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ABSTRACT

This thesis, entitled Man and the Cosmos — from Harmony to Perfection.
The Argumentation of the Eastern Patristic Teaching (II'°-VIII" Centuries),
represents an analytical synthesis of the patristic theology on the relationship
between man and cosmos seen in the course starting from the creation, through
the Redemption, moving toward perfection and fullness of existence in God.

In addition to analyzing the development of the patristic cosmology, I
treated the theme of image and likeness of God, the problem of original sin, the
central and universal context of redemption through Christ, with the focal point on
the ideas of beauty and harmony of creation developed by the Eastern Fathers of
the II"-VIII"™ centuries, underlying the capital relevance of the patristic teaching
for the specific realities of the contemporary world.

The beauty of creation is emphasized by the Fathers with its main feature:
harmony. This harmony is reflected in the entire universe as order, measure,
balance, proportionality, unity of design, rigorous compositional arrangement,
accordance of powers and consonance — features which cannot be random in
space, but are the work of a King and Creator of all.

Church Fathers call for the contemplation of God’s works. By analyzing and
deepening the beauty of human creation, we strengthen our conviction that man,
made in God's image, tends towards the likeness of Him. In addition, man

received also the grace of creative power in the moment he was created —



namely, to make the material world grow imperishable values, thus fulfilling
holiness in his body, in order to become a temple of the Holy Spirit.

By the fall from his primordial state and by the darkening of the image of
God in him, man has perverted his creative power, which began to be directed
only to the material, while the meaning of the human creation was supposed to be
a spiritual one.

The revelation of God as man in the world shows the true meaning of
man'’s presence in the world. Therefore, one cannot speak of Christ /ndependently
of man's history, independently of his historical, concrete presence in the world.
For, “God is not approached in heavens, but in the very existence of man and in
his relations with his fellow men”.

Without a reference to the spiritual nature, the human beauty is
meaningless and cannot be understood. The spiritualization of beauty will be full
only in the Kingdom of Heaven. This is due to the fact that “spirituality tends to
the transfiguration not only of the soul, but also of the body, a transfiguration
which begins in the world of here and will be completed in the world to come”.?

Regarding the beauty of creation, Orthodoxy has the highest and most
comprehensive vision: the artistic beauty helps both the author’s and the viewer's
progress towards God. The divine beauty is radiating and gives birth to the beauty
of man, and man, by his artistic-sacerdotal creation, is reflecting the uncreated
beauty.

Orthodoxy offers a liturgical vision of the cosmos, which leads to a true
doxology. Saint Ephrem the Syrian underlines the liturgical and sacramental vision
of the creation, when he says that God takes care of all creatures, giving them
greatness and beauty. In order to depict the liturgical vision of the world we need
to improper a language specific to doxology, for expressing the mysteries
contemplated in God's creation.

Concerns about the relation between man and the cosmos existed,
although sporadic, early in the theological research developed in the Romanian
Orthodox Church.

! G. Mantzaridis, Continutul esential al lectiei de dogmatics si morald, in ,Koinonia”, no. 24,
1981, p. 403.

2 pr. Dumitru Popescu, Teologie si cultura, EIB, Bucuresti, 1993, p. 28.



We can mention, among the most recent theological research works: “"The
notion of man in world’s great religions”, “Man and the surrounding world in the
worship of the Orthodox Church”™, “God, man and the creation in the
contemporary Orthodox theology and the concerns of the contemporary
ecumenism”, “Logos and creation. From the anthropic cosmological principle to
the theoanthropocosmical perspective”, “Elements of Orthodox Social
Anthropology — real and imaginary in the interpersonal social relations”’, “The
Restoration of man and cosmos in Christ”®, “The Cosmology of St. Athanasius the
Great: its importance for the contemporary theology and culture”, “The Christian

10

Anthropology: a philokalical synthesis”™”, “The Anthropology of St. Cyril of

mll

Alexandria”*®, “The anthropological doctrine in the work of Fr. Acad. Prof. Dr.

Dumitru Stiniloae”*?, “The image of God in man according to St. Athanasius of
Alexandria”*?,

The main premise for treating this topic consists in the fact that all the
things thought by God have their perfection, through the reasons God planted in
them, and this is the very basis for conceiving the entire cosmos as being a

harmony. This angle of vision was inferred through the lights of the natural

3 Remus Rus, Conceptia despre om in marile religii (tezé de doctorat), in ,GB”, XXXVII (1978),
no. 7-8, p. 715-915.

* Mihai Marian, Omul si lumea inconjurdtoare in cultul Bisericii Ortodoxe (tez& de doctorat),
Bucuresti, 2007.

> Pr. Sterea Tache, Dumnezeu, omul si creatia in teologia ortodoxd si preocupdrile
ecumenismului contemporan (teza de doctorat), EIB, Bucuresti, 1998.

® Doru Costache, Logos si creatie. De la principiul cosmologic antropic la perspectiva
theoantropocosmica (teza de doctorat), Bucuresti, 2000.

’ Tonel Ungureanu, Elemente de antropologie sociald ortodoxd — real si imaginar in relatiile
sociale interpersonale (teza de doctorat), Bucuresti, 2001.

8 Anatolii Scurtu, Restaurarea omului si a cosmosului in Hristos (tezé de doctorat), Bucuresti,
2005.

% Tulian Popescu, Cosmologia Sféntului Atanasie cel Mare: importanta ei pentru teologia si
cultura contemporand (teza de doctorat), Bucuresti, 2007.

10 Toan-Cristinel Tesu, Antropologia crestind: sintezd filocalics (tez& de doctorat), 2001.

1 Viorel T. Veselin, Antropologia Sféntului Chiril din Alexandria (tez& de doctorat), Bucuresti,
2012.

12 Nicolae Leasevici, Conceptia antropologics in opera Périntelui Acad. Prof. Dr. Dumitru
Staniloae (teza de doctorat), Bucuresti, 2004.

3 Eugen T. Maftei, Chipul lui Dumnezeu in om dupd Sféntul Atanasie al Alexandriei (tezd de
doctorat), Bucuresti, 2012.



revelation and, especially, by those of the supernatural revelation — in the Old
Testament and in antique philosophy.

In this thesis I analyzed the works of the patristic authors in which we can
find developments on the relationship between man and the cosmos in terms of
harmony and perfection. Of course, I restrained my research to a list of the most
relevant authors, traced in the continuity of the development of the cosmological
and anthropological ideas.

The Patristic authors to which I have referred, which have deepened the
theological discussion about the man and the cosmos, are selected from the three
patristic periods: Justin the Martyr, Irenaeus of Lyons, Clement of Alexandria,
Origen, St. Athanasius the Great, the Cappadocian Fathers, St. John Chrysostom,
St. John Cassian, St. Cyril of Alexandria, St. Augustine, St. Maximus the Confessor
and St. John Damascene.

In the last chapter I referred to man's responsibility towards creation, and
to the relationship between man and cosmos in the contemporary scientific,
philosophical and theological thought. I highlighted the main points of scientific,
philosophical and theological views on the relationship between man and cosmos,
underlying the importance of the patristic vision in the context of the
contemporary world.

Beyond the simple cosmological analysis, the patristic discourse on the
purpose of the creation invariably reaches a Christological consensus: Jesus Christ
is both the source of harmony between man and cosmos and the target of their
perfection. God brought us out of darkness, from the dominion of demons, and
translated us into the kingdom of His Son (Col. 1, 13). St. Paul presents us Christ
as King, before whom every knee bows (Phil. 2, 9-11). He saved us and His
salvation is universal — which is why, to reject the salvation brought by Christ is to
ignore Christ as the Lord of glory.

Therefore, we must put ourselves in the service of Christ, to be co-workers
with Christ for our salvation and for the salvation of the entire world. As high as

science can develop, it remains an evidence that Christ came to save us not by



science or by philosophy, but through a real relationship with Him'*. Philosophy
observes man’s drama on earth, but cannot offer a way out of it, nor give strength
to bear it™.

The Church, however, being the Body of Christ, offers to man the real
possibility of salvation. For Christ, ascended into heaven, is always with His
Church, exerting a direct and continuous efficiency on us. For, He is everywhere
present, and close to us in every moment'®. He is an inner reality in us'’, who
enables us to overcome continuously'®. Because, person is deeper than infinity®®.

Fathers of the Church spoke about the incarnate Logos as about the only
way to our salvation?’. Logos is the archetype of man?! as He is the creator and
harmonizer Logos of the world®.

St. Gregory of Nyssa called God a “thinking being”*

, in speaking about a
tripersonal God and not about a divine essence. At the beginning of his Church
History, Eusebius of Caesarea spoke about the Son as being the First and Only-
begotten of the Father, as the Servant of the unspeakable contemplation of the
Father, as the Creator of the universe together with the Father and the Holy Spirit,
thus being the Lord and King of all creatures®.

On the role of the divine Logos in creation speaks also St. Athanasius the
Great, insisting on the fact that He created the world and organized the
harmonious ornament of the cosmos. For St. Athanasius, the divine Logos ordered

the cosmic reality, uniting the opposites and creating a single harmony between

' Etienne Gilson, Christianisme et philosophie, Paris, 1936, p. 142-168.

15 Arhid. Gheorghe Holbea, Integrarea teologici a filosofiei in opera périntelui Dumitru
Staniloae, in ,, 0", no. 1-2, 2002, p. 157.

16 pr, Dumitru Sténiloae, Zisus Hristos sau restaurarea omului, Edit. Arhidiecezan3, Sibiu, 1943,
p. 48.

17 Ibidem, p. 86.
18 1dem, lisus Hristos, adevédrata noastrd transcendents, in ,Gandirea”, no. 1, 1943, p. 1-10.
9 1dem, Jisus Hristos sau restaurarea omului, p. 215.

2 pr, 1.G. Coman, Persoana Logosului Tisus Hristos in lumina primelor patru secole patristice,
in ,ST”, no. 9-10, 1972, p. 666-673.

2L Wilhelm Kelber, Die Logoslehre. Von Heraklit bis Origenes, Verlag Urachhaus, Stuttgart,
1976, p. 219-247. See also F. Prat, Origene, Le théologien et I'exégete, Paris, 1907, p. 48.

22 Clement Alexandrinul, Cuvént de indemn cétre eleni, 1, 5, 1, trans. rom., p. 72.
23 Sf, Grigorie de Nyssa, Marele cuvént catehetic, 1, trans. rom., p. 289.
24 Eusebiu de Cezareea, Istoria bisericeascd, 1, 2, 3, trans. rom., p. 31.



them?. For He gathers and preserves, in a single unit, the principles of all
sensitive nature, He eliminates the opposition between them and perfects a
unique harmony?®. As hypostatic Wisdom, the Logos keeps the universe as a lyre,
forming beautifully and harmoniously the whole cosmos?’.

About the act of creation, Gregory the Theologian says that it all happened
“before God, how many there will be, how many were, how many are now
present”.”® And in the Person of the incarnate Son we find the Creator and the
Savior?, also our Master and our Shepherd™.

According to St. Basil the Great, the imbalance caused by sin indicates a
general illness of the creation, who starts to decompose in the absence of grace,
death being the natural consequence of separation from God. Man brings all
creation within death. Healing from this fallen condition becomes possible by
restoring the sanctifying divine grace through Christ in the Church. St. Basil the
Great speaks of salvation as of a synergistic reality, in which God has the main
contribution. And this is due to the fact that salvation is an ontological human
aspiration, man being created by God in His image. Therefore, any minimizing of
our redemption is, for St. Basil, a minimizing of our ontology.

When seen as ultimate realities, man and the world become meaningless
existences — but endless mysteries and lights when viewed in union with God>!.
But our redemption involves the three ministries of the Lord®%. For He has given us
3

the power to overcome sin in us al Christ's resurrection manifests a

pneumatical irradiation into the world and a transforming efficiency>*. Because,

% Sf, Atanasie cel Mare, Cuvént impotriva elinilor, 40, in ,PG” 25, col. 81AB; trans. rom., p.
77.

% Ibidem, 41, in ,PG" 25, col. 84AB; trans. rom., p. 78.
%7 Ibidem, 42, in ,PG" 25, col. 84CD; trans. rom., p. 79.
28 Sf, Grigorie de Nazianz, Poemul IV dogmatic, 67, 71, in ,PG” 37, col. 421A.

2 Adolph Gesché, Le Dieu de la revelation et de la philosophie, in ,Revue Theologique”, no. 3,
1972, Louvain, p. 268.

30 Sf, Clement Alexandrinul, Cuvént de indemn cétre eleni, 1, 4, trans. rom., p. 71.

31 pr, Dumitru St3niloae, Jisus Hristos, lumina lumii si indumnezeitorul omului, Edit. Anastasia,
1993, Bucuresti, p. 17.

32 Idem, Teologia dogmaticd ortodoxd, vol. 11, EIB, Bucuresti, 1978, p. 153 sq.
33 Sf, Chiril al Alexandriei, Glaphyre, 11, in ,PG” 69, col. 476.
3* pr. Dumitru St3niloae, Teologia dogmatics ortodoxd, vol. 11, p. 165.
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Christ has taken possession also upon the faithful souls in Hell, taking them out of
there®,

The liturgical hymns of the Church are emphasizing Christ's victory over
Hell. But Scripture speaks also about our heaven and earth as being transfigured
by Lord's coming in glory. For the life of the Church, which has at its heart the
Divine Liturgy and Sacraments, is the core of spiritual irradiation of the whole
creation.

The whole creation has, according to St. Maximus the Confessor, an
inherent propensity toward its unity in Christ: “Christ revealed in Himself the
common inclination of the creation as a whole toward being an undivided and
incorruptible entity, in harmony with the universal Logos, which is in Christ. The
upward movement of Christ, of returning to the Father, clothed in His humanity,
through the various orders of the created beings (...), corresponds to the inherent
propensity towards its unity in Logos”. If the original harmony of creation is due
to the divine Logos, its ultimate fulfillment sits in union with Him, the rationality of
creation assuming as its perfection the ultimate Reason. Everything is fulfilled in
Christ, as perfection both of man and of the entire cosmos, thus united with God.

God reveals Himself in His creation and continually anticipates His coming.
And we continuously share His divine uncreated glory and fight against all
temptations in the Church®. The Sacraments of the Church of God are flowing
into us the new life, which heals us of corruption. For St. Nicholas Cabasilas the
Church represents a recapitulation of all the creation®®, in which the Sacraments
bind us to Christ's life>®, because we are now the branches of the vine-Christ™.

From the entire Eastern Patristic literature emerges the central idea that
Christ is both the source of the harmony of the creation, or the source of the

harmony between man and the cosmos, and also the One Who continually calls to

35 PS Ilarion Alfeyev, Hristos biruitorul iadului. Pogordrea la iad in perspectivd ortodoxd, Edit.
Sophia, Bucuresti, 2008.

% Lars Thunberg, Omul si cosmosul in viziunea Sfantului Maxim Mérturisitorul, trans. Remus
Rus, EIB, Bucuresti, 1999, p. 81-82.

37 Nikolaos Matsoukas, Teologie dogmatics si simbolicd, vol. IV, Demonologie, trans. Nicusor
Deciu, Edit. Bizanting, Bucuresti, 2002, p. 148 sg.

38 Nicolae Cabasila, Explicarea dumnezeiestii Liturghii, in ,PG” 150, col. 152CD.
3 Ibidem.
0 Nikolaos Matsoukas, Op. cit., p. 158 sq.
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perfection, also the target of all created existence. Creation has both as base and
as target the divine Logos (St. Justin Martyr). With this foundation, the cosmos
can lead us to the ultimate Reason (St. Clement of Alexandria), the universe in its
entirety having a revelatory function (St. Basil the Great). In the center of world’s
history sits the saving act of Christ, in Whom all are recapitulated (St. Irenaeus of
Lyon), the sense of history (or the hope of this history) being the regeneration
and transfiguration of all creation (Origen). The human being is the one who
gathers in itself all the creation and unites it with God, this being possible due to
man’s special quality of being the “image of the Son” (St. Athanasius the Great), a
quality which orientates him with all his being toward deification. The whole
universe is destined to sanctification by grace, through the grace overflowing into
humanity from Christ (St. Basil the Great). Through the Savior's sacrifice we return
to the Father (St. Cyril of Alexandria), reverting the state of alienation into a
continuous transfiguration ascendance (St. Gregory of Nyssa), assuming the entire
cosmos in the finality of deification (St. Gregory of Nazianzus). Through Christ all
creation is called to enter the Church, to become Church, revealing the mystery of
the unity of all in a continuous movement toward God (St. Maximus the
Confessor). Man is created by God and for God, but also in an indissoluble link
with the whole cosmos, over which he manifest his dominion (St. John
Chrysostom). If the sin has resulted in an illness of all the creation, redemption
will imply a gradual healing, a regeneration of the whole created order in the
direction of being transfigured into the Kingdom of God. The whole cosmos,
according to Saint Maximus the Confessor, cannot fulfill the sense of its movement
otherwise than being faced to God. The world cannot move in a total
independence or autonomy from God without altering its own being. And healing
all the wounds caused by the alienation from God is possible only in Christ, by
Whom the whole cosmos is called to become Church, in which the world is

nourished and regenerated to the fullness of existence.
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