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Beyond the imperative phasing necessary for a qualitative research and beyond the
strictest rigor, this study should be considered as nothing else but a journey of the author
under the close guidance offered by his mentor and coordinative professor, father Nechita
Runcan. This journey is all about impregnating this research with the keepsake effect. This
British term, taken from the ideological arsenal of the 19t century’s art, refers to a sketch
album containing the artist’s journey impressions'; a travelling journal consisting in images.
The journey that I start along with the guiding professor, to whom I express my appreciation
and my gratitude, shall be filled with these journey impressions, sustained by arguments
meant to finally lead towards the long-expected layover.

Lately, we notice the preoccupation of more and more worldwide universities for the
spiritual past of humanity. At the beginning of the past century, centres of historical and
theological researches have been established in Germany, England, and America, centres
which research with all the ardour and seriousness the past of Christian life. These high
historical studies academies have developed a fundamental preoccupation for the finding out
and for the understanding of the beginnings of Christianity, revealing important works and
studies based on scientific researches, offering the Christian literature new translations, new
dictionaries which have made it possible to unveil the mystery from so many words belonging
to the languages in which the sacred authors have written’.

The problem of the interpretation of history is a very serious one; we know that every
lineage has its own way to lead its sons towards redemption and its own way to praise God.?
We cannot hide the fact that there have been cases, in which countries with economical
power, through renowned universities, for geo-political, economical or other interests have

promoted false hypotheses, have hidden concrete realities, misguiding the international
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society about the destiny of a lineage, making an attempt on the territorial or spiritual
integrity of it.*

This is the reason for which a nation, feeding its historical knowledge from an
intermediary source, another than the real-original one, finds itself in the dangerous situation
of dissolving its own personality, its own culture and spirituality. Language is not a
punishment’; on the contrary, it is the gift of God which He offered to every lineage, a gift
which emphasizes the diversity in which God gives Himself to the world®.

In conclusion, if every lineage has its own language, its own way of living and
feeling, it also has its own ontological consciousness of knowing and praising God. This is
why we consider that it is necessary for the Romanian Christian literature to also get richer in
the thoroughgoing study of the mysteries of God, keeping its own specific and traditional
style and bringing in the conscience of the Romanians the truth about the ethnical and
spiritual origin and transforming the actual living of the orthodoxy — faith they were born in —
a Romanian lifestyle.

The historical and patristic guidelines concerning the relation between the Church and
state in the apologetic period have represented the preoccupation of several important names
in the Romanian theological literature. If, as we have mentioned before, the researches in this
field were pretty poor at the end of the 19th century, starting with the 20" century, authors,
which will shortly become the main sources for the references regarding the history or the
patristic of the first Christian centuries, start to appear.

Among the personalities of the modern Romanian theology we can pass in review
historians, patrologians, and translators such as: the Romanian orthodox priest and the most
important expert in Patrology from Romania’, Pr. Prof. Ioan G. Coman (1902-1987); the
appreciated historian and translator Ioan Ramureanu (1910-1988)%; the much tried’ Teodor

M. Popescu (1893-1973), whose activity on the history of primary Christianity is

4 Pr. Prof. Dr. Dumitru Staniloae, Statele unite ale Europei, in “Telegraful Roman”, nr. 40, 1939, p. 1;

,, The national feeling becomes, under the inspiration and the influence of selfishness and human pride, an
exclusivist, and an imperialist addiction, a desire to kneal foreign lineageas,,

5 Sf. Nicolae Cabasila, cf. Panayotis Nellas, op. cit., p. 18.

8 Pr. Dr. Mircea Cristian Pricop, op. cit., p. 33.

7 Pr. prof. univ. dr. Mircea Pacurariu, Dictionarul Teologilor Romdni, Ed. Enciclopedica, Bucuresti, 2002, p.
113-116

8 Ibidem, p. 411-413.

9 See: Profesorul Teodor M. Popescu, apologetul care si-a dedicat toatd viata Ortodoxiei in

http://www.marturisitorii.ro/2014/06/01/profesorul-teodor-m-popescu-apologetul-care-si-a-dedicat-toata-viata-
ortodoxiei-19-iunie-1893-4-aprilie-1973-teologul-in-dosarele-cnsas/.



distinguished by erudition, scientific rigour, objectivity and clarity’’ ; Eusebiu Popovici
(1838-1922)!! priest and then archimandrite, theology professor, historian and patrologians'?;
Pr. Cicerone lordachescu (1882-1996) translator and author of Christian Philosophy and
Patrology'; professor Remus Rus (born in 1942), the author of the Encyclopaedic
Dictionary of Christian Literature of the First Millennium (Dictionarului enciclopedic de
literatura crestina din primul mileniu); professor and translator Nicolae Chitescu (1904-
1991)'; priest and professor Dumitru Fecioru (1905-1988) the main translator of the Greek
apologists'®; Teodor Bodogae (1911-1994) important professor, historian, patrologians and
patristic translator; priest and professor Adrian Gabor (born in 1960) whose study The
Church and the State in the First Four Centuries (Biserica si Statul in primele patru secole),
is one of the main sources of the present work; also Archdeacon loan I. Ica Jr. (born in 1960)
professor and translator of numerous studies and extremely valuable patristic comments'®
many of which have contributed to the foundation of the present work.

Romanian specialized literature, still poor at the beginning of the 20" century, has had
access only to foreign sources from which we can pass in review authors such as: Jacques
Paul Migne (1800-1875), who has gotten himself noticed due to a unequalled patrological
activity; Bertram Otto Bardenhewer (1851-1935) from the catholic world with his
consecrated five volumes of The History of the Old Church’s Literature (Geschichte der
altkirchlichen Literatur)’and Patrology (1894)'® or from the protestant world Adolf von
Harnack (1851-1930) well known for his absolute rigour in the research of the history of the
Church and of the New Testament and who insisted on the fact that the relevancy of
Christianity for the modern world does not reside in the dogma, but in the understanding of

the religion as historical phenomenon'®.
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If until the 20" century, the study of the Christian faith had been the interpretative
score, with excessive heterodox inﬂuences20 of the catholic or of the protestant churches,
starting with the 20" century the Romanian Christian literature also begins to develop a
special interest for the research of the historical guidelines transposed in a Romanian
orthodox way of understanding. Orthodox theology has been challenged, by the more and
more aggressive western influences, to get out of the Babylonian captivity of the scholastic
way of thinking and to go back to towards the authentic sources of the true faith, of the true
orthodox Tradition, those of the Holy Fathers, imitating not the letter but their kind of
theology and elaborating a neo-patristic synthesis for the orthodox theological school?!.

Therefore, the comeback of the orthodox theology to the central source of the
Tradition has been done simultaneous on several directions: The historical-patristic-
ecclesiological direction represented by professors and priests Georges Florovsky (1893-
1979) and John Meyendorff (1926-1992); the mystic-palamite-philocalic direction through
the valuable studies conducted by Vladimir Losskz (1927-2001) and by the professors and
priests Dumitru Staniloae (1903-1993) and Ionnis Romanidis (1927-2001) and the
Eucharistic-liturgical-ecclesiological direction through the contributions of the professors
and priests Nikolai Afansiev (1893-1966) and Alexander Schmemann (1921-1983) and of the
metropolitan Ioannis Zizioulas (born in 1931)%.

Starting with the first half of the 2™ century, we can talk about the occurrence of the
apologetic literary gender, which appeared in the context of the intensification of the
persecutions against the Christian faith and the Christian life. The apologies tackle with
problems of an impressive diversity, in an extremely complex manner, taking the discussions
to a profound level and succeeding to rapidly spread inside the Christian world in the era “of
the wildest persecutions”.?

For a better understanding of the significance and the importance of the apologetic
literary genre, it is necessary to make some conceptual clarifications. The concept of Apology

has been defined by some researchers as a “defensive and explanatory speech”®* or as “a

piece of writing, a speech through which one intercedes on behalf of someone or
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something”?*. So, the apologies have as main purpose the defence of the Christian faith, and
the necessity of the occurrence of the apologetic writings resides in the tense context of the
beginning of Christianity when the persecution against the Christian religion was a reality. }n
fact, the apologies are “a way of taking a stand against these persecutions”, * firstly, they are
a protest and then a dynamic defence towards the persecutions of the Roman State against the

Christians”?°

, in a time when the pagan roman emperors have forbidden, under the threat of
the death punishment, the practice of the Christian religion in the entire Roman Empire. In
the same time, some definitions present the Apology as a “discipline of theology which has as
purpose the justification of the Christian religion and which deals with the rejection of the
attacks against this religion”.?’

In this context, dominated by the persecutions of the Roman State against the
Christians, the apologies were, first of all, a type of advocacy which wanted the acquittal of
the Christians accused of not worshipping idols (atheism) and of not participating to the
emperor’s cult, due to the fact that they did not have idols, as they were monotheists.

These apologies “were addressed to the emperors, to the senate and to the roman
people, sometimes to the governors of certain areas or to certain authorities or private
persons; sometimes they were addressed even to the Jews™*®. The apologists defended the
Christians who were persecuted and even killed by the state organ which, according to a
series of absurd laws, have forbidden Christianity?.

Therefore, according to the definitions provided by the theological dictionaries, the
apologists are writers and philosophers which defend Christianity against the false
accusations which stand at the origin of the persecutions in the first centuries. These were
moral, intellectual and political accusations, referring to the ignorance of Christians, the
immoral and subversive type of life they led. In this context, the apologists intervene by
rejecting these accusations whether through a direct attack against paganism, whether by
comparing Christianity to the classic culture and to the Greek philosophy.*’

Consequently, we have to deal with a series of works of some Greek and Latin

apologists, the occurrence of which is of mark to Christianity. First of all, we are referring to

some works which “are Greek not only in what the language is concerned, but also in the
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way of thinking and of expressing, and about their content, they are inspired by the concern
of demonstrating in which way Christianity is compliant to the Hellenistic ideal, or, even
better, demonstrating how Christianity is the true fulfilment of this ideal”.>’ These works are
actually official intercessions, having as purpose the justification of the Christian name
towards the accusations formulated against it.

It is a well known fact that the totalitarian ideology has been contoured within the
political system of the Roman Empire, showing itself in the eyes of the world as a prototype
of a diabolic plan which shall be “perfected” during the history of humanity in its new shell
of the political systems such as communism, Nazism, fascism, etc. “The roman world thus
became focused on the imperial person, another sign of a concluded political mutation. Rome
was no longer a fortress-state which dominated the world, but it wanted to be a monarchy the
monarch, favoured of the gods, if not a god himself, he had a personal relationship with all
the inhabitants of the empire who were his obedient servants. >

In the scenery of a decadent society and of an empire which suffered of the mutation
of the moral values, the novelty of the phenomenon called Christianity is seen as a cancer of
the entire Roman Empire. The sons of the empire tolerated all the other religions, even
Judaism, but considered Christians “a kind of people having new and harmful
superstitions .

So, in an extremely permissive society in what the functioning of cults is concerned,
among so many religions and mysteries, some more hideous than others, the truth of
Christianity did not have place. Practically, in an ocean of lies there was no place for a drop
of truth, because, in the kingdom of darkness any sparkle of light could have revived an entire
world. The fear and the envy, according to Saint Justin the Martyr, was indeed a
characteristic of those blinded by the darkness of the devil who, by deceiving the being, was
trying to turn off the light of the Christian truth, which states that Jesus is the Christ, Son of
God.

The mission of the Christian is that of sharing the joy of Christianity, of
unconditionally loving even your enemies, of sharing the love with the world and by all of
these to postpone, through beseeching prayer, the greatest catastrophe of humanity — the end

of the world. Nothing can persuade the believer to give up this sacred duty that he has
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towards the Source of love and life, his Creator who he loves more than his family, lineage or
emperor.

The adepts of the teaching of Christ held themselves from practicing certain
professions (god carvers) or from functions incompatible with their faith and also from
certain public manifestations. This intensified the belief that far from being loyal citizens,
always ready for any type of sacrifice for the nation, they were on the contrary, useless and
dangerous, in a continuous state of conspiracy>*.

The vision of the Church, expressed mainly through the apologists, was — as it should
nowadays — a simple one: people, Christians in the first place, through their deeds, should
offer God a reason to maintain the existence as we know it. After all, Christians are in the fire
line in the battle against the dark forces of devils and sinners, who try so hard to establish
chaos in the universe, inducing a real reason for the final destruction of the world.

The Christians, full of craving and love towards Christ their Emperor an God®, from
generation to generation bear over centuries the desire of fully reuniting with Him in the
eternal Kingdom of God. This would bring over the mankind the complete joy that a being
could ever have a gust of. So, the voice of the Christian’s heart shouts from generation to
generation “Thy kingdom come...” with express nothing else than the wish of the incoming of
the moment in which any manifestation of evil will die down and the flame of love between
man and God shall be perfected. Another expression of those state above, can be heard for
thousands of years inside thousands of churches, in thousands of daily Holy Liturgies: “O
great and holiest Pascha, Christ! O Wisdom, Word and Power of God! Grant that we may
more perfectly partake of Thee in the unending Day of Thy Kingdom! %.For the Christian
this is the wish which he never loses the opportunity to express with every sigh, every prayer
or deed: this wish is to live forever, covered in love with the very Source of love.

If Christians were striving so that through their deeds to demonstrate the godly
commends in the sense of a continuous transformation of the world into the kingdom of God,
they had the conscience that God rewards their love and efforts by the sacramental calling to
unite with the His Flesh and Blood. The Eucharist, officiated within divine-human
cooperation, renews the pledge between the Saviour and his apprentices: “And, I am with you

always, unto the end of the world.” (Mat. 28, 20).
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The apologetic literature mentions Eucharist as image of the embodiment, idea which
stands at the basis of the deification of the entire community or even of the entire humanity.
As the Holy Mother of God prepares Herself for Her meeting with God, so do those who take
the Eucharist — the members of the Church. In the same manner in which the Son of God was
born from Her pure body, those who take the Eucharist, and are prepared for this Holy
Mystery, united with each other in a thinking communion and love, conceive an give birth to
Christ every time*’. We discover the roots of this image in the apostolic writings, developed
for the first time by Saint Justin, the Martyr and Philosopher, in his first Apology: “In like
manner as Jesus Christ our Savior, having been made flesh by the Word of God, had both
flesh and blood for our salvation, so likewise have we been taught that the food which is
blessed by the prayer of His word, and from which our blood and flesh by transmutation are
nourished, is the flesh and blood of that Jesus who was made flesh. > . This image has been
assumed and developed by many other Christian authors, and has thus gotten richer with
different nuances. Saint Symeon the New Theologian insists upon the reality of the fact that
Christ becomes united with he who takes part in the Holy Mysteries: “God the Word of the
Father entered the Virgin’s womb, so also in ourselves the word which we receive in learning
right belief appears like a seed...In fact we receive him not bodily, as the Virgin and Mother
of God received him, but both spiritually and substantially.*° The real image of the union of
he who takes the Eucharist of Christ is portrayed by the Christian writers as a Holy Mystery
which has effects depending on the worthiness of the individual. In any case the act of taking
the Eucharist is a step made by the faithful towards eternity: “The embodied Word of the
eternal and pure God, Who is immortal and without sin, has given birth and will always give
birth to eternal and pure sons .

So what the Eucharist meant to the first Christians, gives us, those who live over
thousands of years, the recollection of the fact that taking the Holy Gifts and Holy Mysteries
is not only a communion with the gift of God, but it is also a private meeting with Christ,
Who will take he who receives the Eucharist and will inexplicably transform his entire life.
The profound understanding of the Eucharist by the Christians of the first centuries is the

only explanation we have when noticing the unity and the solidarity of the members of the
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Church or their impassive attitude towards death, persecutions or other pressures from the
state or the society.

Christ’s Church offers the solution in order for the humanity to overcome the spiritual
crisis that has gotten over it so many times during history. Through the Eucharistic Liturgy,
we, the Christians offer the entire creation and ourselves to God as our reply to God’s love,
the Creator and the Savior. This is why, in the prayers which prepare us for the Eucharist, we
say: “To you, our Master, we give our entire life and our hope”.

Because by the Holy Eucharist Christ gives Himself to us in a state of holiness and
love, the Christian is also a Christian when he feels the calling to come and take the Holy
Eucharist in a state of humble love, that is in a state of fasting and in a state of cleansing the
soul and the body. This is why, in a preparatory prayer, we ask: “O Saviour, bless my mind,
soul, heart and body, and grant me uncondemned, O Lord, to approach the fearful
Mysteries”. The purpose of the communion with the Body and Blood of the Savior is the
sanctification of the soul and body and the receiving of salvation, that is the forgiveness of
sins and receiving immortality. The Eucharistic communion gives us power to crucify our
selfishness and ego and to breed a humble and merciful love*, expressed through prayer and
good deeds.

We have to mention that the Christian identity has kept itself untouched also in the
times of persecutions, with the ammenament that this was no table to be acomplished without
great structural shakes. As we showed in the rows above, on the background of the
neoplatonic and monarchian influence, there occurs a mutation in what the bishop is
concerned: from father of the community, priest and president of a parish, representative of
the priest’s college, he becomes a monarch-bishop, only owner of the community’s
patrimony, from which priests and deacons get their power and status, by ,,delegation”.
Through these priests and deacons, now mere intermediaries of the bishop’s grace, the
bishop’s instructions are conveyed to the community. The final expression of the bishops’
monarchianism is, until our day, the doctrine of Pope’s primate.

Many have considered that among the consequences of the Church’s expansion is the
dissolution of family and of the lineage*, in favour of the occurrence of a new lineage with

divine pretensions. Our opinion, sustained by the Christian doctrine itself and demonstrated
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during history, is that the Church does not only renew the human being but especially the
family and the lineage, revealing their beauty made for them from the beginning by God the
Creator. Thus, the Church does not dissolute anything but the evil and the sin, and gives glory
to the creation that worships God.

We can say that the Church spreads into the world a type of primary order pattern,
meaning the harmony originated from the creation and from the human body** which used to
exist before the man’s falling in sin, and this type of order, guaranteed by assuming the
Christian values*, can be a model for the relations within the society*®. By analogy, the
relation between body and soul, where the two components of the human being are dependent
on each other, where each one works through the other but where the soul must show its
superior and leading function through wisdom and love, constitutes a model which must be
transferred in the field of the relations between Church and state*’.

Therefore, in the context of the salvation of the entire world, the relation between
Church and state is essential as long as the state understands its vocation of vigorously
protecting the earthly existence of man*®. The excellence of man and humanity consists in the
mission of the Church, which, supported by the state power has the vocation of making
citizens to be more like God in their deeds and way of living, and of mirroring the face of
Christ in the people’s conscience. In this situation, people can call themselves faithful of the
Church and sons of Christ the Emperor, and the state, organised by this kind of people and
existing under laws and systems in accordance with the will of God, becomes an icon of the
heavenly Kingdom.

When we talk about eternity, the Kingdom has God as its leader, Who guides His sons
towards salvation through the law of the Gospel, spread by Jesus Christ, Son of the Father.
When we talk about our earthly life, God has allowed that every Christian people be led by
kings or emperors who would represent the expression of Christ the Emperor in the midst of
His people®. During all this time, Christians are also indebted to offer the leader the proper

humanly honours, as he is a representative of God in the society and a humble and faithful

4 A se vedea Prof. Nicolae Chitescu, Aspecte ale eclesiologiei la Sfintii Trei lerarhi, in ,,ST”, VII-VIII, 1962,
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suspended by God until the coming of the Savior.
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pursuant of God’s will: “We respect in the emperors the ordinance of God, who has set them
over the nations. We know that there is that in them which God has willed; and to what God
has willed we desire all safety, and we count an oath by it a great oath"°.

This, however, does not occur if the emperor is opposing God and the Christian faith.
In this regard, Eusebius of Caesarea provides an example of dignified and heroic attitude of
the Christian towards the emperor, through the moment of Saint Polycarp’s judgment.
Blasphemed by an entire stadium, which was filled with angry pagans and Jews, he was
forced to curse Christ and to swear on the emperor’s happiness. Upon receiving this order,
the saint refuses, reminding about the fact that he is being urged to do an act of injustice. The
injustice that Saint Polycarp speaks of, refers to the violation of God’s commandments.
Within the human nature there is the natural law of glorifying the one who cares for you and
who has essentially created you. In case showing the well-deserved veneration towards the
worldly emperor implies mockery and blasphemy towards Christ, who is the Emperor of
Christians, an act of injustice occurs, by violating this natural law of human nature.
Therefore, an exception from the teachings of Saint Apostle Paul, pointed out in his letter to
the Romans, is represented by the case when obedience to rulers and masters violates the
Christian faith as well as the first commandment of love of God: “Love the Lord your God
and keep his requirements, his decrees, his laws and his commands always.” (Deuteronomy
11,11).

The person of Emperor Constantine is representative because of a particularly
important event which took place during his reign: the change in political direction of the
emperor by his conversion to Christianity and the Christianization process of the Empire,

event which historians called “Constantinian shift’”>!

. Although such a decision implied a
certain amount of risks2, as the Christian Church was still a minority, the emperor expressed
his clear intention to allow the Christian Church to carry on in peace under ward of the
state>®. This gesture is an important one in terms of mankind salvation, as it is for the first
time in so many centuries of wandering that the emperor turns his face to God and gives his

whole empire to Him.

0 Tertulian, Apologeticul in ,,PSB” vol. ITI, Ed. IBMBOR, Bucuresti, 1981, p. 85-86.

SU'R.A. Farina, La fine dell’ epoca constantiana, in Salesianum, 38, 1968, p. 523-524;

2 Constantine will play a quite dangerous card, a card which was in the advantage of the still weaker part. The
fact that it won must not make us under evaluate the assumed risk M. Simonetti, Constantino e Chiesa, in
Constantino il grande. La civilita antica al bivio tra Occidente e Oriente, Ed. Silvana, Milano, 2005, p. 57.

33 Ierom. Policarp Pirvuloiu, Convertirea lui Constantin cel Mare. Pons Milvius 312. Pronie si istorie, in
Ortodoxia, nr. 3, 2013, p. 64-98.
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Therefore, we understand that God has a special calling for every state leader who has
to straighten and to align the laws within the state with the heavenly laws. Through this
calling, Christ shares some of his three major types of ministrations with the leader: the
imperial, the clerical and the prophetic ministration®*. No matter how hard an emperor might
try to solve political and social issued of the whole empire through worldly laws — even
highly developed ones — if he does not resort to the solutions illustrated by the Holy
Scripture, his effort will be in vain. Generally speaking, state problems which affect both
citizens and leaders, either we are speaking about poverty, illness or even oppression from
outside the borders, these are merely the tip of the iceberg under which might lie a moral
crisis, an illness of the soul of society or a misdemeanour that chases away the love and care
of God.

Because the human mind finds it difficult to understand what it does not see and
cannot put time limits to, it needs an impulse in order to be able to get over these limitations.
Although there are numerous denominations and organizations that generously provide a
series of practices through which people are being helped to attain everlastingness, all of
these have been proven to be useless, because the only one who can help us expand our
horizons of taught is the Holy Spirit. This is where the mission of the Church starts, as
through the enlightenment of the Holy Spirit it teaches those who believe in Christ that the
time of our salvation is now, in this live: “Walk while you have the light, before darkness
overtakes you. Whoever walks in the dark does not know where they are going. Believe in the
light while you have the light, so that you may become children of light” (John 12: 35, 36).

The Orthodox Church has kept the tradition of the One, Holy, Synodal and Apostolic
Church. It is the Church of tradition. Tradition is not tantamount to conservation. Tradition is
movement and life, whereas conservation is stagnation and immobility. When the Church
cannot live freely it naturally resorts to conservation. However, conservatism does not
express the spirit of Orthodoxy and, more than this, it cannot be considered its ideal. This can
lead to rigidity and atrophy.

In conclusion, this thesis does not have the purpose to exhaust this subject, as it could
often connote a sense of conceptual unconsciousness. Especially when it comes to a research
in the theological field, the author of a thesis must constantly relate to the warning question
of the Apostle of the Gentiles: “Where is the wise person? Where is the teacher of the law?

Where is the philosopher of this age? Has not God made foolish the wisdom of the world?” (I

% Arhim. drd. Antim David, op. cit., p. 193-197.
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Corinthians 1, 20). In this manner we can decipher the distancing from any writer’s ego of the
Holy Fathers. Saint Maximus the Confessor for example, eliminates all claims of primacy
with which we are now so familiar, in a single sentence: “But I ask all of those who shall
read this writing to not perceive my words as a rule...”>>. The importance of the above
mentioned words of Saint Apostle Paul lays in affirming the primacy of Revelation to the
more or less successful attempts of the intellect. However, Saint Apostle Paul does not erase
the effort of the human mind to search and rediscover the Truth. We are not speaking of an
annulment of the human wisdom through Revelation, but of a collaboration and a natural

circumscription of the first in the Divine and eternal path provided by the second.

35 Sfantul Maxim Marturisitorul, Raspunsuri catre Talasie, in ,,Filocalia”, vol. I1I, Ed. Harisma, trad. Dumitru
Staniloae, Bucuresti, 1994, p. 27.
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http://www.ioanguradeaur.ro/carti/omilii-la-epistola-catre-romani/;
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http://www.thelatinlibrary.com/sha/helio.shtml
http://www.thelatinlibrary.com/sha/sepsev.shtml
http://www.crestinortodox.ro/parinti/parintele-cicerone-iordachescu-140891.html
http://patristica.net/
http://www.thelatinlibrary.com/lactantius/demort.shtml
http://patristica.net/latina
http://patristica.net/graeca
http://www.marturisitorii.ro/2014/06/01/profesorul-teodor-m-popescu-apologetul-care-si-a-dedicat-toata-viata-ortodoxiei-19-iunie-1893-4-aprilie-1973-teologul-in-dosarele-cnsas/
http://www.marturisitorii.ro/2014/06/01/profesorul-teodor-m-popescu-apologetul-care-si-a-dedicat-toata-viata-ortodoxiei-19-iunie-1893-4-aprilie-1973-teologul-in-dosarele-cnsas/
http://www.marturisitorii.ro/2014/06/01/profesorul-teodor-m-popescu-apologetul-care-si-a-dedicat-toata-viata-ortodoxiei-19-iunie-1893-4-aprilie-1973-teologul-in-dosarele-cnsas/
http://www.ioanguradeaur.ro/carti/omilii-la-epistola-catre-romani/

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

SFANTUL Grigorie de Nyssa, Despre sensul numelui sau profesiunii de crestin, J.P.

Migne ,,PG”, XLVI, col. 240-241 in http://patristica.net/gracca/#t046;

TERTULIAN, Ad Scapulam, II;
http://www.thelatinlibrary.com/tertullian/tertullian.scapulam.shtml;

IDEM, Ad nationes, 1, 8

http://www.thelatinlibrary.com/tertullian/tertullian.nationes 1.shtml;
IDEM, Adversus ludaeos, VII, 1-5,
http://www.thelatinlibrary.com/tertullian/tertullian.iudaeos.shtml;

IDEM, Adversus Valentinianos,V, 1,

http://www.thelatinlibrary.com/tertullian/tertullian.va lentinianos.shtml;
IDEM, Apologeticum, XXX, 3,
http://www.thelatinlibrary.com/tertullian/tertullian.apol.shtml;

IDEM, Apologeticum, XXXII, 1,

http://www.thelatinlibrary.com/tertullian/tertullian.apol.shtml;

IDEM, Apologeticum, XXI, 1, text latin
http://www.thelatinlibrary.com/tertullian/tertullian.apol.shtml;
TERTULIAN, n De monogamia, L 1-6

http://www.thelatinlibrary.com/tertullian/tertullian.monog.shtml;
TRANQVILLVS, Suetonivs, De vitis caesarum, Nero, 56, XVI,

http://www.thelatinlibrary.com/suetonius/suet.nero.html#56;
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cf.

2. in


http://patristica.net/graeca/#t046
http://www.thelatinlibrary.com/tertullian/tertullian.scapulam.shtml
http://www.thelatinlibrary.com/tertullian/tertullian.iudaeos.shtml
http://www.thelatinlibrary.com/tertullian/tertullian.apol.shtml
http://www.thelatinlibrary.com/tertullian/tertullian.apol.shtml
http://www.thelatinlibrary.com/suetonius/suet.nero.html#56

