 

Athanasiu, București, 1908, Ediție revizuită de Constantin Făgețean, Editura 

Sofia, București, 2007. 

43. Sf. Ioan Gură de Aur, Comentariile sau explicarea Epistolei către Evrei, trad. din 

limba elenă, ediția  Oxonia, 1862, de Theodosie Athanasiu, Episcopul 

Romanului, Tipografia Cărților Bisericești, București, 1923. 

44. Sf. Irineu de Lugdunum, Demonstrația propovăduirii apostolice, trad. Prof. 

Remus Rus, EIB, București, 2001. 

45. Sf. Maxim Mărturisitorul, Mistagogia, trad. Pr. D. Stăniloae, EIB, Bucuresti, 2000. 

46. Sf. Maxim Mărturisitorul, Ambigua, trad. Pr. Dumitru Stăniloae, în PSB vol. 80, 
EIB, București, 1983. 

47. Sf. Maxim Mărturisitorul, Către Talasie, în F, vol. III, trad. Pr. Dumitru Stăniloae, 
Edit. Humanitas, București, 1999. 

48. Didim din Alexandria (cel orb), Despre Duhul Sfânt, Edit. Sofia, București, 2001. 

49. Fer. Augustin, Confessiones, în PSB, vol 64, EIB, București, 1994. 

50. Fer. Augustin, Despre natura binelui, Contra maniheilor, trad. Cristian  

 

3. General volumes 

 

51. Anghelescu, Gheorghe, Timp și dincolo de timp, Edit. Universității, București, 

1997. 

52. Ayres, Lewis and Andrew Radde-Gallwitz, Basil of Caesarea, în Cambridge 

History of Philosophy in Late Antiquity, vol. I, Cambridge University Press, 2010. 

53. Behr, John, The Nicene Faith, vol. 2, St Vladimir’s Seminary Press, Crestwood, 

New York, 2004. 

54. Berdiaev, Nikolai, Împărăţia lui Dumnezeu şi împărăţia Cezarului, trad. Nina 

Nicolaevna, Edit. Humanitas, Bucureşti, 1998. 

55. Bielawski, Maciej, Monahismul bizantin, trad. Andrei Mărcuş, Galaxia Gutenberg, 

2007. 



20 

56. Bobrinskoy, Pr. Boris, Împărtăşirea Sfântului Duh, EIB, Bucureşti, 1999. 

57. Bobrinskoy, Pr. Boris, Taina Preasfintei Treimi, trad. Mariuca și Adrian 

Alexandrescu, EIB, București, 2005. 

58. Bria, Pr. Ion, Dicţionar de Teologie Ortodoxă, EIB, București, 1994. 

59. Campenhausen, Hans von, Părinți greci ai Bisericii, trad. Maria-Magdalena 

Anghelescu, București, Edit. Humanitas, 2005. 

60. Chadwick, Henry, The Church in Ancient Society. From Galilee to Gregory the 

Great, Oxford University Press, New York, 2001. 

61. Chitty, Derwas J., Pustia – cetatea lui Dumnezeu, Edit. Sophia, Bucureşti, 2010. 

62. Clark, Gillion, Christian and Roman Society, Cambridge University Press, New 

York, 2004. 

63. Collins, Paul M., Trinitarian Theology, West and East, Karl Barth, the 

Cappadocian Fathers and John Zizioulas, Oxford University Press, New York, 

2001. 

64. Coman, I.G., Patrologie, vol. II-III, EIB, Bucureşti, 1988. 

65. Coman, Pr. Ioan G., „Şi Cuvântul trup s-a făcut”. Hristologie şi Mariologie 
Patristică, Edit. Mitropoliei Banatului, Timişoara, 1993.  

66. Cooper, J. Eric; Decker, Michael J., Life and Society in Byzantine Cappadocia, 

Palgrave Macmillan, 2012. 

67. Dodds, E.R., Grecii şi iraţionalul, trad. Catrinel Pleşu, Edit. Polirom, Iaşi, 1998. 

68. Dumitrașcu, Nicu (ed.), The Ecumenical Legacy of the Cappadocians, Palgrave 

Macmillan, 2015. 

69. Florovsky, Georges, Bible, Church, Tradition: An Eastern Orthodox View, 

Nordland Publishing, 1972. 

70. Golitzin, Ieromonah Alexander, Simeon Noul Teolog: viaţa, epoca, gândirea, în  

Sfântul Simeon Noul Teolog, Discursuri teologice şi etice,trad. Diac. Ioan I. Ică 

jr., ed Deisis, Sibiu 1998. 

71. Grillmeier, Alois, Christ in Christian Tradition: From the Apostolic Age to 

Chalcedon (451), vol. 1, trad. J. Bowden, Atlanta, 1975. 



21 

72. Gusdorf, Georges, Mit şi metafizică, Edit. Amarcord, Timişoara, 1996. 

73. Jurgens, William A., The Faith of the Early Fathers, Liturgical Press, 1970. 

74. Kelly, J. N. D., Early Christian Doctrines, Harper San Francisco, 1978. 

75. Lossky, Vl., Teologia mistică a Bisericii de Răsărit, trad. Pr. Vasile Răducă, Edit. 

Anastasia, Bucureşti, 1993. 

76. Lossky, Vladimir, După chipul şi asemănarea lui Dumnezeu, trad. Anca 

Manolache, Edit. Humanitas, Bucureşti 1998. 

77. Lossky, Vladimir, Introducere în teologia ortodoxă, trad. Lidia & Remus Rus, 

Edit. Enciclopedică, Bucureşti, 1993. 

78. Ludlow, Morwenna, Gregory of Nyssa. Ancient and Post(modern), Oxford 

University Press, New York, 2007. 

79. Mcguckin, John A., Saint Gregory of Nazianzus. An Intellectual Biography, New 

York, 2001. 

80. Meredith, A., Capadocienii, Bucureşti, 1995.  

81. Meyendorff, John, Hristos în gândirea creştină răsăriteană, trad. Pr. Nicolae 

Buga, EIB, Bucuresti, 1997. 

82. Meyendorff, John, Teologia bizantină. Tendinţe istorice şi teme doctrinare, trad. 

Pr. Alexandru Stan, EIB, Bucureşti, 1996. 

83. Moreschini, C.; Norelli, E., Istoria literaturii creştine vechi greceşti şi latine, vol. 

II/1, Edit. Polirom, Iaşi, 2004. 

84. Popescu, Pr. Dumitru, Hristos, Biserică, Societate, Edit. IBMBOR, București, 

1998. 

85. Quasten, Johannes, Patrology, vol. III, The Golden Age of Greek Patristic 

Literature From the Council of Nicaea to the Council of Chalcedon, Westminster, 

Maryland, 1986. 

86. Russell, Norman, The Doctrine of Deification in the Greek Patristic Tradition, 

Oxford University Press, 2004.    

87. Sandu, Pr. Ştefan, Istoria dogmelor, vol. I, Istoria dogmelor din epoca 

postapostolică până la Sfântul Ioan Damaschin, Edit. Bren, Bucureşti, 2002. 



22 

88. Sfântul Vasile cel Mare, închinare la 1600 de ani de la săvârşirea sa, EIB, 

Bucureşti, 1980. 

89. Stăniloae, Pr. D., Iisus Hristos sau restaurarea omului, Editura Arhidiecezană, 
Sibiu, 1943.  

90. Stăniloae, Pr. D., Teologia dogmatică ortodoxă, vol. 1-3, EIB, București, 1996-

1997. 

91. Turcescu, Lucian, Gregory of Nyssa and the Concept of Divine Persons, Oxford 

University Press, 2005. 

92. Young, Frances et al. (eds.), The Cambridge History of Early Christian Lterature, 

Cambridge University Press, Cambridge, 2004. 

 

4. Studies and articles 

 

93. Chifăr, N., „Ortodoxia în confruntare cu arianismul. Episcopatul apusean în 
apărarea crezului niceean”, Analele ştiinţifice ale Universităţii Al.I. Cuza – Iaşi, 
Teologie, IV (1997-1998). 

94. Chiţescu, N., Condiţiile însuşirii mântuirii, în ST, I (1950), nr. 2. 

95. Chiţescu, N., Despre predestinaţie, în ST, 6 (1954), nr. 7-8. 

96. Colibă, Mihai, Regulile monahale ale Sfântului Vasile cel Mare în istoria vieţii 
religioase monahale şi a cultului creştin, în ST, XVII (1965), nr.3-4. 

97. Coman, Pr. I. G., Sensul ecumenic al lucrării Sfântului Duh în teologia Sfinților 
Părinți, în O, XVI (1964), nr. 2. 

98. Coman, Pr. Ioan G., Elementele demonstrației în tratatul „Despre Sfântul Duh” 
al Sfântului Vasile cel Mare, în ST, 1964, nr. 5-6. 

99. Coman, Pr. Ioan G., Studiile universitare ale Părinților Capadocieni, în ST, VII 

(1955), nr. 9-10. 

100. Anton Despinescu, Sfântul Vasile cel Mare şi Sfântul Benedict din Nursia – Părinţi 
ai monahismului creştin, în „Studia Basiliana 3”: Sfântul Vasile cel Mare. 

Închinare la 1630 de ani. Actele Symposionului Comisiei Române de Istorie 



23 

Eclesiastică. Bucureşti-Cernica, 2-3 octombrie 2008, culese şi publicate de 

Emilian Popescu şi Mihai Ovidiu Căţoi, Edit. Basilica, Bucureşti, 2009. 

101. Drăgulin, Pr. Gheorghe, Doctrina trinitară a Sfântului Vasile cel Mare în discuțiile 
teologice contemporane, în GB, 1979, nr. 5-6. 

102. Farmer, David Hugh, Grigorie din Nazianz, în Dicționar al sfinților, trad. Mihai C. 

Udina și Elena Burlacu, Edit. Univers Enciclopedic, București, 1999. 

103. Louth, Andrew, The Cappadocians, în Frances Young et al. (eds.), The 

Cambridge History of Early Christian Lterature, Cambridge University Press, 

Cambridge, 2004. 

104. Moldovan, Pr. Ilie, Natura și harul în gândirea teologică a Sfântului Vasile cel 
Mare, în O, XXXI (1979), nr. 1. 

105. Popescu, Dumitru, Problema „chipului” din om după Sfântul Grigorie de Nyssa, 

în GB, XX (1961), nr. 3-4. 

106. Radu, D., Îndreptarea şi îndumnezeirea omului în Iisus Hristos, în O, 39 (1988), 

nr. 2. 

107. Sandu, Ştefan N., Lucrarea harului în realizarea mântuirii subiective după 
învăţătura celor trei mari confesiuni creştine, în  ST, 23 (1971), nr. 3-4. 

108. Stăniloae, Pr. D., Faptele bune în învăţătura ortodoxă şi catolică, în O, V (1954), 

nr 4. 

109. Stăniloae, Pr. D., Semnificaţia luminii dumnezeieşti în spiritualitatea şi cultul 
Bisericii Ortodoxe, în O, XXVIII (1976), nr. 3-4. 

110. Stăniloae, Pr. Dumitru, Fiinţa şi ipostasurile în Sfânta Treime, după Sf. Vasile cel 
Mare, în O, XXXI (1979), nr. 1. 

111. Voicu, Constantin, Probleme dogmatice în opera «Marele Cuvânt Catehetic» al 

Sfântului Grigorie de Nyssa, în O, XIII (1961), nr. 2. 

112. Zhyrkova, Anna, John Damascene’s Notion of Being: Essence vs. Hypostatical 
Existence, în SVThQ, 54 (2010), nr. 1. 

 

 


